《Coke’s Commentary on the Holy Bible – 2 Samuel》(Thomas Coke)
Commentator

Thomas Coke (9 September 1747 - 2 May 1814) was the first Methodist Bishop and is known as the Father of Methodist Missions.

Born in Brecon, south Wales, his father was a well-to-do apothecary. Coke, who was only 5 foot and 1 inch tall and prone to being overweight, read Jurisprudence at Jesus College, Oxford, which has a strong Welsh tradition, graduating Bachelor of Arts, then Master of Arts in 1770, and Doctor of Civil Law in 1775. On returning to Brecon he served as Mayor in 1772.

A Commentary on the Holy Bible, six complete volumes (1801-1803), is an indepth look at the Old and New Testaments, with the following print volumes combined into the commentary here: 

· Volume 1, Genesis to Deuteronomy, 1801.

· Volume 2, Joshua to Job, 1801.

· Volume 3, Psalms to Isaiah, 1802.

· Volume 4, Jeremiah to Malachi, 1803.

· Volume 5, Matthew to Acts, 1803.

· Volume 6, Romans to Revelation, 1803. 

His numerous publications included Extracts of the Journals of the Rev. Dr. Coke's Five Visits to America (London, 1793); a life of John Wesley (1792), prepared in collaboration with Henry Mooro; A History of the West Indies (3 vols., Liverpool, 1808-11). 

Introduction

CHAP. XXIV. 

David commands the people to be numbered; which is done by Joab: David repents, and his kingdom is punished with a three days pestilence, in which seventy thousand men die. 

Before Christ 1017. 

01 Chapter 1 

Verse 9
2 Samuel 1:9. For anguish is come upon me— The word שׁבצ shabatz, signifies an inclosing, or inclosure; and the meaning seems to be, "kill me, because an inclosure, or inclosing part of the enemy, has seized me." See the 6th verse, and Parkhurst on the word. Houbigant renders it, with the Vulgate, tenent me anguistiae: for I am in straits, Because, &c. should, I think, be rendered, though my life is yet whole in me. As this story of the Amalekite is a falsehood, there is less reason to be solicitous, as some of the critics are, to render it consistent; for falsehood is rarely so. The design of the young man was evidently to ingratiate himself with David. There are always numerous strollers who follow camps, and this lad probably was one of them. Their business is pillage and the stripping of the dead: our young Amalekite, it seems, knew his business, and got the start of the Philistines in the pillage of Saul. The serious reader, perhaps, may not think it an observation unworthy of his regard, that an Amalekite now took from Saul's head that crown which he had forfeited by his disobedience in relation to Amalek. 

Verse 10
2 Samuel 1:10. I took the crown—and the bracelet— This crown, probably, was one of the diadems worn by the eastern monarchs, made of a bandage of white linen, and which might easily be concealed under the helmet of Saul. It is not impossible, that the bracelet might be no part of the regalia of the kingdom of Israel; but merely a thing of value which Saul had about him, and which the stranger thought fit to present with his crown to David; but it seems rather to be mentioned as a royal ornament; and it is as certain, that it has been since used in the east as a badge of power; for when the Calif Caiem Bienrillah granted the investiture of certain dominions to an eastern prince, which his predecessors had possessed, and among the rest, of the city of Bagdat itself, it is said, this ceremony of investiture was performed by the Calif's sending him letters patent, a crown, a chain, and bracelets. See D'Herbelot, p. 541. I do not, however, find, that any of the commentators have considered Saul's bracelet in this light. All the observation which Grotius makes upon it is, that it was an ornament used by men, as well as women of those nations; upon which he cites Numbers 31:50. The ornament, probably, was not so common as we may have been ready to suppose; for, though the word bracelet is frequently to be met with in our translation, the original word in this text occurs at most but in two other places; and as the children of Israel found one or more of these bracelets among the spoils of the Midianites, so they killed at the same time five of their kings. Numbers 31:8. The other place indeed (Isaiah 3:18.) speaks of female ornaments; but, if the word is the same, might not the women of that age wear an ornament, which, from its likeness to one of the ensigns of royalty, might be called by the same name; as in some countries of late, brides have worn an ornament, which has been called a crown, though the word, indisputably long before that time, marked out the chief badge of royal dignity. See Olearius's Travels, p. 238 and Observations, p. 297. 

Verse 15
2 Samuel 1:15. And he smote him, that he died— Though it be a maxim of the Jewish law, that no man should be condemned out of the mouth of one witness, and that no man's confession should be taken solely against himself; yet Maimonides asserts, that it was the royal prerogative to condemn a man upon the evidence of a single person, or upon the strength of his own confession; and he produces this fact as an instance. See Bishop Patrick. This self-convicted wretch intended to make a merit of his falsehood: but he knew not David; he knew not that a crown would be unwelcome to him, at the price of treason; and that the throne would not tempt him, if to be purchased by parricide. He who himself thrice spared Saul when he had him absolutely in his power, could he forbear punishing the man that boasted of having murdered him?—no: he justly ordered his immediate execution for having slain the Lord's anointed. It is true, he died for a crime which he had not committed; yet well deserved to die, for taking the guilt of it upon him; thus doubly devoted to destruction. David rightly judged, that Saul had no power over his own life, and, consequently, should not have been obeyed in such a command. God and the state had as much right to his life when he was weary of it, as when he most loved it; and further, it behoved David to vindicate his innocence to the world by so public an execution: he might otherwise, perhaps, have been branded with the guilt of employing that wretch to murder his persecutor. Besides this, David had it in view to deter others by this example. He consulted his own safety in this, as Caesar is said, by restoring the statues of Pompey, to have fixed his own. This was a wise lecture to princes, and many of them unquestionably have profited by it. Mr. Saurin, in the second dissertation of his 5th volume, has justified this conduct of David towards the Amalekite, by shewing at large, 1. That the Amalekite deserved death: 2. That David had a right to inflict the punishment of which he had made himself worthy: 3. That no want of formality rendered this rigour unlawful: and, 4. That if the conduct of David towards this murderer be just in itself, it had nothing exceptionable in the motives which led him to it. 

REFLECTIONS.—Very different from what the Amalekite expected, was David's reception of his tidings. 

1. In the agony of sorrow, he rent his clothes; and all that were with him followed his example; the day is spent in bitter mourning, and they observe a solemn fast until evening. He mourned for Jonathan his friend, but there was hope in his death; he mourned for Saul his enemy, where no hope appeared; and especially over the desolations of Israel, fallen by the sword of the Philistines. Note; (1.) His country's sufferings are a grief to the true patriot's heart. (2.) As a good man loves his enemy whilst alive, he is so far from rejoicing at his fall, that he can weep over his grave. 

2. He commands immediate execution on the messenger, who hoped to have received high preferment, but suffers the just reward of his deeds. Thus did David express his own detestation of regicide, and testify the sincerity of his grief. 

Verse 17
2 Samuel 1:17. David lamented with this lamentation— Let any one but read over this admirable ode, than which there is nothing more elegant and passionate in all antiquity; and he will find the utmost decency and propriety in the concern which David discovers, and the encomiums respectively passed on Saul and Jonathan; nothing but what became the characters of both, and suited the situation of him who penned it. Saul he celebrates for his former victories, his swiftness and strength; and sheds a tear over him for his defeat, and the indignities which were offered to him after his death; which humanity would draw from the eye, even over an enemy, that was otherwise brave, and died fighting for his country; and, what deserves to be mentioned to his honour, without a single reflection upon his past injustice and cruelty towards himself. But as to Jonathan, how just and warm is the grief he manifests! I am distressed for thee, &c. 

Verse 18
2 Samuel 1:18. Also he bade them teach the children of Judah the use of the bow— Read, says Mr. Locke, the bow; the words, the use of, not being in the original; for that which the sons of Judah were commanded to learn, was not the use of the bow, but the BOW, as it is originally set down; i.e. a song of David's so called; or this song of lamentation over Saul and Jonathan, as says the learned Gregory. Houbigant, Saurin, Dr. Lowth, Dr. Waterland, and many others, are of the same opinion. Houbigant renders the verse thus: Which also he commanded that the children of Judah should learn: this is the song, which is inscribed the bow, in the book of Jasher, or the righteous; a poetical book, long since lost, which had its name, like many other of the Hebrew books, from the first word in it. It is well known too, that the Hebrews gave titles to their sacred hymns, or compositions, alluding to the subject; of which we have sufficient examples in the book of Psalms. Probably this lamentation was called, the bow, either in memory of the slaughter received from the archers of the enemy, 1 Samuel 31:3 or from the bow of Jonathan, of which particular mention is made in the 22nd verse. See Dr. Hunt's note, p. 306 of Lowth's Prelections, 8vo. edit., where a pleasing critique upon this fine poem will be found; which is not only most excellent, but the first piece of the kind that remains among the monuments of antiquity. Scaliger thinks, that the custom of funeral songs passed from the ancient Hebrews to the heathens. Herodotus speaks of those of the Egyptians; and Homer has preserved to us the elegy which Achilles made in honour of Patroclus, and that of Hecuba and Andromache upon Hector. The bursts of sorrow in the poem are so strong, so sudden, so pathetic, so short, so various, so unconnected; no grief was ever painted in such living and lasting colours; and it is one sure sign and beautiful effect of it, that David's heart was so softened and melted by it, as to lose all traces of Saul's cruelty to him. He remembered nothing in him now, but the brave man, the valiant leader, the magnificent prince; the king of God's appointment; his own once-indulgent master; his Michal's and his Jonathan's father. 

Verse 19
2 Samuel 1:19. The beauty of Israel is slain upon thy high places— As Jonathan's death touched David the nearest, it was natural that he should be the first object of his lamentation. Beauty or glory of Israel, slain upon thy high places! And to put it out of all doubt that Jonathan is here meant, he varies it in a subsequent verse. Jonathan, slain in thine high places! How are the mighty fallen! "How untimely and lamentably Jonathan; how sadly and shamefully Saul, by his own hand." This death, as it was matter of just reproach upon Saul, he knew would be matter of more triumph with the enemy. He could not bear the thought of this infamy to his country and his king; and therefore he breaks out into that beautiful apostrophe; tell it not in Gath, &c. for of all things grief is most impatient of reproach and mockery. See Lamentations 1:21. Kennicott would render this verse thus: O beauty of Israel! a warrior on thine high places. And he asks, "Can any thing be more worthily conceived, or more happily expressed, than this applause given by David to his dear friend Jonathan,—the ornament and defence?" But how are the mighty fallen! since Saul and Jonathan also are slain in battle. Whoever recollects the preceding history of David, will see the truest nature in his thus breaking forth in the praise of Jonathan only, and that without naming him here at first; and then in his decently lamenting the king and the prince together. And that the first break was thus expressive of Jonathan's praise only, is evident from 2 Samuel 1:25 where the same words are repeated, and Jonathan's name is expressly mentioned. But how languid and mean are the several translations of this first exclamation at present! The English translation above is, the beauty of Israel is slain upon thy high places: but whose high places? And then the lamentation couched in the next words, how are the mighty fallen, or slain! is entirely anticipated by the term slain, which is read in the words before them. It seems, therefore, but reasonable, that we should render the word חלל chalal, not as a verb, but as a noun, signifying a warrior; which will give beauty not only to this verse, but to another in this celebrated dirge. 

Verse 21
2 Samuel 1:21. Ye mountains of Gilboa, let there be no dew, &c.— Dr. Delaney renders this verse thus: Mountains of Gilboa, nor dew nor rain upon you, nor fields of waved offerings; for there the shield of the brave was cast away; the shield of Saul, the weapons of the anointed with oil: and Houbigant thus: Mountains of Gilboa, let no dew descend upon you, nor rain upon you, O ye fertile fields: [such as afford in abundance first-fruits to be offered to God:] For there the shield of the brave was thrown away, the shield of Saul: nor is the anointed of the Lord any more upon thee. Throwing away the shield, was matter of the highest reproach in all the accounts of antiquity; and this, in the practice of so brave a prince as Saul, was an example of terrible consequence, and therefore must not go unreproved, especially in a song which soldiers were to learn. David could not censure Saul. He was his prince and his enemy; the infamy, however, must fall somewhere. Be then the place it happened in, accursed. Poetry justifies this; and I do not scruple to say, that it is the most masterly stroke the art will admit. Here I cannot but observe, with what inimitable address David has conducted this reproach; for at the same time that the mountains are cursed for it, he has contrived to turn it into praise upon Saul: there the shield of the mighty was cast away: no hint by whom. Dr. Delaney, instead of בלי beli, which we render by the periphrasis as though he had not been, reads כלי keli, weapons, as in the last verse; which appears a very ingenious and excellent criticism. 

Verse 22
2 Samuel 1:22. From the blood of the slain, &c.— The Hebrew is חללים מדם middam chalalim, which words, as מ mem is allowed by Noldius to signify without, may be thus rendered; without the blood of the warriors, without the fat of the mighty, the bow of Jonathan returned not back. Upon this construction, we see, the warriors and the mighty are strongly connected; or rather, the fat of the mighty, is a beautiful gradation upon the blood of the warriors; just as in Proverbs 7:26 which should have been rendered, she hath cast down many warriors, and many strong men have been slain by her: for the word חללים chalalim, should not be translated slain, but warriors in both these places. Kennicott. 

Verse 23
2 Samuel 1:23. Saul and Jonathan were lovely and pleasant in their lives— David means in this verse to express the union of Saul and Jonathan by friendship in life, and by the same common fate in death; and he does not by any means appear to design a commendation of the loveliness or excellency of their lives in any other respect. Dr. Lowth, in his poetical paraphrase, has finely expressed the meaning; 

Nobile par, quos junxit amor, quos gloria junxit, Unaque nunc fato jungit acerba dies. 

Houbigant renders it, Saul and Jonathan, while they lived, were in mutual friendship and love; and even in death they were not separated. The elegant opposition which this version forms, evidently gives it the preference; and we should remark upon this song, as upon the other sacred pieces of Hebrew poetry, that the clauses in it alternately correspond each to the other. Though Jonathan thought differently from Saul in what concerned David, he appears always to have maintained a great friendship with his father, and never to have been wanting in filial duty; and Saul also appears in the general to have lived in great friendship with Jonathan. David proceeds to bestow on them the highest eulogium that can be given to warriors, saying, that they united in their combats the rapidity of the eagle, and the invincible courage of the lion; and as courage is the peculiar property of the lion, the last clause would be better rendered, they are more courageous than lions. See Proverbs 30:30 and Green's Notes. 

Verse 24
2 Samuel 1:24. Ye daughters, of Israel, weep— Nothing can be more elegant than this verse: while the warriors of Israel lamented their chiefs, the divine poet calls upon the women of the land to shed their tears over the ashes of princes, whose warlike exploits had so often procured them those ornaments which are perhaps too pleasing to the sex, and had enriched them with the spoils of their enemies. There is nothing for other in the Hebrew, which literally runs thus: Weep over Saul, who clothed you in scarlet, with, or in, delights; that is to say, in scarlet, wherewith you are so much delighted. Houbigant renders it, who clothed you in garments shining with purple: and Green, who clothed you in pleasing scarlet. He observes, that the prophet Jeremiah seems to have had his eye on this passage, when he addresses Jerusalem as a beautiful woman, chap. 4: 2 Samuel 1:1. 

Verse 25
2 Samuel 1:25. How are the mighty fallen, &c.!— David's grief, as it began with Jonathan, naturally ends with him. It is well known, that we lament ourselves in the loss of our friends, and David was no way solicitous to conceal this circumstance. "It may be the work of fancy; but to me, I own," says Dr. Delaney, "this conclusion of the ode is the strongest picture of grief that I ever perused; to my ear, every line in it is either swelled with sighs, or broken with sobs."—"In the former part of this lamentation," says Mr. 

Green, "David celebrates Jonathan as a brave man; in the latter, he laments him as his friend. And in this he does but discharge the obligation to him when dead, which he owed him while living: for the sacred historian acquaints us (1 Samuel 18:1-5) that Jonathan's friendship for David, however it was cemented afterwards, was first founded on his military merit; that having seen his intrepid behaviour in slaying Goliath, he immediately conceived an affection for him, and solicited his friendship; and from that moment his soul was knit with, or as the word is translated, Genesis 44:30 bound up in the soul of David; that Saul no sooner took David home to his court, but Jonathan made a covenant of mutual friendship with him, that they would each love the other as their own souls; and that, upon the ratification of it, Jonathan made him the military present of his robe and his armour." 

"Concerning the measure of this ode,—whoever considers, will find it divided into six distinct parts of complaint and lamentation. These parts I take to be so many stanzas, like the strophe; antistrophe, and epode of Pindar; and if so, then the beginnings of six of the verses are plainly pointed out to us. The first stanza contains 2 Samuel 1:19-20.; the second, 2 Samuel 1:21.; the third, 2 Samuel 1:22.; the fourth, 2 Samuel 1:23.; the fifth, 2 Samuel 1:24 and half the 25th; and the sixth stanza half the 25th, and the 26th, and 27th verses. Every sentence I take to be a verse, because real grief is short and sententious; and to me, many of these verses plainly demonstrate their own beginnings and endings, without the aid either of unnatural elisions, or those mutilations and divisions of words, with which some critics have defaced some of the best odes of Pindar. That noble exclamation, How are the mighty fallen! with which three stanzas are marked, I take to be the simple dictate of sorrow upon every topic of lamentation. It is therefore, I think, to be considered as a kind of burden to the song" 

02 Chapter 2 
Verse 1
2 Samuel 2:1. And he said, Unto Hebron— Though God had appointed David to the kingdom, he would not pretend to take upon him the administration of affairs without immediately applying himself to him, by Abiathar the high-priest, to know when and by what means he should best be put into possession of it. He was directed by God to go up to Hebron, which was situated in the midst of the tribe of Judah, on the top of a ridge of high mountains, equally famed for fruits, herbage, and honey. Mr. Sandys seems to have surveyed the whole region round it with uncommon rapture; and Dr. Shaw has considered it with singular care and attention. He observes of that region, that it is admirably fitted for olives and vineyards, and in many parts for grain and pasture. It seems, therefore, to be a region peculiarly adapted to the reception of David and his men; for there they might then dwell, as Dr. Shaw tells us the inhabitants do now, in greater numbers, and with greater advantage: for here, says he, they themselves have bread to the full, while their cattle browse upon a richer herbage; and both of them are refreshed by springs of excellent water. Besides this, Hebron had also other advantages; it was a Levitical, priestly, and patriarchal city; venerable for the sepulchres of Abraham, Isaac, and Jacob, and, as tradition adds, of Adam also; and upon all these accounts, long reputed (as it is at this day, even by the Turks) holy, and honoured with the title chosen or beloved. God had before appointed it for the residence of his favourite servants, and it was now peculiarly proper for the reception of David, as being the metropolis of his tribe. See Numbers 13:22. Joshua 14:13. 

Verse 4
2 Samuel 2:4. And the men of Judah came, and there they anointed David king— David had no other title to the succession than the appointment of God by Samuel; and this claim, on which he founded his pretensions, was universally known to the people of Israel, and the avowed reason why they advanced him to the throne. It was known to Jonathan his friend; Saul himself was no stranger to it; Abigail confesses this appointment of God; Abner was not ignorant of it, as appears by his words to Ish-bosheth; and his message to the elders of Israel, who also acknowledged it: so that David's appointment to be king by the God of Israel, who anointed him by Samuel, was the foundation of his claim, and the reason why all at last centered in him; and which justified his pretensions to, and contest for the crown, after the death of Saul: and it was a better claim than what Ish-bosheth had, who, in reality, had none at all, as the crown was never made hereditary in Saul's family, and was entirely at God's disposal, who was the supreme King and Governor of Israel. Besides, it was natural for the men of Judah to prefer one of their own family. Jacob had long since predicted the establishment of the sovereignty in the tribe of Judah. David was of that tribe, beyond all dispute elected and appointed to succeed Saul; and what had the men of Judah to do, but to concur with the predeterminations of Providence in his favour? Accordingly, they anointed him king. But whether they did this with more dispatch to influence the determination of the other tribes in his favour, or whether it was delayed until their dispositions were founded upon the point, is nowhere said. This is certain, that one tribe's acting separate and independent of the rest, might be in a general point of view of dangerous example; nor could any thing but the divine authority justify it. Houbigant, however, is of opinion, and he combats Calmet on this head, that, as the tribe of Judah well knew the designation of David to the throne, they ought not to have waited till the other tribes were assembled that they might all unanimously acknowledge David king, unless they meant to thwart what God had done; or unless David was not king, though immediately appointed by God, if all the tribes did not give their assent to the divine appointment. 

REFLECTIONS.—David's army had been much reinforced, as appears 1 Chronicles 12., yet he does not immediately seize the throne, or march to compel allegiance to himself, though Israel's anointed sovereign; but, 

1. Inquires of God whether it be his will that he should go up into Judah, where, as being his own tribe, he hoped to be most readily received? Note; They who wait upon God for direction, will be led in the right way to the kingdom. 

2. David immediately obeys the divine direction, and takes his wives along with him, and his men of war and their households; they had been his companions in tribulation, it is but right and honourable to take them to share in his advancement. Note; They who follow Christ under the cross, shall reign with him in the day of his appearing and glory. 

3. He meets with a very welcome reception. The men of Judah recognised the divine designation, and anointed him their king. Note; They who would have Christ to reign over them, must choose him for their king. 

4. On inquiry, probably, after Saul's corpse and Jonathan's, for which he purposed an honourable interment, he is informed of the generous behaviour of the men of Jabesh-gilead. As a token how kindly he took this noble action of theirs, he sends them a hearty commendation, prays the Lord to bless them for their kindness, and declares that he will take occasion to requite them. Though Saul is dead, who defended them, David, who is anointed in his stead, will be their friend; therefore they need not fear any thing from the Philistines, who might resent their deed: he bids them be strong and valiant; and, as he hoped they would receive him as their king, they might depend upon his protection. Note; (1.) A kindness shewn to our friends is an obligation conferred on ourselves. (2.) It is not enough to bestow our good wishes, but we must recompense in such manner as we are able, those who have well deserved. (3.) To have those for our friends, whose fidelity to others has been tried, is a valuable acquisition. 

Verse 8
2 Samuel 2:8. Abner, the son of Ner— Abner was Saul's general, and near kinsman. Interest and ambition, therefore, and it may be envy too, strongly swayed him against his duty; for it appears sufficiently from the sequel of his history, that he was well acquainted with David's divine designation to the throne. But should he now submit to it, he must no more hope for the supreme command of the army, of which Joab was in possession, and well deserved to be so, as he was a tried friend and near kinsman of David. Nor was this all: Ish-bosheth was Abner's near kinsman, the interest of whose tribe and family was connected with his own. Add to all this, that Abner commanded under Saul in all the expeditions that he made against David; and it appears sufficiently clear from the history, that David was greatly an over-match for him in all military conduct. Thus envy, ambition, interest, and personal pique, led him to espouse the cause of Ish-bosheth, whom he brought over Jordan with him to Mahanaim; a city in the tribe of Gad, (see Genesis 32:2.) which he chose for his residence, the better to gain that part of the country to his interest, to be more out of the reach of David's and the Philistines' incursions, and to have the better opportunity of recruiting his army among a people not only brave and courageous, but very well affected to the cause that he had espoused. 

Verse 10
2 Samuel 2:10. Ish-bosheth—was forty years old,—and reigned two years— Ish-bosheth was born in the year that Saul was made king, for Saul reigned forty years, Acts 13:21. Ish-bosheth reigned two years, says the sacred writer. Now, by referring to the next verse, and the first of the next chapter, we shall see that this is to be understood with some restriction. Ish-bosheth reigned all the time that David resided at Hebron, that is seven years and a half; but they both reigned two years in peace, without attacking each other; which seems to be all that the sacred historian would affirm. The five last years of Ish-bosheth's reign, were rather the years of Abner's reign than of his own; for this general left him only the name of a king. Different solutions are given to this passage by other interpreters. Houbigant, in particular, reads six instead of two years, but without any authority; and Le Clerc and Schmidt think, that Ish-bosheth really reigned only two years; an opinion utterly irreconcileable with the next chapter. Possibly, the words reigned two years, may be considered as referring to what follows in the 12th verse, to mark out the epocha of the commencement of hostilities between the two kings; and so they might be rendered, and he had reigned two years: then, inclosing the next and what follows in a parenthesis, the 12th verse might begin, Then Abner, &c. The phrase, went out, in that verse is military; and we frequently find to come in and go out, used in that sense in Scripture. 

Verse 14
2 Samuel 2:14. Let the young men now arise, and play before us— The word rendered play signifies to conflict, or contend together. See Parkhurst on שׂחק sachak. It seems most probable, that Joab was ordered to act only upon the defensive, David having sworn not to destroy the family of Saul. 1 Samuel 24:22. In all likelihood, this was only a scheme of Abner's to pique Joab, and draw on the battle. Josephus understands the proposal as a trial of skill, to shew who had the best disciplined or bravest soldiers. Antiq. lib. vii. c. 1. and see Dr. Shaw's Travels, part ii. p. 250. 

Verse 16
2 Samuel 2:16. They caught every one his fellow by the head— i.e. By the hair of the head, or beard. See 2 Samuel 20:9. Plutarch tells us, in his Apophthegms, that all things being prepared for a battle, Alexander's captains asked him, whether he had any thing else to command them? "Nothing," said he, "but that the Macedonians shave their beards." Parmenio wondering what he meant, "Don't you know," replied he, "that there is no better hold in fight than the beard." 

REFLECTIONS.—The ambition of Abner, (who was general to Saul,) and zeal for his family, prevail upon him to set up Ish-bosheth, the only surviving and legitimate son of Saul as king; and whilst David, in dependance upon God's promises, remained quiet at Hebron, Abner, by his assiduity, gained over the land of Gilead beyond Jordan first, and then all the tribes but Judah, to acknowledge Ish-bosheth. And thus began that competition which, after two years of peace and five of war, terminated in the death of Ish-bosheth, and the entire submission of all the tribes to David. Note; Before we come to the throne, our faith will be tried, and we must expect war in the gates. 

1. Abner begins the war, which, as it seems, David would never have entered into, though his right to the crown was so evident, if he had not been obliged; so desirous was he, rather to preserve the lives of those who should be his future subjects, than treat them now as rebels against his crown. 

2. Abner seeing Joab, probably, backward to engage, David being unwilling to shed Israelitish blood, challenges him to produce twelve men of Judah, against twelve of his Israelites, to play before them, that is, fight so many duels; for, to a fierce warrior, blood and wounds are sport and pastime. Joab, like too many, had entertained those false notions of honour, according to which he dared not refuse the challenge; the men are selected, matched, enter the lists, and engage: each instantly seizes his fellow, plunges his sword into the other's side, and all of them fall together; so lavish are generals often of the lives of their brave soldiers, to gratify their caprice. The place, from this occurrence, is called הצרים חלקת cehelkath hazzurim, The Field of Rocks, from the brave men, hardy and firm as rocks, who fell there. Note; (1.) They buy honour very dear, who purchase it at the expence of their brother's blood. (2.) False notions of honour are among the accursed wiles that Satan employs for the destruction both of men's bodies and souls. 

3. The general battle hereupon ensues, and Abner and his forces are routed. They who thus stir up strife, often meddle to their own hurt; and it is just in God, to punish the aggressor, and cover those with shame who seek to advance themselves upon their neighbour's ruin. 

Verse 18
2 Samuel 2:18. And Asahel was as light of foot as a wild roe— Asahel was a gallant man, and one of David's twelve captains, remarkably valiant, but more remarkably swift; light of foot as a roe in the field. See 1 Chronicles 12:8. Hasselquist's Travels, p. 190 and Shaw's Travels, part 2: p. 414. 

Verse 21
2 Samuel 2:21. Turn thee aside to thy right hand, &c.— The conduct of Abner appears heroic and amiable. He was very desirous of sparing Asahel, advising him not to engage with an old and experienced officer like himself, but to turn against one of the young men, who would be an easy conquest, and whose armour he might carry off as his spoil. Asahel, however, was not to be persuaded; and therefore Abner smote him under the fifth rib, 2 Samuel 2:23 or in the belly. See 2 Samuel 20:10. With the hinder end of the spear we render it, which does not seem to have been the case, as he rather smote him with the upper end of the spear; for the spear went through his belly and came out at his back: therefore Houbigant renders it, properly, Abner smote him in the belly, turning his spear backwards: as Abner was foremost, he turned his spear behind him, and so killed Asahel. See Scheuchzer on the place. 

Verse 27
2 Samuel 2:27. And Joab said, as God liveth, &c.— "Unless thou hadst spoken, probably means, unless thou had said, let the young men, &c. 2 Samuel 2:14 i.e. unless thou hadst provoked me to battle; surely all the people had ceased from following their brethren even from the morning: unless thou hadst drawn on the combat, there had been neither slaughter nor pursuit." Cicero well observes of civil wars, that all things are miserable in them, but victory most miserable of all. Joab seems to have been very sensible of this, as he so readily withdrew his forces from the pursuit. 

REFLECTIONS.—1st, Abner's forces being routed, he himself is compelled to fly for his life, but is closely pursued by Joab's brother Asahel, whose swiftness was as the mountain roe: having singled him out, he sticks close to him, ambitious to make him his prisoner, and hoping thus to end the war, of which Abner was the chief support. It was nobly aimed, but he was an unequal match, and therefore pursued only his own ruin. Note; They who aim too high, stand on a precipice which makes their fall the deeper. Abner saw the young man's ambition, and kindly admonished him of his danger, desiring him to seize some other prey, to which he might be equal; but, fired with ambition, he continues the pursuit, and perhaps imputes to timidity the friendly caution. Once more Abner begs him not to put him on the unwilling necessity of hurting him; for how should he then look his brother in the face, whom, though an enemy, he respected. The remonstrance was vain, Asahel persists, and rues his folly. Abner, as he advanced, gave him a mortal stroke, and he fell dead to the earth. Note; (1.) The qualifications that we are proud of commonly prove our ruin. (2.) When we are most eager in the pursuit of our worldly schemes, and seem ready to grasp the prize of happiness, death, like Abner's spear, stops our career, and lays our big-swoln hopes and honour in the dust. 

2nd, The routed troops of Abner making a stand on the hill, being joined by some fresh forces from Benjamin, 

1. Abner begs of Joab to stay the pursuit. He who made a sport of the sword in the morning, now dreads its devouring edge, and fain would have it return to the scabbard again; he pleads with Joab the near relation between the people; they were brethren; and if brother imbrued his hands in brother's blood, whichever of them gained the day, the remembrance would be bitter: sound reasoning, but just a day too late; had he thus argued with himself before, the sword had not been drawn. But we can see that right when the case is our own, which pride and prejudice prevented us from discerning when our neighbour's interest only was at stake. 

2. Joab nobly agrees to the request: no doubt, his orders were to be sparing of blood, and therefore he lays the blame of what had been shed on Abner's obstinacy, but for whose challenge they might have retired in the morning in peace. A retreat is now sounded, and Abner suffered to depart to Mahanaim, while Joab returns to his king at Hebron. Asahel receives all military honours, and is buried in the sepulchre of his fathers, but the rest on the field of battle. Thus terminates the first rencounter in favour of David, as a prelude to his greater future successes. Note; (1.) It is vain to struggle against the divine appointment. (2.) Though the clods of the valley are made more honourable to some than others, and they are distinguished in the grave, yet when they come again from thence, nobility will meet no distinction, and only the good be great on a resurrection-day. 

03 Chapter 3 
Verses 6-8
2 Samuel 3:6-8. Abner made himself strong for the house of Saul— Immediately after the sacred historian has informed us that Abner made himself strong for the house of Saul, we have an account of Ish-bosheth's accusing him of a criminal intimacy with his father's concubine. Both these circumstances put together, excite a just suspicion that Abner meant, when he was strong enough to throw off the mask, to set up for himself, and lay Ish-bosheth aside; it being clearly enough to be collected from the course of this history, that an attempt upon the king's concubine was then understood as an attempt upon the crown. However this might be, Abner was enraged at the charge, and broke out into bitter resentment. Am I a dog's head, said he, which, &c.? that is, according to Bochart, "Do you pretend to treat me, as if I was a leader or manager of a pack of dogs, rather than a general of the armies of Israel?" Or, more simply, "Do you take me for a miscreant, for a dog, for one of the vilest of animals?" Conformably to which Majus reads, "Am I a dog, I, who am the chief of Judah,—the first person of my country, &c.?" See his Observat. Sacr. tom. 1: p. 174. 

Verse 9
2 Samuel 3:9. So do God to Abner, and more also— We have here a clear discovery of the character of Abner. Instigated by revenge, he not only threatens to abandon his master, but acknowledges the injustice of the cause in which he had engaged, and the divine appointment of David to the throne. "Such," says Pellican, "is the character of many courtiers. Irritated upon slight occasions to the greatest contradictions, they are less the subjects of kings than their masters." 

Verse 13
2 Samuel 3:13. One thing I require— David did right in making this stipulation; for, whatever may be said of his other wives, he had certainly a claim to this, as she was his first wife, and a king's daughter: and there was something of true generosity in this, both to her and to Saul, in that he received her after she had been another man's, remembering how once she loved him; knowing, probably, that she was without her consent separated from him, and to shew that he did not carry his resentment of Saul's cruel and unjust persecutions of him to any of his family; whereas many princes, for much less provocations of a wife's father, would have turned off their consorts, in revenge of them; and even put them to death for having been married to another. Chandler. Mr. Bayle considers it as cruelty in David to ravish Michal from a husband who loved her so well; see 2 Samuel 3:16.; that is, Mr. Bayle thinks it a great cruelty in David to disturb Phaltiel in an adultery which was agreeable to him, and to restore Michal to her only husband, the husband of her affection and her choice, for whom she had so much tenderness as to save his life at the hazard of her own. Phaltiel certainly is no proper object of pity; and yet his distress upon this occasion as one of the finest pictures of silent grief that any history has left us. Conscious that he had no right to complain, or molest Michal with his lamentations, he follows her at a distance, with a distress silent and self-confined, going and weeping behind her. However such fine paintings of nature pass unregarded in the sacred writings, I am satisfied that in Homer we should survey this with delight. The Jewish rabbies are unanimously of opinion, that Phaltiel was a strictly religious man, and had no nuptial commerce with Michal. Note; Polygamy had long received sanction from prevailing custom; but it is in itself evil, and no custom or authority can consecrate a bad practice. And could David, indeed, have foreseen how his children would have turned out, it would have abated his joy at their birth; for three of them at least lived to give him many a bitter pang. So often do we find our scourges in that wherein we promised ourselves the greatest comfort. 

Verse 27
2 Samuel 3:27. For the blood of Asahel his brother— How empty and ill-founded are the purposes of vain man! Abner, who promises kingdoms, (2 Samuel 3:10.) cannot secure to himself one single hour of life. David had sent him away, and he departed in peace; but being called back by Joab, he fell. Envy, doubtless, and jealousy of Abner's merit with David in gaining over the tribes to him, were principal motives to this base action, as well as revenge for the blood of Asahel. 

Verse 29
2 Samuel 3:29. Let it rest on the head of Joab— Houbigant very properly renders this in the future tense, but it shall, or will rest upon the head of Joab, and on all his father's house, and there will not fail, &c. by which rendering every thing doubtful in the text is removed. The king commanded a general mourning to be made for Abner; and it is remarkable, that the command begins with Joab. David wept over Abner, and buried him with all solemnity, himself attending the bier, which was not the custom of kings; and he added a lamentation (2 Samuel 3:33.) which every eye will discern to be truly poetic in the most literal translation, though none have pretended to determine the measure. 

As dies the criminal, shall Abner die?— Thy hands not bound, Nor to the fetters were thy feet applied: As is their fate that fall Before the faces of the sons of guilt, So art thou fallen. 

Josephus says, that David interred Abner magnificently, and that he wrote funeral lamentations to his honour; i.e. as some suppose, he raised a magnificent tomb for him, and engraved upon it an epitaph in his praise. 

Verse 35
2 Samuel 3:35. All the people came to cause David to eat— When any one died among the Jews, it was customary with the friends of the family to resort to the house immediately after the funeral, and bring the best provisions they had along with them, to support and refresh their friends in afflictions to the utmost of their power, The presumption was, that the people in affliction forgot, or, it may be, neglected their proper refreshment, at a time when they most needed it; and therefore it was the business of friendship, and one of its kindest offices, to supply that care. Agreeably to this usage, all the people waited upon the king, to cause him to take meat, as the text express it, whilst it was yet day; but David absolutely refused to touch a morsel; and confirmed the refusal by an oath, that he would taste nothing till the sun went down. He was resolved to clear his innocence by all the tests of real sorrow; and, to satisfy the people that this was a just occasion of grief, he put them in mind of his dignity to whom he paid it: 2 Samuel 3:38. 

Verses 36-39
2 Samuel 3:36-39. It pleased them: as whatsoever, &c.— David's behaviour towards Abner had its success. The sincerity of his sorrow was seen by all the people, and he was universally acquitted of all guilt in his death: nor was this all; he took care to let his servants know, and they doubtless took care to inform the people, that nothing but the weak and unsettled condition of his affairs, 2 Samuel 3:39 hindered him from executing just vengeance upon the author of it. In short, his whole behaviour on this occasion gave great satisfaction to his people, as did every part of his conduct. Whatsoever the king did, pleased all the people. Rare felicity of princes! or, shall I add? felicity peculiar to David! The fall of a man like Abner must inspire every mind with grave and serious reflections: A great man fallen! fallen by so unexpected and so surprising a treachery! in the very instant of returning to his duty; and in the eye of a great revolution, seemingly depending upon his fate!—True:—but then this great man sported with the lives of his brethren; and perhaps deliberately opposed himself to the dictates of his known duty to Gods for a series of years. He spilled the first blood shed in this civil war. As to David, he evidently declined all occasion of combat with his adversaries: we hear of him no where out of Hebron during the whole course of this long civil war. This surely may be numbered among his felicities, never to have drawn his sword upon a subject in a contest of seven (and a war of five) years' continuance. It is true, Abner was now returned to his duty; but it is as true, that he returned to it now, as he departed from it before, upon a pique, and from motives of ambition, interest, and revenge. He well knew the purposes and declarations of God in relation to David, and yet he deliberately opposed himself to them. And it is but just in the appointments of Providence, (and nothing is more conspicuous in his government of the world,) not to permit the wicked to effect that good from wrong motives, which they once obstructed upon the same principles. The occasions of duty, once notoriously neglected, seldom return, at least to equal advantage. Let no man decline the good which is in his power; if he once does so, he is no more worthy to be the happy instrument in the hand of God of effecting it. 

04 Chapter 4 
Verse 1
2 Samuel 4:1. And all the Israelites were troubled— That is, all those who were united to the interest of Ish-bosheth. 

Verse 2-3
2 Samuel 4:2-3. (For Beeroth also was reckoned to Benjamin— Beeroth was a city formerly belonging to the Gibeonites, within the lot of Benjamin, but most certainly not inhabited by them, when the Beerothites fled to Gittaim, after the defeat of Gilboa; for Gittaim was a Benjamite city, and had those Beerothites been Gibeonites, they would have fled to any region of the earth, rather than to the protection of the tribe of Benjamin, the tribe of Saul, the mortal enemy to their race. What then are we to infer from the flight of the Beerothites to a Benjamite city at that time, but that they themselves were Benjamites? And how could this city be then inhabited by Benjamites, otherwise than by the expulsion and eradication of the Gibeonites, when Saul destroyed them? And what reason was there for Saul's destroying them, but to give their possessions to his friends, the Benjamites? And certainly there can be no doubt upon the point, when we find them in fact possessed of that city. Here then the divine justice is very remarkable. Saul cut off the Gibeonites, to make way for his Benjamites; and two of these very Benjamites, the sons of a Benjamite of Beeroth, cut off his posterity, the chief stay and hope of his house; and did this against all the dictates of duty, gratitude, and natural affection. How adorable and how dreadful are the divine retributions of vengeance! 

Verse 4
2 Samuel 4:4. Jonathan—had a son that was lame— This account of Mephibosheth is properly inserted here; for, as the murderers of Ish-bosheth wished to destroy the whole house of Saul, in order to ingratiate themselves with David, the flight of Mephibotheth is designedly mentioned to inform the reader, that he was not put to death with Ish-bosheth, because, after the slaughter of Saul and Jonathan, he was carried away, and did not dwell in the house with Ish-bosheth. 

Verse 6-7
2 Samuel 4:6-7. They came thither into the midst of the house— Houbigant, following the version of the LXX, translates the whole thus: the keeper of the house, while he was cleaning wheat in the midst of it, slept in the sun; therefore Rechab and Baanah his brother entered the house secretly, and whilst Ish-bosheth slept upon his bed, in an inner chamber, they smote him till he died, and they took his head, which they had cut off, and travelled all the night by the way of the desart, &c. 

REFLECTIONS.—Abner, the stay of Saul's family, being dead, Ish-bosheth's affairs sunk the faster; and no other of Saul's house remained who could pretend to the crown, but a child of Jonathan's who was lamed by a fall; and thus was, both by his age and misfortune, unfit to retrieve their ruined circumstances. Note; (1.) The perils of tender infancy are great; to have escaped them unhurt, is a singular mercy. (2.) When God will accomplish his designs, every obstacle in the way will be removed. 

In this desperate situation of Ish-bosheth, instead of endeavouring to support or comfort him, 

1. Two of his servants conspire his death. Pretending business in some of the magazines, which lay near the king's apartments, they break into his chamber, and murder him. Note; (1.) The higher a man's station, the more dangerous it is. (2.) Ere we close our eyes, let us ever think of our souls, as those who know not whether they shall ever awake again. (3.) A sinking cause is oftener hastened to ruin by the treachery of pretended friends, than the attacks of avowed enemies. 

2. The murderers fly, and take the head of Ish-bosheth, as thinking it the most acceptable present they can bring to David; and, pretending zeal not only for his service, but for avenging God's quarrel against the house of Saul, they would cloak their treachery and murder under the pretext of religion. Note; Religion has often been made a cloak for ambition; but God will strip the hypocrite, and cover him with confusion. 

Verse 11
2 Samuel 4:11. How much more when wicked men— It was a fine reflection which fell from Darius upon finding that Bessus was plotting against him: he told the traitor, that he was as well satisfied of Alexander's justice, as he was of his courage; that they were mistaken who hoped he would reward treachery; that, on the contrary, no man was a more severe avenger of violated faith. It was upon this principle that Caesar put Pompey's murderers to death, and the Romans sent back the Faliscian school-master under the lashes of his own scholars. There is no one villany which the human soul so naturally, so instinctively abhors, as treachery, because it is perhaps the only villany from which no man living is secure; and for this reason every man must take pleasure in the punishment of it. Thus ended the dominion of the house of Saul. Note; Sooner or later every enemy must fall before the Son of David, and his cause prove triumphant over all the powers of earth and hell. 

05 Chapter 5 

Verse 2
2 Samuel 5:2. Thou shalt feed my people— Bishop Patrick observes, that this is the first time we meet with any ruler or governor of a people characterised under the idea of a shepherd, though it was afterwards very familiar both with the Greeks and Romans; and I cannot but think it remarkable, that the first man so characterised, was at first, in fact, a shepherd: and when we find him, after his advancement to the throne, still characterised by God himself under the same idea; what can be a clearer inference, than that God's raising him to be a king was but exalting him to a nobler office of the same nature with his first? How fine a document is this to princes, that they are not, in the intention of Providence, the tyrants, but the guardians of their people; that their business is the preservation and well-being of the flock, from the duty they owe to the great Lord and owner of both! And how fully is this document confirmed to us, when we find bad princes set forth in the prophetic style, under the character of roaring lions, hungry bears, and devouring wolves! It was a noble maxim of Cyrus, that every man, aspiring to the government of others, should take care to be a better man than those whom he ruled. 

Verse 6
2 Samuel 5:6. The king and his men went to Jerusalem— David was of an enterprising genius, which he always employed for the honour and interest of his country. His siege of Jerusalem was founded in justice, and the taking it was necessary to the safety of his government and people. It was situated in the middle of the tribe of Benjamin, and taken by the Hebrews soon after Joshua's death; not indeed the whole of it, but the lower city: for the Jebusites kept possession of the fortress of Zion, the Hebrews and Jebusites dwelling together in the other part of the city after it was rebuilt. The Hebrews dwelt in it in the reign of Saul; for David took the head of the Philistine, and brought it to Jerusalem, 1 Samuel 17:54. But the whole city, as well as the fort, was now in the hands of the Jebusites; for, when David demanded the restitution of the city, the Jebusites said, Thou shalt not come in hither. Josephus also affirms, that they were in possession both of the city and the fortress. How it came into the possession of the Jebusites, is not said: probably, they seized it during the war between Saul and the Philistines, or the contest between David and Ish-bosheth, which lasted for above seven years. David, therefore, had a right to recover it, as the ancient possession and property of his people; and would have been an impolitic, negligent prince, had he suffered so strong a fortress, in the midst of his dominions, to have remained in the hands of his enemies. And what fixed David the more in his resolution to become master of it, was the insult offered him by the Jebusites in the town and fortress, upon the supposition that it was impregnable. See Joseph. Antiq. l. vii. c. iii. sect. 1. 

Except thou take away the blind, &c.— Some imagine, that by the blind are to be understood the Jebusite deities, called the blind and lame by way of derision. Yet it is not likely that the Jebusites should revile their own deities; and we must remember, that these deities are supposed to be here called blind and lame by the Jebusites themselves. But, admitting them to be idol deities, what meaning can there be in the Jebusites telling David, he should not come into the city unless he took away the deities upon the walls? If he could scale the walls, so as to reach these guardian deities, he need not ask leave of the Jebusites to enter the citadel. And what can be the meaning of the latter end of 2 Samuel 5:8 wherefore they said, &c.? For, who said? Did the Jebusites say their own deities should not come into the house,—should not come where they were; or should not come into the house of the Lord? Or could these deities say that David and his men should not come into the house? The absurdity of such a speech attributed to these idols, whose known character is, that they have mouths, and speak not, needs no illustration. But though the deities could not enounce these words, some imagine the Jebusites might; that it is possible the blind and the lame may signify the Jebusites, and that the Jebusites in general are called blind and lame, for putting their trust in blind and lame idols. This seems too refined a sense; and the blind and lame means the same both in the 6th and 8th verses. It is farther observed, that the words, 2 Samuel 5:8. Whosoever smiteth the Jebusites, and the lame and the blind, shew, that they are spoken of as different from the Jebusites. Perhaps, then, they were so; perhaps they were, in fact, a few poor creatures who laboured under the infirmities of blindness and lameness, and therefore were different from the general body of the Jebusites. But we may ask, How we can rationally account for that bitterness which David expresses against these blind and lame; and how it was possible for a man of David's humanity to detest men for mere unblameable, and, indeed, pitiable infirmities? The Jebusites looked upon David's attempt as vain, and fit to be treated with insolence and raillery. Full of this fond notion, they placed the blind and lame upon the walls, and told David he should not come in thither, for the blind and the lame were sufficient to keep him off; which they should effect only by their shouting, David shall not come hither,—No! David shall not come hither. That the blind and the lame were contemptuously placed upon the walls by the Jebusites, as before described, we are assured by the concurrent testimony of Josephus. Now, that these blind and lame, who appear to have been placed upon the walls, were to insult David in the manner before mentioned, seems evident, from the impossibility of otherwise accounting for David's indignation against these naturally pitiable people. The Hebrew particles אם כי ki im, rendered nevertheless, should be rendered for, as in Proverbs 23:18. The Hebrew verb הסירךֶ hesirka, translated thou take away, should be translated shall keep thee off: the LXX have rendered it plural. Should it be objected, that the word is, in the original, in the preter tense, still it may be asserted, that it should be rendered as if it were in the future; it being agreeable to the genius of the Hebrew language, frequently to speak of events yet future, as having actually happened, when the speaker would strongly express the certainty of such events. It is very remarkable, that the sense affixed to this passage is confirmed by Josephus; and it is further remarkable, that the same sense is given to these words in the English Bible of Coverdale, printed in 1535, where they are rendered, Thou shalt not come hither, but the blynde and lame shal dryve the awaie. That it was improperly rendered before that edition, appears from Wickliffe's Manuscript version of 1383, where we read, Thou shalt not entre hidur; no, but thou do awaie blynd men and lame, &c. According to these emendations, this verse will be, "And the inhabitants of Jebus said, Thou shalt not come hither; for the blind and the lame shall keep thee off, by saying, David shall not come in hither." See Kennicott's Dissert. vol. 1: p. 32, &c. 

Verse 8
2 Samuel 5:8. Whosoever, &c.— Dr. Kennicott observes, that the Hebrew word צנור zinnor, gutter, occurs but once more in the Bible, and does not seem commonly understood in this place. The English version calls it a gutter; the Vulgate, pipes; Vatablus, channels; Junius and Tremellius, a common sewer; Poole, a pipe for water; and Bochart, a bed or channel of a river. But most interpreters agree in making the words signify something hollow, and in applying it to water; which might well be applied to a subterraneous passage, or great hollow, through which men could pass and repass for water. That this zinnor, in the text, was such an under-ground passage, might be strongly presumed from the text itself; but it is proved to have been so by Josephus. For, speaking of this very transaction, he says, "The citadel being as yet in possession of the enemy, the king promised that he would make any one general of all his forces who should ascend into the citadel through the subterraneous cavities." Here, then, we have the subterraneous cavities most remarkably answering to zenur, and putting this interpretation upon a very solid footing. I shall only add upon this point, that the true sense of the obscure word צנור zinnor in this place, remarkably occurs in the commentary of Hugo de Vienna; where it is explained by "subterraneous passages through which there was a communication to the town." That the preposition ב beth, prefixed in the Hebrew to zinnor, sometimes signifies through, is evident from Noldius; and that it signifies so in this place, is certain from the nature of the context, and the testimony of Josephus. See Antiq. lib. 7: cap. 3. Thus far Dr. Kennicott; upon which Dr. Chandler has the following remarks: "I am perfectly of his mind, that the blind and the lame were really such. But when David attacked the fort, he gave orders, that, 'whoever should smite the Jebusites, וינע veiiggng, let him smite also בצנור bezinnor, εν παραξι φιδι with the sword, as the LXX render it, both the lame and the blind.' And I think some instrument or weapon seems plainly to be intended by the very construction. And it may be observed, that and this word in the Arabic dialect signifies the handle of a shield, or a shield itself; and accordingly the Arabic and Syriac render the word in this very place by a shield; and this gives a good sense: 'Let him also strike with a shield both the blind and the lame.' We may observe also, that the word is rendered by the Chaldee, a strong hold; by Kimchi, the fortress, or strong place; and if we understand the word in this sense, the version will be, 'Whoever smites the Jebusites, let him also strike at, or in, the fortress, the lame and the blind.' If we understand by בצנור bezinnor, a canal, an aqueduct, water-pipe, or channel, we may then render the words, 'Whoever smites the Jebusites, let him also strike into the channel or brook, the blind and the lame.' That the future tense in the Hebrew is used for the imperative mood, is too well known to need any proof. Dr. Kennicott's conjecture, who renders the word by subterraneous passage, is certainly very ingenious, but I want authority for it." See Rev. p. 176. These lame and blind are said to be hated of David's soul. But certainly, as Houbigant well observes, they should rather be rendered, conformably to the Hebrew, as well as the LXX, who hate David's soul. The words, he shall be chief and captain, are not in the Hebrew. David's proposal to the army is begun, and a circumstance or two mentioned; but the reward proposed, and the person rewarded, are totally omitted. The words in the coinciding chapter of Chronicles, regularly fill up this omission; and we may add, that St. Jerome expressly asserts, that they are to be understood. Houbigant, however, does not see any such necessity. He translates the verse thus: But on the same day David gave this command, Whoever is about to kill a Jebusite, let him rush with a dagger upon the lame and the blind, who hate the soul of David: therefore came this proverb, the blind and the lame shall not enter the house. He renders the word zenur, a dagger, with the LXX, and herein agrees with Dr. Chandler; and he thinks that David calls the Jebusites the lame and the blind in contempt. Pfeiffer, in his Dubia Vexata, gives us the following interpretation of the text, 2 Samuel 5:6. "And the king and his men went to Jerusalem; (undertook an expedition against the Jebusites, who possessed that land) but they said to David, Thou shalt not come in hither unless thou shalt first remove these lame and these blind (pointed at, as it were, with the finger, by way of reproach; as much as to say, it is impossible for David to come in hither; for, as he cannot remove the blind and the lame from their station, we may be secure for the rest). 2 Samuel 5:7. But David took the fortress of Zion, which otherwise is called the city of David. 2 Samuel 5:8. And David said on that day, (having heard the taunt of the Jebusites,) Whoever shall smite the Jebusites, and shall reach to the canals of the city, and at the same time shall smite those lame and blind, (placed there by way of reproach,) hateful to David, because of that reproach; he shall be chief: (as it is supplied, 1 Chronicles 11:6.) Therefore they say (proverbially) the blind and the lame must not enter this house, the proverb being taken from those blind and lame who were besieged and were afterwards killed, never to return to their home." Dr. Delaney is of opinion, that the 115th Psalm was written by David as a triumphal song of thanksgiving for this victory. 

Verse 9
2 Samuel 5:9. David built round about from Millo— David, having possessed himself of the castle of Zion, joined the castle to the town beneath it, by building houses from one to the other, and made thereby one regular city. Millo is a word that has greatly perplexed the commentators: but it seems to have been the name of the castle of Zion, or the fortress of the city of David. The LXX generally render it, as in the text, by ακρα, a citadel. And in 2 Chronicles 32:5 we read, he fortified Millo in the city of David; or rather, "he fortified the castle or citadel of the city of David." Thus Dr. Lightfoot tells us, Millo was a part of Zion, vol. 2: p. 25 and Josephus uses the word ακρα, for Millo, when he speaks of this very circumstance. Antiq. lib. 7: cap. 3: What we render and inward, the LXX render and his house. See 1 Chronicles 11:8. 2 Kings 12:20. According to Dr. Kennicott, this passage should be translated, and David built a circuit from Millo, and round to the house; i.e. even to the house of the citadel, or to Millo, from which the works were first begun. What puts this interpretation (says he) out of all doubt, is the use of this word at the end of the preceding verse; and as it there most certainly means the house of Millo, or the citadel, from the walls of which the blind and lame shouted, David shall not come into this house; so it must mean the same house of Millo here. See Kenn. diss. 1: p. 50. 

Verse 11
2 Samuel 5:11. Hiram king of Tyre sent messengers— The accounts left us of this king are but short; it is evident, however, that he was a magnificent and generous prince, and a believer in the true God, as appears from the form of his congratulation to Solomon upon his accession to the throne, 1 Kings 5:7. And this character well fitted him to enter into, and to cultivate an alliance with David, as he did, with uncommon friendship and affection, as long as David lived, and continued it to his son for his sake. See Josephus against Appion, book 1: 

REFLECTIONS.—1. David, with thankfulness, perceived the establishment of his kingdom, every competitor removed, himself beloved by his subjects, courted by his neighbours, and feared by his enemies; and this he ascribes to God's love to his people, whom he regards, not as given to be his slaves, but as intrusted with him to be made happy under his wise and prudent administration. Happy the nation that has such a king! 

2. Many wives and concubines increased his family, and seemed to strengthen his kingdom, though it is to be feared they hurt his heart. Having once suffered his eye to wander on various objects, his neighbour's wife was not safe at last: so dangerous is the first step from the path of duty; for we know not then where we shall stop. 

Verse 24
2 Samuel 5:24. The sound of a going in the tops of the mulberry-trees— "This may be rendered, among the first of the mulberry-trees; i.e. among the trees which were the first in order, and by which they entered into the grove; so that God gives David for a sign, the sound of many men's feet, walking on the ground amidst the trees, though nobody should be seen among those trees, which were before the eyes of all David's army." Houb. The Hebrew might be rendered, when thou hearest the sound of a moving in the tops, &c. Which implies nothing more than a ruling and extraordinary sound among the trees, which was to be the signal for David's attack. 

REFLECTIONS.—1st, The Philistines, alarmed at David's success, the union of the kingdoms under him, and the friendship of Hiram, thought it high time to fall upon him before he was thoroughly settled in his throne, lest afterwards they should attempt it too late. They invade Israel with a numerous army, and pitch near Jerusalem, in the valley of Rephaim. David is ready to receive them, and goes down to the hold, some fortress which was below Jerusalem, where probably was the general rendezvous of his army. Before he goes forth, however, he inquires of God, and is sent with assurance of success. Confidently, therefore, he attacks and defeats their army, seizes their gods, whom they had brought into the field as their protectors, and, according to the Divine command, cast them into the fire. From this signal victory, the place is called Baal-perazim; God having broken forth as a resistless torrent upon his enemies, and thrown them down slain before him. Note; 

(1.) Though the enemies of God's people think to crush them with their numerous forces, they assemble only to their own confusion. (2.) When we inquire of God upon our knees, we may expect an answer of peace, and go forth with confidence to oppose our spiritual enemies, assured that God will bruise sin and Satan shortly under our feet. (3.) They who put their trust in creature-supports, will find them as vain as the images of the Philistines. 

2nd, One repulse abates not their courage, but rather kindles their desire of revenge. They dare a second time renew their invasions, and encamp on the very spot where they had been before routed: so foolishly and wilfully do sinners rush on their own destruction. David again has recourse to God for direction; and, as before he was ordered to march and meet them with the drawn sword, now he must fetch a compass behind them, and God will fight for him; so that he shall have nothing to do, but pursue their flying hosts. A rushing noise among the trees is to be the signal for him to fall on; he obeys, and the Philistines are smitten and pursued to their borders, as far as Gazer. Note; (1.) When we wait God's motions, our warfare must prosper. (2.) The repeated efforts of corruption and temptation in the faithful soul, though grievous for the present, weaken the root of sin, lead to an entire conquest, and strengthen the graces in the hearts of believers. (3.) On a sound like a rushing mighty wind, the Holy Ghost descended upon the Apostles, and then Satan's kingdom fell before the sword of the Spirit, the word of God in their mouths. 

06 Chapter 6 

Verse 1
Before Christ 1044. 

2 Samuel 6:1. Again David gathered together all the chosen men, &c.— Afterwards David levied yet thirty thousand men, the chosen strength of Israel; i.e. thirty thousand more than he had before his late victory over the Philistines. Houb. 

Verse 2
2 Samuel 6:2. From Baale of Judah— Baale is the same city which in Joshua 15:60 is called Kirjath-baal, or Kirjath-jearim. See 1 Chronicles 13:6. 

Verse 5
2 Samuel 6:5. On all manner of instruments made of fir-wood— In the Hebrew, on all fir-wood. In the parallel place, 1 Chronicles 13:8 it is, with all their might, and with singing, which is in all respects the preferable reading: for the word עצי atzei, translated fir-wood, is not used for musical instruments; and besides, it is not probable that all the musical instruments were made of the same species of wood, whether fir, or cypress as some translate. 

REFLECTIONS.—Long had the ark lain neglected in the house of Abinadab: we find but once mention made of consulting God before it during all Saul's reign; but David knew the value of that sacred treasure, and therefore prepared to remove it to a place more suited to its reception. 

1. He speaks highly of the ark, from its relation to God, whose presence made it glorious, and who was pleased to dwell between the cherubims. Note; (1.) It is God's presence in all ordinances that makes them glorious. (2.) They who have high thoughts of God, will reverence all his holy institutions. 

2. He makes great preparations to attend it with a magnificent retinue, in solemn pomp and holy joy. Thirty thousand men, the flower of his army, to guard it; the prime nobility, elders, and great men, out of all the tribes, and instruments of music of all kinds, himself leading the sacred band; and accounting himself honoured, though a king, in this employment of praise and humble attendance before the God of Israel. Note; (1.) The greatest kings need not think it any disparagement to their dignity, to join with the meanest Israelite before that God who regardeth not the persons of the rich more than of the poor. (2.) Sacred psalmody always revives, whenever God revives a spirit of religion. 

Verse 6
2 Samuel 6:6. When they came to Nachon's threshing-floor— The word נכון Nachon is used by way of anticipation, in allusion to the fate of Uzzah; for נחה nakah, signifies to smite, and נכון nachon, the act of smiting. In 1 Chronicles 13:9 it is called the threshing-floor of Chidon, which conveys the same idea; for כיד kid, signifies destruction. See Houbigant's note on the verse. 

The oxen shook it— The oxen stuck in the mire. Bochart. tom. 1. 13. 

Verse 7
2 Samuel 6:7. God smote him there for his error, &c.— "The ark," says Dr. Chandler, "ought not to have been drawn by oxen, but carried by the Levites on their shoulders, as we find it afterwards, 2 Samuel 6:13. Beside this, the Levites were prohibited from touching the ark, under the express penalty of death, Numbers 4:15-20. As this was the first instance that we have of violating this prohibition, the penalty of death was incurred, and therefore justly inflicted by him who threatened it, as a warning to others to preserve a due reverence for the institution; it also shews, that the prohibition was divine: and, as David himself and the whole house of Israel were present at this solemnity, the nature of the death, and the reason why it was inflicted, could not be concealed." 

Verse 8
2 Samuel 6:8. And David was displeased— Rather was afflicted; was much distressed. 

REFLECTIONS.—1. Every stroke upon others for their sin, should be a warning to us to repent of our own. 2. If the breach between the broken law of a holy God, and a sinful soul, be not healed by the Lord Jesus Christ, an everlasting monument will remain of God's inexorable justice upon the sinner. 3. Obed-edom was no loser by his blessed visitant. He welcomed the ark to his house, notwithstanding the terrible judgments which had overtaken those who irreverently treated it. He knew that if he avoided their sin, he need not fear their punishment; and God rewarded him in a remarkable blessing on himself and household; so that in the three months that the ark continued with him, everything prospered. Note; (1.) None ever lost by fidelity to God. Godliness hath the promise of the life which now is, as well as of that which is to come. (2.) It is a blessing to dwell under a good man's roof, for all who are about him are the better for him. (3.) All our prosperity must be ascribed to God; and when he adds to all a thankful heart, then we are blessed indeed! 

Verse 14
2 Samuel 6:14. David danced before the Lord— David's behaviour in this particular was no disparagement to his regal dignity. His dancing, that is, his moving in certain solemn measures, suited to music of the same character and tendency, was an exercise fully justifiable in him. Piety taught David, that all men are upon a level in the solemnities of religion. See Delaney; where the reader will find a dissertation upon dancing, wherein David's dancing before the ark is examined, fully vindicated, and shewn to be very different from that kind of dancing which is too much practised in these days. 

Verse 19
2 Samuel 6:19. Flagon of wine— Draught of wine. Hiller. 332. 

REFLECTIONS.—The blessing of the ark on Obed-edom and his house soon reached the ears of David; and now his fears are removed, and his desires return to have the ark with him at Jerusalem. Hereupon once more he attempts to remove it, and through the Divine blessing succeeds. Note; Though we are sore let and hindered in our race, we must not despair; success shall at last crown our labours. 

1. David saw and rectified his former mistake: the Levites, according to Divine prescription, are appointed to carry the ark; and when they had gone six paces, David caused oxen and fatlings to be offered as an atonement for former errors, and in thankfulness for present help. Note; (1.) When God by his correction has led us to repentance, we need not doubt that we shall inherit a blessing. (2.) The blood of the one great Sacrifice must be regarded in all our undertakings, as the sole foundation for our dependance on God's favour and regard. 

2. David in all humility, with every demonstration of joy, preceded the ark. He laid his royal robes aside, and, in an ephod like that which the ministers of the sanctuary wore, with exultation leaped and praised God with all his might: his heart was engaged in the blessed service, and his body spoke the transport of his soul. 

3. The people joined their king in these lively expressions of joy: with shouts of triumph, and the trumpet's cheerful voice, they brought up the ark to the tabernacle. David had provided for it, according to the former usage; and there before it David offered burnt-offerings and peace-offerings, expressive of his gratitude and thankfulness for the success he had met with. 

4. David dismissed the people. He blessed them in the name of God; prayed for them and over them, that they might thus ever delight in God and his ways; and gave each of them a cake, and meat (probably part of the sacrifices, which were always eaten as a sacred feast), and wine. And thus the people returned to their houses, highly satisfied. Note; (1.) All God's people are called to feast on the one great Sacrifice, and to eat that bread, and drink of that cup, which the Saviour, the Son of David, has provided for us. (2.) A generous and munificent spirit naturally engages our regard. (3.) When we have the blessing of the King of kings upon us, then may we well depart in peace. 

Verse 20
2 Samuel 6:20. Who uncovered himself to-day— The original word נגלה niglah, which we render uncovering himself, does not mean exposing any part of the body to view, and is, I believe, never used in that sense, without some other word to determine it to that meaning. And as, in the parallel place, 1 Chronicles 15:29 this circumstance is not at all taken notice of, but only that when she saw David dancing and leaping (or, as the word should be rendered, playing on some musical instrument, as it is used 2 Samuel 6:5.), she despised him; the meaning can be nothing more than that, by dancing before the ark without his royal habit, (exchanged for the linen ephod,) and playing on his harp, or some musical instrument like the rest of the people; he appeared, i.e. exposed himself in her eyes, and in the eyes of the maid-servants of his servants, to the very meanest of the beholders, just as one of the vain fellows, openly uncovereth, or exposeth himself. The haughty woman, in the contempt of her heart, calls the Levites, the bearers of the ark, the singers and players on the instruments, רקים rekim, empty, low, worthless people; and likens David to them, because he discovered himself as they discovered themselves; i.e. appeared in the same habit, and played and danced just as they did. Michal, perhaps, had learnt infidel notions during her cohabitation with Phaltiel, and, seeing the procession from her window, thought the behaviour of David inconsistent with the dignity of the king of Israel. The word shamelessly is not in the original, but injudiciously inserted by our translators, who have themselves put a better word in the margin, namely, openly. The Hebrew words are literally, by uncovering, uncovereth; and the passage literally runs thus: How glorious was the king of Israel to-day, who openly appeared to-day, in the eyes of the hand-maids of his servants, according to the open appearance in which one of the vain fellows openly appeareth! 

Verse 21
2 Samuel 6:21. It was before the Lord— I uncovered myself before the Lord. Houb. Who renders the last clause of the verse, therefore have I rejoiced before the Lord. The Hebrew word, שׂחקתי sichakti, according to Chandler, refers to David's playing like the rest of the people on some musical instrument, as it is expressly said in the 5th verse, that David and all the house of Israel played [ משׂחקים mesuchekim] before the Lord. 

Verse 22
2 Samuel 6:22. I will yet be more vile—and—base— The words נקלתי nekalloti, and שׁפל shapal, which, we render vile and base, by no means convey the ideas which those English words convey. The first is twice rendered in our version by despised; Genesis 16:4-5. The almost constant sense of the latter is humble; and the passage before us should be rendered, And I will be more despicable than this, and humble in mine own eyes. David's reply is severe, but just, and suited to the nature of Michal's reproach: "Have I descended beneath the dignity of my character, as king of Israel, by divesting myself of my royal robes, and, by dancing, acted like one of the vain people? It was before the Lord, who chose me before thy father, &c. And I will play (viz. on my musical instruments) before the Lord, And if this be to make myself cheap or contemptible, I will be more so; and whatever may be my condition as a king, I will always be humble in the judgment I form of myself: and as for those maid-servants, of whom thou speakest, I shall be honoured amongst them: the meanest of the people will respect me more for my popularity, when they see me condescend to share in their sacred mirth." And in this he acted as a wise and politic, as well as a religious prince. See Leland's Script. Vind. vol. 1: p. 289. 

Verse 23
2 Samuel 6:23. Therefore Michal, the daughter of Saul, had no child, &c.— Either neglected from henceforth by David, or, as is more probable, immediately punished by God himself, Michal had no children from this time till the day of her death; or rather, as the Jews say, with whom Bishop Patrick agrees, she never had any children. See the note on chap. 2 Samuel 21:8 and Pfeiffer's Dubia Vexata. 

REFLECTIONS.—1. The exercises of religion often provoke the contempt of carnal minds. Having no senses exercised to relish holy joys, they despise them. 2. It is no new thing for the enemies of God's people to charge them with lewdness, and to reproach their assemblies as indecent. 3. Ridicule, not reason, is the weapon chiefly employed by the enemies of truth. 4. We must not be laughed out of a religious profession, nor be ashamed of it; but the more we are opposed, or insulted, the more resolutely must we persevere. 5. If God knows our hearts to be upright before him, the censures of others may well lie light upon us. 6. We can never sufficiently humble ourselves before a holy God; in whose presence the greatest king is no better than sinful dust and ashes. 

07 Chapter 7 

Verse 1
2 Samuel 7:1. When the king sat in his house— Dwelt in his house. Houb. i.e. enjoyed himself in peace and repose in the house which Hiram had built for him. Dr. Delaney supposes, it was during this peace that he composed the 92nd Psalm. 

Verse 2
2 Samuel 7:2. Nathan the prophet— Nathan was both polite and prudent, and knew how to temper the severity of wisdom with the sweetness of good manners. Grotius compares him to Manlius Lepidus, who is celebrated by Tacitus, "for diverting the emperor Tiberius from such cruel purposes, as the vile flattery of others was apt to instigate him to." He compares him likewise to Piso, the chief priest of the Romans, who is described by the same historian as one who was never guilty of the least degree of servile adulation, but upon all occasions truly master of his tempter. It must be confessed, however, that Nathan went beyond these two celebrated personages; he knew how to reprove princes with authority, and yet without offence, without losing the least degree of interest or influence, or affection from his sovereign: on the contrary, he increased in both so much, that, as tradition tells us, David named one son after him, and committed another, even his favourite and successor, to his tuition and instruction. 

Verse 3
2 Samuel 7:3. Nathan said to the king, Go, do all that is in thine heart— Nathan answered as a prudent man, not as a prophet; for the prophets did not know all events, but such only as God thought fit to reveal to them. Nathan, however, had great reason for what he said; for he knew the regard which the Lord had shewn to David, and thence might well conclude, that he would approve this pious design; besides, as David was himself a prophet, Nathan might well presume that this intention was suggested to him from God. 

REFLECTIONS.—David is now at rest from all his enemies, enjoying in peace that kingdom which he so well deserved: yet is not his comfort complete while the ark of God dwells under curtains. Therefore, 

1. He purposes to build a house meet for its reception. He could not look upon his own house of cedar without a secret reproach. He resolves, therefore, to improve the calm that he enjoyed in so grateful a service to the God who had done such great things for him. Note; A gracious soul is ever seeking to testify its gratitude, and happy to be employed for the glory of God. 

2. David consults with Nathan the prophet about the matter: and as the piety of the design was evident, Nathan hesitates not to encourage him to proceed in the good purposes which were in his heart; but as they consulted not God in the matter, his will appeared different, though the good intention was accepted. Note; (1.) We ought to strengthen their hands, who have it at heart to build up the church of Christ. (2.) If the Lord be with us, then the desire of our heart will be to please him. 

Verse 5
2 Samuel 7:5. Shalt thou build me an house, &c.— The interrogation here has the force of a negative. The meaning is, Thou shalt not build me, &c. See Psalms 132:3; Psalms 132:18. 

Verse 7
2 Samuel 7:7. Spake I a word with any of the tribes of Israel— The Judges of Israel. [ שׁפטי ] Houbigant. Hallet in his notes, vol. 2: p. 25 makes the same remark. 

Verse 10-11
2 Samuel 7:10-11. I will appoint—and will plant— I have appointed—and have planted] Houbigant. 

And move no more— Neither may the sons of iniquity afflict them any more, as they have done before time; and even from the time when I placed judges over my people Israel, 2 Samuel 7:11. I also have given thee rest from all thine enemies, &c. Houbigant. 

An house— A family. Hamm. in Psalms 113:9. See 2 Samuel 7:27. 

Verses 13-16
2 Samuel 7:13-16. I will establish the throne of his kingdom for ever— We have often had occasion to remark, in the course of these notes, that the phrase for ever and those similar to it, frequently signify in the Old Testament only a considerable length of time. There can be no doubt that these words, in their primary sense, refer to Solomon and his kingdom. But as David was heir of that two-fold government, concerning which we have spoken at large on the book of Genesis; (see particularly chap. 9 and ch. 12) there can be no doubt that, in their secondary and complete sense, they refer to that Son of David, of whom Solomon the Jedidiah, or, beloved of the Lord, was a type. See John 12:34 and Hebrews 1:5. In these double prophesies, we are carefully to distinguish what concerns the type, and what the anti-type. 

Verse 18
2 Samuel 7:18. And sat before the Lord— Dr. Pococke, in his first volume, p. 213, has given us the figure of a person half sitting, and half kneeling; that is, kneeling so far as to rest the most muscular part of his body on his heels: which, he observes, is the manner in which inferior persons sit at this day before great men, and that it is considered as a very humble posture. Agreeably to which he informs us, in his second volume, p. 102, that the attendants of the English consul, when he waited on the Caiah of the Pasha of Tripoli, sat in this manner resting behind on their hams. In this manner, I suppose, it was that David sat before the Lord, when he went into the sanctuary to bless him for his promise concerning his family. Abarbanel, and some Christian expositors, seem perplexed about the word sitting before the Lord; but sitting after this manner was expressive of the greatest humiliation, and therefore no improper posture for one who appeared before the ark of God. Observations, p. 263. 

Verse 19
2 Samuel 7:19. And is this the manner of man, O Lord God?— See 1 Chronicles 17:17 where we read, And thou hast regarded me according to the estate of a man of high degree. David is full of pious wonder, that God should be willing to shew his kindness to him even dead, as is the manner of men, who establish by will their benevolence towards their relations, desiring it to be derived to their sons, and to be perpetual. He renders the passage, For thou providest for the house of thy servant for a long while to come, as is the manner of the sons of men. Various other interpretations are given of the passage; and it is thought by several commentators, that David here refers to God's goodness, not only extended to his immediate posterity, but to the descent of the Messiah from him, who should sit upon his throne for ever. 

Verse 23
2 Samuel 7:23. To do for you— Instead of for you, the LXX, Vulgate, and Arabic read, for them, which is certainly right. See Houbigant, Hallet, &c. By referring to 1 Chronicles 17:21 the embarrassment of this verse may be removed, and the whole rendered thus: For what one nation upon earth is there like thy people Israel, whom God went to redeem to be his own people, that he might make to himself a name; might do in their favour great and terrible things, and might drive the nations, and their gods, before his people, whom he delivered from Egypt. 

REFLECTIONS.—Overcome with Nathan's gracious message from the Lord, though his purposes were prevented, the great and precious promises declared to him by the prophet, awaken the liveliest returns of thankfulness. He immediately repairs to the tabernacle, and there pours forth his prayers and praises before his Covenant-God. 

1. Abased in the dust, he confesses his own vileness and unworthiness of these distinguished favours; speaking with deep humility of himself, though so distinguished in gifts and graces. Note; They whom God honours, will have the lowliest opinion of themselves. 

2. He acknowledges with thankfulness and admiration what God had done for him. It was to him alone that he was indebted for all that advancement at which he was arrived, and God had now added the promise of many days to come. He is overwhelmed with such goodness! Yet thus has God done, exceeding even his utmost wishes, and leaving David nothing more to ask. Note; (1.) God bestows on his people not only more than they deserve, but more than they can desire. (2.) Men are niggards of their gifts, especially to those who have offended them: but God blesses them that were his enemies; first reconciles them to himself, then covers them with mercies and loving-kindness, and more than all, gives them still greater blessings in promise, even than those they at present enjoy. (3.) God's covenant of grace contains all that a sinner needs: when we plead that before God, and lay hold by faith on Jesus, in whom alone this covenant standeth fast, then all things are ours. 

3. He ascribes the whole to God's unmerited and boundless grace; who, for his word's sake, according to his promise by Samuel, or for the sake of his incarnate Son, the Word made flesh, thus graciously respected him, and had also made him know these mercies yet in store, Note; To know and be assured of our interest in the blessings of the New Covenant, is an unspeakable mercy. 

4. He extols the glorious God whose mercy was so great towards him. There is none like unto him, no God beside him; none that can do as he doth, in works of power and grace towards his people. 

5. The people of God, from their relation to him, appear also great and distinguished in his eyes. God, or, as the original is, Gods went to redeem them, not Moses and Aaron, (though they as magistrates may be called Elohim,) but the triune God, Father, Son, and Holy Ghost; to save them from the nations, and their gods, to be a peculiar people to Jehovah, their Covenant-God. Note; More glorious is our spiritual redemption from idolatrous affections and servitude to sin, more peculiar our consecration to him through the blood of Jesus, than theirs by the blood of bulls and goats. 

6. He concludes with his humble supplications for the fulfilment of the promises wherein God had caused him to put his trust. Since it had pleased him to reveal his great goodness to his servant, David can ask nothing greater, nothing better. Let the word be established; and this he confidently expects from the truth and faithfulness of God, and is thence encouraged in his heart to pray, because God has promised. Let God therefore be magnified, his great and glorious name be exalted in mercy, and, according as he hath said, Let David's house be built and blessed, and his throne continue for ever. Note; (1.) We may boldly ask, when we have God's promises to encourage us. (2) Let us not stagger at the greatness of the promise, but pray in faith, nothing doubting. (3.) Whenever we find in our heart to pray, God will not fail to hear and answer us. (4.) It is the constant desire of the faithful soul, that God may be glorified; and as this is especially the case when the kingdom of his dear Son is enlarged, therefore he prays, thy kingdom come. (5.) All repetition of our prayers is not vain repetition, but rather is often the liveliest expression of faith and importunity. 

08 Chapter 8 

Verse 1
2 Samuel 8:1. Metheg-ammah— Some learned men think this should be translated, Metheg, and her mother; i.e. the daughter and the mother city; Metheg, and Gath her metropolis: though others choose to translate these words, the bridle of the angle, apprehending that Gath was so called, on account of its being a garrison which kept all the contiguous country of Judea in awe. This is certain, that it was the metropolis of one of the five Philistine principalities, the seat of their kings, and the mother of giants. 

Verse 2
2 Samuel 8:2. He smote Moab— It is frequent in the sacred writings to put the inhabitants of a country for the country itself: see Isaiah 15:4. The LXX favour this interpretation, and thus Grotius understands it. And to this the Psalmist seems plainly to refer, when, speaking of the wars of David with Moab, Edom, and other nations, he says, I will divide Sechem, and mete out the valley of Succoth, viz. in order to divide it. Psalms 60:6. He measured them with a line. The measurement of lands was formerly by the line, as now it is generally done by the rod; and because lands were divided into certain tracts and portions by the line, hence the line is often put for the tract marked out by it, or even where the line had never been made use of at all. Thus, all the region of Argob, Deuteronomy 3:4 is in the original חבל כל kal chebel, all the line of Argob. So the line of the sea, Zephaniah 2:5-7 is the sea-coast. Thus in the place before us, he measured them by line, i.e. divided the country of the Moabites into several parts, that he might the better know what towns it was most proper to demolish, to level with the ground, and to extirpate the inhabitants of them. Even with two lines, &c. The ancient versions read differently from our present text. The Vulgate, he measured two lines, one to kill, and one to keep alive. The Septuagint differently, but to the same sense, there were two lines for putting to death, and two for taking alive; according to which accounts, one half of the inhabitants only were put to death. And it appears from the text itself, that it should be thus understood. The words in the original are, חבלים שׁני וימדד vaimadded shenei chabalim, And he measured two lines. Repeat from the foregoing words, חבל chebel, a line, להמית lehamith, to put to death, להחיות החבל ומלא umlo hachebel lehachayoth; and the fulness of a line to keep alive. This supplement is natural and agreeable to the language. Many instances may be produced. Thus, Psalms 110:3 what we render, almost without any sense, from the womb of the morning thou hast the dew of thy youth, becomes an elegant expression if we repeat the word dew. The dew of thy youth is as the dew from the womb of the morning. The verse here then should be rendered, "And he measured two lines; i.e. divided the country into two parts; a line, i.e. a tract for death; and the plenitude of the line, i.e. a very large tract of the country for life, to destroy the inhabitants of the one, and preserve the inhabitants of the larger part." The first clause of the verse, he measured them with a line, &c. signifies no more than that David smote Moab, i.e. the country and its inhabitants, and measured them with a line; i.e. took an exact survey of the towns, and cities, and strongholds of the whole land, ארצה אותם השׁכב hashkeb otham artzah, to throw them down to the ground; i.e. to destroy and level them to the ground, as far as he thought necessary to humble them, and to secure himself. The expression, fulness of a line, seems to denote a very large tract of country, and might be a larger than that where the inhabitants were ordered to be put to death. 

The Moabites became David's servants— Who was the aggressor in these two last actions, is not said; but it may be collected from Psalms 83 that Edom, Moab, Ammon, Amalek, and others, consulted together to cut off Israel from being a nation, which seems to refer to the wars mentioned in this chapter. However, it may be remarked, that the Philistines, Moabites, and other neighbouring nations, were perpetual enemies of the Jews, and invaded them whenever they were able; and that therefore the Jews thought they had a right to make reprisals, and to attack them upon every occasion. See Numbers 24:17; Numbers 24:25 where this event is foretold. 

Verse 3
2 Samuel 8:3. To recover his border at the river— The Hebrew ידו להשׁיב lehashib yado, may be literally rendered, as he went to turn back his hand, &c. David smote Hadadezer, when he, David, went to turn back his, Hadadezer's, hand, by the Euphrates; i.e. to repel Hadadezer and his forces at the river, and prevent the intended invasion of his dominions. Here then Hadadezer was also the aggressor. In the parallel place, 1 Chronicles 18:3 it is ידו להציב lehatzib yado, to establish his hand, or power, at the Euphrates. He wanted to extend his dominions to the Euphrates; and in order to it, designed to invade those of David which lay nearest to that river. David, therefore, had a right by force to prevent it. 

Verse 4
2 Samuel 8:4. A thousand chariots— The word chariots, though not in the Hebrew, is rightly supplied from the parallel place, 1 Chronicles 18:4. Instead of seven hundred horsemen, says Houbigant, I read also as in the parallel place seven thousand, for the horses were always more than the chariots. These are in the number of those parts of the sacred writings, which to my apprehension demonstrate their divine origin. It is utterly abhorrent from all the principles of human policy, to make either creatures or utensils, when once become our own secure property, either wholly useless, or less useful to all the purposes for which either human contrivance has fitted, or Providence appointed them; and therefore David's burning so many chariots, and maiming so many horses taken from the enemy in battle, could only arise from a principle of obedience to the commands of Almighty God, expressly enjoining such a conduct to his people. 

Verse 7
2 Samuel 8:7. The shields of gold— See Solomon's Song, chap. 2 Samuel 4:4. Note; (1.) The enemies of God's church may associate themselves, but they shall be broken to pieces. (2.) Better to be relied on than shields of gold, is God, the shield and the defence of every spiritual Israelite. 

Verse 13
2 Samuel 8:13. David gat him a name, &c.— To get a name, in the Eastern style, does not mean to be called by this or that particular name, but to be celebrated as a happy and glorious person. Thus it is joined with praise, Zephaniah 3:20. It is said of God himself, upon account of the signs and wonders he wrought in Egypt, thou hast made thee a name; which our version in Daniel 9:15 renders, thou hast gotten thee renown. And thus David got him a name; i.e. as God tells him by Nathan, ch. 2 Samuel 7:9. I was with thee, &c.—and have made thee a great name, &c. i.e. made thee esteemed and reverenced in all the countries round about, as a mighty prince and a successful warrior; a name which he must have had from the Syrians as well as Jews, and from all his enemies whom he subdued by his valour. Houbigant translates the passage thus: Moreover David, having conquered Syria, when he returned, waged war with the Edomites in the valley of Salt, and slew of them eighteen thousand men. His note is ingenious, and his criticisms, to which we refer the reader, seem very just. Dr. Delaney supposes, that upon this occasion David wrote the 99th Psalm. See the 4th verse of which, and compare with the 15th of this chapter. Note; (1.) Whatever is great or good in us, let God alone have the praise of it. (2.) These conquests typify the greater ones of David's Son and Lord. He must reign till he has put all his enemies under his feet, subdued sin, and destroyed death and hell; when, having rescued his people from all their enemies round about, he shall make them princes and kings in glory, where they shall reign with him. 

Verse 16
2 Samuel 8:16. Jehoshaphat the son of Ahilud was recorder— i.e. as is generally believed, remembrancer, or writer of chronicles: an employment of no mean estimation in the Eastern world, where it was customary with kings to keep daily registers of all the transactions of their reign; and a trust, which whoever discharged efficiently must be let into the true springs and secrets of action, and consequently must be received into the inmost confidence. The sacred Writer no sooner gives us an account of David's executing judgment and justice, but he immediately adds a lift of the great officers then employed by him; for a principal part of a king's wisdom, as well as of his felicity, consists in the choice of able ministers, to discharge the great offices of the state. 

Verse 17
2 Samuel 8:17. Seraiah was the scribe— Supposed to be the king's secretary of state, or prime counsellor in the law. Bishop Patrick says, that as the Hebrew word סופר sopher, which we translate scribe, imports something of learning, as the word scribe does in the New Testament, he takes Seraiah to have been the king's prime counsellor in the law; and others think there were two of this character, an ecclesiastical and a civil. See 1 Chronicles 27:32. It has been supposed by some, that Zadok was the high-priest, and Ahimelech his סגן segan, or vicar; while others think, that neither of these was the high-priest, but the vicars of Abiathar, and the heads of the sacerdotal families. 

Verse 18
2 Samuel 8:18. Benaiah, &c.— Benaiah was one of David's three worthies of the second order, eminent for many great exploits, but of which three only are particularly recounted by the sacred historian. There seems to have been something in the fortitude of Benaiah similar and congenial to that of David, which, possibly, was the reason why he made him commander of the Cherethites and the Pelethites, concerning whom the opinions of the critics have been various. That כרתי Cherethi is another word for Philistine, appears clearly from Zephaniah 2:5 and Ezekiel 25:16. That David's guards were native Philistines, of his mortal enemies, is not to be imagined; even although we should suppose them proselytes; for, how could their being proselyted more effectually recommend the fidelity of any men to him, than being natives of his own country, and known and tried subjects? The only question then is, Why any of his own subjects should be called Cherethites? And the answer is obvious: they were called so from their having gone with him into Philistia, and continued there with him all the time that he was under the protection of Achish. There were they who resorted to him from the beginning in his utmost distress, and clave to him in all his calamities: and it is no wonder if men of such approved fidelity were in a more immediate degree of favour and confidence with the king, and enjoyed, among other privileges, an exemption from the authority of the captain-general, and were placed under peculiar commanders: I believe, it will be no uncommon thing in the history of any country to find legions and bands of soldiers denominated, not from the place of their nativity, but that of their residence; as general Monk's troops, who sojourned with him in Scotland, were called Coldstreamers, and some of the same corps, I believe, are still called by the same name, from a place in Scotland where they had resided for some time, notwithstanding that they were native English. Now as the Cherethites were, I apprehend, the body of troops which clave to David from the beginning, and went with him into Philistia; the פלתי Pelethi I apprehend to have been the body of troops made up of those valiant men who resorted to him when he was there (I mean when he resided at Ziklag, but still under the protection of Achish); among whom I find one Pelet, the son of Azmavith, 1 Chronicles 12:3 who, as I presume, became their captain, and from whom they were called Pelethites; as the soldiers disciplined by Fabius and Iphicrates were called Fabians and Iphicratians (see Corn. Nep. in Iphicrate); and as under the later emperors the soldiers were commonly denominated from their commanders: unless we suppose them rather denominated from Peleth, the son of Jonathan, 1 Chronicles 2:33 who was of the king's own tribe. Now as the Cherethites adhered to David, and followed his fortunes from the beginning, they justly held the first degree of favour with him: and therefore they are always placed before the Pelethites, who only resorted to him when he was in Ziklag; and for that reason were only entitled to the second degree of favour. See 1 Samuel 30:14. A learned professor abroad strongly defends the Chaldee interpretation; which is, that Benaiah, the son of Jehoiada, was over the archers and slingers: and he observes, that, in the Arabic language, Caratha signifies to hit the mark, to strike it with an arrow (which probably might occasion the giving the name of Cretans to the inhabitants of the island of Crete, so famous in antiquity for their skill in handling the bow); and that in the same language Pelet, among other things, signifies to be alert, to leap, to run swiftly; so that the Pelethites were possibly soldiers chosen for their speed, and light armed, as were the Velites of the Romans, who, with their other weapons, carried very light arrows, which were called peltes, and the use of which came from the East. The Romans commonly associated their archers and light soldiers together; the Gauls did the same; but what is of most importance, is, that in after times, under the successors of David, and particularly under the cruel Athaliah, the body-guards went by the name of כרי Chari and רצים Ratzim: the former were, doubtless, our Cherethites: and the name of the second literally points out runners, men very active and swift; or possibly couriers, appointed continually to carry the prince's orders; which answers the idea which we have given of the Pelethites. The guards of Saul were heretofore so called. Accordingly, the author of the Vulgate renders the names Cheri and Retzim, 2 Kings 11:19 by Cherethites and Pelethites; and the Syriac interpreter, as well there as in the 4th verse of the same chapter, by the runners and couriers. Possibly the Cherethites, called also cheri and couri, (from whence the name runners seems to have been formed,) were employed to carry verbal orders from the prince, where it was necessary to do it expeditiously; and the others, that is to say, the Pelethites, or Retzim, were charged with his letters occasionally. In a day of battle, the former handled the bow; the latter made use of the sling, or a light dart, and had shields which were of the same kind. In fine, it is observable, that in our days the Ottoman emperors have among their guards two orders of soldiers that nearly resemble those who were about the person of David. The first, called soulaks, are chosen out of the bravest of the Janissaries: there are three hundred of them, who draw the bow both with the right and left hand. The second, in number sixty, are called paicks, and perform the duty of runners and lacqueys. They fly to all parts charged with the sultan's letters, holding a short pike in their hand, and wearing a poinard at their waist. The emperor never goes out unaccompanied with two of his soulaks. The paicks are, for the most part, Persians, and so swift of foot as to keep up with the strongest and lightest horses. See Rycaut's State of the Ottoman Empire, p. iii. c. 7. 

REFLECTIONS.—We have here, 

David dispensing to his subjects the blessings of an upright government, as well as subduing their foes before them. All Israel felt and owned his gentle sway; the meanest have access to him, and justice is without partiality dispensed by him: well may it be said, Happy art thou, O Israel! Note; We cannot be thankful enough for the blessing of a mild government, and an incorrupt administration of justice. 

09 Chapter 9 

Verse 1
2 Samuel 9:1. Is there yet any that is left of the house of Saul— After the establishment of his kingdom, religion was David's first care; chap. 2 Samuel 7:1-2. Friendship now became his second. It is not, I think, to be imagined, but that he well knew there yet survived one of the sons of his dear friend Jonathan. Knowing him, however, to be under the protection of a very considerable family, where he wanted no convenience of life, it was not altogether so consistent with the principles of political prudence to look out for a rival to his throne, before that throne was thoroughly established; and, perhaps, this is one reason why the sacred Writer lets us know that his throne was now thoroughly established, before he made an inquiry after Saul's posterity. See the foregoing chapter. 

Verse 3
2 Samuel 9:3. That I may shew the kindness of God unto him— That is, "That I may treat him with a benignity resembling that of Almighty God;" who continues his kindness even to the descendants of those who love him. 

Verse 6
2 Samuel 9:6. And David said, Mephibosheth, &c.— David said, Art thou Mephibosheth? He answered, I am thy servant. Houbigant. Note; (1.) We must be not only ready to do good when applied to, but seek for occasions, and enquire out the most proper objects. (2.) It is not enough to forgive those who hate us, but we must shew kindness to them or their families in their distresses; this is God-like. (3.) No advancement, or change of circumstances, should make us forget our old friends; they and theirs have a title to our notice, and, according to our power, to our assistance. (4.) That is the acceptable charity, and no other, which is done with an eye to God's glory, and flows from a sense of God's love to us. 

Verse 9-10
2 Samuel 9:9-10. I have given unto thy master's son, &c.— Grotius and Dr. Trapp observe, that David made Ziba Mephibosheth's colonus partiarius, his farmer, upon the terms of bringing in to his master, yearly, half the annual produce of grain and fruits. The property of the whole patrimony was reserved to Mephibosheth; but Ziba was to take care of the estate, and to be himself and his whole family maintained out of it; and from the character and condition of the man at this time, David, to all appearance, could not have chosen a fitter person for the trust. 

Verse 11
2 Samuel 9:11. As for Mephibosheth, said the king, &c.— Said the king, is not in the Hebrew. Houbigant renders the clause thus: afterwards Mephibosheth did eat at the king's table, as one of the king's sons. Dr. Delaney supposes, that David composed upon this occasion the 101st Psalm. Note; Our forfeited inheritance is restored to us in Christ; and, though we are utterly undeserving the least of his regard, he kindly condescends to invite us to his table below, and to sit down with him in his kingdom above. 

10 Chapter 10 

Verse 4
2 Samuel 10:4. Wherefore Hanum took David's servants, &c.— The wearing of long beards and garments was then, as it still is, the fashion of the East, where they were deemed badges of honour; and, consequently, the cutting off or curtailing of either was regarded as the greatest indignity. Nay, in some places, the cutting off of the beard was not only looked upon as matter of the highest reproach, but also of the severest punishment. So it was anciently among the Indians, and is at this day among the Persians. It was one of the most infamous punishments of cowardice in Sparta, that they who turned their backs in the day of battle were obliged to appear abroad with one half of their beard shaved, and the other half unshaved. There were two reasons which caused the Easterns of old, as well as at present, to look upon the beard as venerable: in the first place, they considered it as a natural ornament designed to distinguish men from women; secondly, it was the mark of a free man in opposition to slaves: so that, in every view, the insult of Hanun to the ambassadors of David was capital. It was a violation of the laws of hospitality, and of the right of nations. See Tavernier's Voyages to the Indies, part 2: book 2 chap. 7. 

Verse 5
2 Samuel 10:5. Tarry at Jericho— As Jericho had not been rebuilt since the day on which it was miraculously overthrown, the king humanely judged that his ambassadors would be glad to conceal themselves to more advantage in the desolations of that city till their beards were grown. It should seem from the text, that the ambassadors had taken refuge there before David sent to them to tarry there. Possibly Jericho might have been then pretty much in the same condition in which Mr. Baumgarten found it in the beginning of the 15th century. He tells us, that Zaccheus's house was the only one then standing there, and even that without a roof. He then adds, "There are round about, about a dozen of small cottages, if I may properly call them so; for nothing of building is to be seen in them, being only fenced with tall hedges of thorns, having within a large place for cattle to stand and be shut up in: but in the middle they have huts or tents, where men used to shelter themselves and their goods from the inclemency of the sun and rain." See Churchill's Travels, vol. 1: p. 420. 

REFLECTIONS.—When David sits on the throne of his kingdom, no former favours shewn him shall want a recompence. 

1. He sends compliments of condolence to Hanun, the son of Nahash, king of the Ammonites, on his father's death, as mindful of the kindnesses which during his state of exile Nahash had shewn to him, not indeed out of love to Israel, but rather out of enmity to Saul: however, at that time they were to David very obliging, and he intended now to make an equal return. Note; (1.) We are not to scrutinise the motives from which good is done us; if we are relieved, we are bound to bless the friendly hand. (2.) It is kind to mourn with the afflicted, and by partaking to alleviate their sorrows. 

2. The ambassadors meet with a very ill reception. Hanun might himself have treated them with dignity, as they deserved; but his suspicious courtiers suggested that they came on a base design, as spies: and Hanun, as kings are too often governed by their servants, hearkened to their insinuations, used the ambassadors most infamously, in violation of the law of nations, and sent them back with marks of the highest insult and contempt. Note; (1.) There are seldom wanting, in courts, flatterers who seek to instill poison, instead of wholesome counsel, into the ears of kings. (2.) A base mind is ever most suspicious. (3.) They who will be ambassadors for the Son of David must sometimes expect the like insult and ill usage, and have their messages of peace misconstrued into the vilest meaning. 

3. David's concern for his ambassadors was as great as his resentment for the insolence against himself, thus affronted in their persons. He sends, therefore, to meet them, and appoints them a retirement at Jericho. Note; (1.) Patience will wear off many reproaches; and time, the great revealer of truth, rescue the injured from the cruel and unjust aspersions of their defamers. (2.) It has been the lot of many an innocent man under calumny to be driven into obscurity, whose righteousness will by and by shine as the light. 

Verse 6
2 Samuel 10:6. Saw that they stank— See Genesis 34:30 and 1 Chronicles 19:6. The children of Ammon, instead of apologizing, or making any reparation for the insult to David's ambassadors, joined their own forces to a Syrian army of 33,000 men, which aggravated their former outrage, and rendered them worthy of the most signal chastisement. Beth-rehob was a city belonging to the Canaanites rather than the Syrians, which stood in the tribe of Asher, though the Canaanites kept possession of it. Maacah was a city of Palestine beyond Jordan, situated in the tribe of Manasseh, and Ish-tob, which might be rendered the men of Tob, was the place whither Jephthah fled from the cruelty of his brethren, Judges 11:3. 

Verse 7
2 Samuel 10:7. And all the host of the mighty men— Which Houbigant renders the chosen strength of the army; the flower of the troops. Some understand thereby the worthies mentioned in the 23rd chapter. See Schmidt's Observations. The 94th Psalm is supposed to have been written upon this occasion. 

Verse 12
2 Samuel 10:12. Be of good courage, &c.— There cannot be a more noble martial speech than this. We may learn from it, how naturally great dangers inspire sentiments of true religion, even in some who upon other occasions manifest too little of its spirit. 

Verse 16
2 Samuel 10:16. The Syrians that were beyond the river— Beyond the river Euphrates. Hadarezer is the same with Hadadezer, mentioned chap. 2 Samuel 8:3. Houbigant says, that he found it wrote Hadadezer in five manuscripts which he consulted. It is probable that Helam was situated upon the banks of the river Euphrates. 

Verse 18
2 Samuel 10:18. Slew the men of seven hundred chariots, &c.— Though this reading is the same in the Vulgate, LXX, and Chaldee, yet in the Syriac it is seven hundred chariots, and four thousand horse: in the Arabic, one thousand six hundred chariots, and four thousand horse. The parallel place, 1 Chronicles 19:18 reads, seven thousand men that fought in chariots, and fifty thousand footmen. Dr. Kennicott says, that the verse should be read thus: David destroyed seven thousand horsemen, seven hundred chariots, and forty thousand foot. 

Verse 19
2 Samuel 10:19. When all the kings, &c.— Thus the arms of David were blessed, and God accomplished the promises which he had made to Abraham, and renewed to Joshua. Genesis 15:18. Joshua 2:4. Thus, in the space of nineteen or twenty years, David was enabled to finish gloriously eight wars, all righteously undertaken, and all honourably terminated: namely, 1. The civil war with Ish-bosheth; 2. The war against the Jebusites; 3. Against the Philistines and their allies; 4. Against the Philistines alone; 5. Against the Moabites; 6. Against Hadadezer; 7. Against the Idumeans; 8. Against the Ammonites and Syrians. We shall soon see this last entirely completed by the conquest of the kingdom of the Ammonites, abandoned by their allies. What glory for the monarch of Israel, had not the splendor of this illustrious epocha been obscured by a complication of crimes, of which one could never have suspected him to be capable! 

11 Chapter 11 

Verse 1
2 Samuel 11:1. At the time when kings go forth to battle— The author of the Observations remarks justly, that this passage seems to suppose, that there was one particular time of the year, in this country, to which the operations of war were limited. So Sir John Chardin, speaking of the Basha of Basra, who endeavoured in his time to erect himself into an independent sovereign, tells us, that, perceiving in the spring, that the Turkish army were prepared to thunder upon him the next September or October, (for the heat of those climates will not permit them to take the field sooner,) he sent beforehand to offer his territory to the king of Persia. The contrary, however, obtained in the Croisade wars; in the Archbishop of Tyre's history whereof, we meet with expeditions or battles in every month of the year: yet there is one story which he tells us, that seems to confirm Sir John Chardin's account, and to show, that, though the active and superstitious zeal of those times might not regard it, the summer was no proper time for war in those countries: and this is where he tells us, that in a battle fought betwixt Baldwin IV. and Saladine, in Galilee, as many perished in both armies by the violence of the heat as by the sword. 

Verse 2
2 Samuel 11:2. David—walked upon the roof of the king's house— See Deuteronomy 22:8 and 1 Samuel 9:25. 

Verse 4
2 Samuel 11:4. And she returned unto her house— What the state of David's mind was, when the tumult of passion had subsided, Bath-sheba was departed, and reason had returned, I shall not take upon me to paint. Calm reflection will best suit the horrors of so complicated a guilt, upon the recoil of conscience; when all those passions, whose blandishments but a few moments before deluded, seduced, and overset his reason, now resumed their full deformity, or rushed into their contrary extremes; desire into distraction; the sweets of pleasure into bitterness of soul; love into self-detestation; and hope almost into the horrors of despair. In one word, his condition was now so dreadful, that it was not easy for him to bring himself to the presumption of petitioning for mercy. 

Verse 11
2 Samuel 11:11. And Uriah said unto David, The ark, and Israel, &c.— Nothing can be more elegant and heroic than this answer of Uriah. After all that the critics have said upon the subject, it seems to be very plain from hence, that the ark now accompanied the army, as we know it did on a former occasion; see 1 Samuel 4:5 in order to animate the soldiers by so sacred a symbol of the divine presence: and there is more reason to suppose that this was the case at present, as the expedition appears to have been a very considerable one. See the first verse. 

Verse 15
2 Samuel 11:15. And he wrote in the letter, saying, &c.— As I have been long of opinion, says Dr. Delaney, that the Greeks borrowed most, if not all their mythology, from the Sacred History; so I think the fable of Bellerophon is founded upon this story of Uriah. Bellerophon, (who, as some scholiasts think, should be read Boulepheron, a counsel-carrier,) was a stranger at the court of Proetus, as Uriah, being an Hittite, was at the court of David. He declined the solicitations of Sthenoboea, as Uriah did the bed of Bath-sheba; and was for that reason sent to Jobates, general of Proetus's army, with letters, which contained a direction to put him to death, as Uriah was sent to Joab, David's general: and was sent by Jobates with a small guard upon an attack, in which it was intended he should be slain, as Uriah was by Joab to that in which he fell. The main course of the history is the same in both; and the variations such as might naturally be expected in fabulous embellishments. Hence it is, that the mythologist, not being tied to truth, thought himself bound, in point of poetic justice, to deliver the virtue of Bellerophon from the evil intended him: and so his history ends happily in this world; as I doubt not Uriah's does in the next. See Banier's Mythology, vol. 3: book 2: chap. 6 and Lavaux's Conference de la Fable, &c. 

Verse 26-27
2 Samuel 11:26-27. She mourned for her husband, &c.— This mourning is generally supposed to have been the keeping of a fast for seven days successively; eating nothing each day till the sun was set. It cannot be denied, that there was a manifest indecency in David's taking Bath-sheba to be his wife so soon after her husband's death; and some think her compliance a proof of her indifference and disregard for her husband. Alas! they were anxious to hide the infamy of their commerce; and to effect that, no time was now to be lost. 

REFLECTIONS.—1st, Dark and dismal are the contents of this chapter. David's sun suffers a dreadful eclipse; and in the midst of his victories abroad, he is worse than vanquished at home, fallen a slave under brutish lusts and passions. 

1. In pursuit of the former victory, Joab presses hard on the deserted Ammonites (David being returned in triumph to Jerusalem), and, having subdued their country, invests their capital. 

2. David, in the mean time, is seduced into the grievous crimes of adultery and murder. While other kings were heading their forces in the field, he was indulging himself ingloriously in ease at home; while they endured the hardship of a camp, he rose from his downy bed, idly to saunter on the roof, and enjoy the evening's breeze: there his wandering eye rolled around; and, as sloth had prepared the fuel, a spark of lust entered, that kindled it into a flame. A beautiful woman in her garden retired, or in her chamber overlooked by the king's palace, washed herself from her ceremonial impurity, and thus became a snare to the unguarded monarch. At the sight, unhallowed desires kindle in his bosom; he turns not away from the inflaming object, but, urged by lawless appetite, contrives how to possess her. He enquires her name and condition, and, not deterred by her belonging to another man, invites her to his house, and tempts her to his bed; to which, with too easy a compliance, she consents. See now the deadly gloom which covers this great character! Lord, what is man! Every circumstance served to aggravate his crime: a king, who should have punished with death the adulterer; one who wanted not numerous wives of his own; an aged man, in whom these youthful lusts were doubly brutish; the person injured, his friend and servant, now fighting for him in the field; and an accomplished woman, before innocent and respectable, prevailed upon perhaps, not more by the glare of his crown, than the fame of his piety, as though that could not be criminal which David proposed! Note; (1.) On this side the grave, no man is secure from presumptuous sins. (2.) The lusts of the flesh are the most besetting evils, and therefore peculiarly to be guarded against. (3.) They who make provision for the flesh, by sloth and sensuality, are prepared for every temptation. (4.) When we are out of the way of duty, we can no longer expect Divine protection. (5.) If the eye be suffered to wander, the heart will not be long restrained from sin. (6.) Every indulgence given to carnal appetite, leaves us more unable to resist its cravings, and hurries body and soul headlong into perdition. (7.) When once the heart is given up to lewdness, then men can sacrifice honour, interest, friends, yea God himself, to the idol of their hateful passions. 

2nd, We have, in the next place, 

1. The fruit of this illicit commerce. David had sent Bath-sheba home, and all seemed to be hushed up; but God will bring to light these hidden works of darkness. Bath-sheba conceived; and, justly apprehensive of the danger she stood in from an enraged husband, acquaints the king, who, no doubt, had not scrupled to promise her an infamous protection. Note; Promises of secresy and impunity are the great emboldeners to impurity. 

2. David is alarmed for his own character, as well as Bath-sheba's honour and safety, and contrives to save both by sending for Uriah, concluding that he would readily go home to his wife, and then the child would be regarded as his. He bids Joab send him, under pretext of inquiring how the siege advanced, receives him graciously, entertains him, and sends him down to his house, to refresh himself after his journey. And now David probably slept quieter than he had done before, and said in his heart, I shall have peace, the darkness shall cover me. Thus often do men deceive themselves, till their abominable sins be found out. 

3. Uriah went not home, but lay down in the guard-chamber. David, no doubt, made inquiry about him, and was greatly disappointed to find his plot did not succeed. Another day he makes a viler attempt upon him; he calls him, expresses his wonder at his not going home, and hears the generous warrior express that noble resolution, 2 Samuel 11:11 which should have awakened every remaining sentiment of gratitude and shame in his perfidious bosom. But David had lost shame when he forsook God, and therefore sought to effect that by making him drunk, which he could not obtain from him when he was sober: but God's over-ruling providence defeated his purpose; and Uriah, though inflamed with wine and mirth, forgets not his oath, perseveres in his noble sentiments, and lies down again with David's servants at the palace-gate. Note; (1.) One sin seldom comes alone, but usually requires others to conceal it. (2.) The greatest cruelty we can exercise toward our neighbour, is to lead him into sin: the loss of his wife's affection, and the attempt to father on him a spurious brood, were not so great injuries to Uriah, as to bring the guilt of drunkenness on his conscience. 

3rdly, When once the devil has entangled us, we know not whither he will lead us. David little intended the murder of Uriah when first he cast his eyes upon his wife; but the way of wickedness is steep, and, when he thinks that nothing but this can conceal his shame, he hesitates not at the crime. 

1. Uriah is himself made the messenger of his execution. He seems to have entertained no suspicion of what was meditating against him; whilst David, covered with crimes and dark designs, plots his ruin, and in such a way as might most effectually remove him without suspicion of his being accessary to his death. With deliberate malice, therefore, he dictates the fatal letter, takes advantage of Uriah's known courage to place him in the post of danger, and with basest ingratitude thus repays his fidelity: many must necessarily be involved in his fall; but now David is lavish of the blood of his subjects, and dares to tempt, nay command, Joab to be an accomplice in the crime; bringing guilt upon his cause, giving the Ammonites courage, and endangering thereby the loss of his army, and perhaps of his crown withal: well may it be said, that they who are given up to their lusts, are led captive by the devil at his will. Note; (1.) Sin first blinds the eyes, then hardens the heart. (2.) Deliberate malice and murder is the summit of human wickedness. 

2. Joab failed not to execute the king's orders; perhaps pleased to find his king no longer able to reproach him with innocent blood, as involved in the same guilt. He sets Uriah, therefore, on an assault where the greatest opposition was expected, and, not supporting him properly, he fell with other brave soldiers, advancing to the breach. Note; (1.) It is a pleasure to the sinful world, to find those who are high in a religious profession, in any particular like themselves, and nothing tends more to harden them in their iniquities. (2.) Obedience to the king's orders is not always a sufficient warrant of excuse. 

3. Without delay David acquaints Bath-sheba with the death of her husband, and soon after she becomes his wife: thus all the matter seemed hushed up; and the child, though somewhat before the time, would not come so much out of season, but that it might pass without suspicion of evil; yet there was an eye, from which these vain coverings could not conceal his guilt and shame. God marked his dark and winding way; and, with just indignation, regarded the various steps of this infamous procedure, from the first rising of concupiscence, till the sword was bathed in Uriah's blood, and his adulterous wife was taken to his bed. Note; Let men promise themselves what secresy they will, there is an eye from which no darkness, or shadow of death, can hide the works of iniquity. 

The thing that David had done displeased the Lord— Whoever reads this narrative, must acknowledge that David's crime was attended with the most heinous aggravations; though no person of humanity can relate it, without pitying the circumstances of the unhappy offender, drawn by a concurring train of accidents from the commission of one sin to another, till at length his guilt grew so enormous, as almost to involve him in ruin, and tarnish the glory of a character which would otherwise have been one of the first and fairest of all antiquity. There are some crimes peculiarly aggravated by previous deliberate steps which men take to commit them, when they lay schemes to gratify their pardons, and accomplish the wicked purposes of their hearts. David's first offence seems to have been free from any thing of this kind. An unexpected sight fired his passion, and, hurried away by it, without allowing himself time for deliberation, he immediately proceeded to gratify it: nor is he the first, or will be, I am afraid, the last instance of the power of a sudden and unexpected temptation drawing men aside into the commission of those vices, which, in other circumstances, they would have trembled at, and abhorred the thoughts of. The first crime thus committed, and the consequences of it appearing; the unhappy man found himself involved in difficulties, out of which he knew not how to extricate himself. Conscious guilt, concern for his own character, regard for the honour of the partner of his crime, and even fear of his own and her life;—the punishment of their adultery being death;—all united to put him upon forming some contrivances how to conceal and prevent the scandal of it from becoming public. Hence all the little shifts he made use of to entice Uriah to his wife's bed, and thus father the fruit of his adultery upon him. But even these failed him. What must he do? Where can a man stop, when once he is entangled in the toils of vice, and has presumptuously ventured into the paths of guilt?—Bath-sheba must be preserved at any rate! His own honour was at stake to prevent her destruction; and he saw but one way left to secure the end, which he was determined, at any hazard, to obtain! If Uriah lived, she must inevitably die. Uriah could have demanded the punishment; and he seems to have been a man of that firmness of resolution, which would have led him to prosecute his just resentment against her to the utmost. And the law was express and peremptory. Which of the two must be the victim? Cruel dilemma! It is at last determined, that the husband should be sacrificed, to save the wife, whom David's passion had made criminal. But how was Uriah to be got rid of? Poison, assassination, or some secret way of destruction, were methods which eastern princes were well acquainted with. David was above them all, and had a kind of generosity even in his very crimes. He causes him to fall in the bed of honour, gloriously fighting against the enemies of his king and country: and having thereby got rid of him, after Bath-sheba had gone through the usual time of mourning, he makes her his own wife, and thus secures her from the penalty of death, to which he himself had exposed her. This appears to me to be the sad situation to which he had reduced himself; and, though I am far from mentioning these things to excuse David, or palliate his aggravated offences, yet the circumstances mentioned excite my compassion, and should ever be remembered, to soften the pen that is drawing up the account of it. It will, however, be far better for us to look to our own hearts, and gain instruction from his unhappy fall, than to suppose it a justification of our own vices. From the view of this mournful event, who can fail to acknowledge the fatal power of temptations, the hazards which the best men run of sinking under them, and the reasons they consequently have to add incessant vigilance to prayer, in order to resist them? On the other hand, we are taught from hence, that the greatest men are but men, men capable of the highest faults, and of the most odious deviations; that, therefore, we ought to regulate our conduct solely by the laws of religion, and never, absolutely speaking, by the example of any mortal whatever. When, moreover, we consider the moment in which David fell, how dangerous must indulgence and softness appear to us! How sensible should we be of the necessity and obligation that we lie under to be so employed, as to give no room for the attacks of temptation, nor suffer it ever to put our feeble virtue to the trial! 

12 Chapter 12 

Verse 1
2 Samuel 12:1. There were two men, &c.— See Judges 9:7. It is not easy to conceive any thing more masterly and exquisite than the present parable. It places Nathan's character in a fine point of view, and at the same time affords the ministers of religion a lively lesson how to manage the great and difficult duty of reproof with wisdom and discretion. We may just observe, that there is no need for parables, any more than for similes, to correspond exactly in every particular. It is sufficient, if the great and leading truth aimed at be marked out in a strong and conspicuous manner. 

Verse 13
2 Samuel 12:13. David said—I have sinned— No sooner was the application of the parable made by Nathan, but David owns his offence; and the Psalms he penned on this occasion, shew the deep sense he had of the guilt he contracted, and will be a memorial of his repentance to all future ages. See especially the 51st Psalm. His unhesitating confession, I have sinned, short, but more expressive than all the parade of eloquence, darted, as God saw it was, from a contrite, softened, penetrated heart, averted the impending stroke; and God was gracious to heal his soul with those balmy words, the Lord also hath put away thy sin: thou shalt not die. Upon the whole, let David stand as a warning to mankind of the frailty of human nature, of the deceitfulness of sin, of the danger of giving way to criminal passions, and the first violations of conscience and duty. Thus will his fall be a means of their security; and they will learn not to insult his memory, but pity the man by whom they are warned and guarded against the like transgressions. Or, if like him they offend, they may hope from his example that they shall not die, if, as he did, they acknowledge their sin, and with a broken and contrite heart earnestly implore the divine forgiveness. O what a pregnant lesson to all ages, to keep a constant guard upon their hearts, and to tremble at the thoughts of the unseen, undefinable consequences of every vicious, and particularly every lustful act! Lust is a vice as infectious to the souls, as the disease with which Providence has armed it is to the bodies of men. No lewd person knows, or can guess, to how many souls the poison of lewdness may communicate itself. The hearts of thousands may be tainted by means of one single act. The moral infection of it may spread on through successive subjects, producing in its ravages not only habits of lewdness, but thefts, perjuries, adulteries, murders—till the day of doom arrive, to call the pale astonished wretch from the long train of sins which sprung from his lust, to that dreadful condemnation, which nothing could have eluded, but an humble, contrite, perpetual repentance. Happy was it for David that he took this only expedient to obtain from God, in Christ, "that his sins should be put away, and remembered no more!" 

The Lord also hath put away thy sin; thou shalt not die— That is, has put away the guilt and eternal punishment, together with the temporal punishment of death, due to this offence by the Mosaic law. 

REFLECTIONS.—If God were not to restore us in our vile and sinful departures from him, every iniquity would issue in apostacy; but he hateth putting away, therefore he delivers our souls, when we seem appointed unto death. 

1. God sends Nathan the prophet to awaken David from his lethargy. David had not cast off the form of religion, though so degenerated from the power of it, but still retained and honoured the prophets and priests of the Lord, and continued a profession of godliness. Nathan instantly obeys the command, and, though prepared to reprove him sharply, yet introduces his message in such a way, as to insinuate deeper into David's conscience, and leave him self-condemned. Note; A reproof wisely administered is doubly effectual. 

2. Nathan appears a poor man's advocate to the king against a rich oppressor, and, under this fictitious character, represents the circumstances of David's guilt, and draws from him his own condemnation. He represents the case as lately happening between two men, (David and Uriah,) the one rich in flocks and herds, (for David had many wives,) the other possessing but one ewe lamb, (Bath-sheba,) which lay in his bosom, and was treated with the greatest tenderness. A traveller coming to the rich man, (Satan, who goeth to and fro in the earth to tempt, or his own inordinate concupiscence which craved indulgence,) he spared his own flocks and herds, (his own wives, and robbed the poor man of his lamb (even Uriah's wife,) to dress for the traveller (his own corrupt lust and appetite). So tender a story awakened David's anger; and, little suspecting how nearly he was concerned, he swears the offender shall die for his inhumanity, as well as his oppression. Note; (1.) Every wife has a title to her husband's singular and endeared affection. (2.) Multiplying wives never cures concupiscence, but inflames it. He who is not satisfied with one, will never be satisfied with more. (3.) Those are often severest in their censures on others, who are themselves most deserving of that severity. (4.) They who pronounce sentence in anger, will, it is to be feared, exceed the boundaries of justice as well as mercy. 

3. Nathan unmasks his battery against David's conscience, and plainly charges him home with the very guilt that he had condemned. Thou art the man; thou hast not only robbed the poor man of his lamb, but of his life too. In the name of the God of Israel, that sacred name before which he used to tremble, Nathan upbraids him with his deep ingratitude: God had delivered him from Saul, had given him a kingdom, and his master's wives into his bosom; filled his house with riches, and would have done for him more if that had not sufficed him. Most ungrateful, therefore, were these returns. He boldly charges his crimes upon him; high contempt of God, and the greater baseness and cruelty to man. He had despised God's government by the most open violation of his commands; had taken the wife of Uriah to the bed of adultery, and had then murdered the husband, with the deepest treachery, by the sword of the uncircumcised, after plunging him into the guilt of drunkenness. Therefore he denounces the sentence of terrible, but most just judgment against him. The sword he had so wickedly used should smite his own house, and never depart from it; beginning in the slaughter of his son Amnon and Absalom, and, after long wars, completing the ruin of his kingdom. The adultery he had committed secretly, should be visited upon him in his own wives, prostituted in the sight of the sun; and this evil, for its greater aggravation, should arise out of his own house; a house that he would live to see defiled with murder, incest, rebellion, and full of misery and wretchedness. Note; (1.) We must deal plainly and freely with the sinner's conscience. (2.) The root of all sin is unbelief of the divine threatenings, making men think lightly of the divine law. (3.) The poisoned chalice returns justly to the lips of him that mingled it. (4.) They must pay dear for their lusts who dare indulge them, either in present punishment, or shortly in eternal torment. 

4. David, thunderstruck with the application, confounded with guilt, and self-condemned, confesses the charge, owns the heinousness of his guilt against God, and is ready to sink under despair on the black review. But God, though correcting him, will not give him over unto death. He revives his failing heart with hope: Thou shalt not die, as a murderer and adulterer deserves; thy sin is put away, is forgiven, so far as relates to eternal punishment. But let him not think all was over; no, dire marks of God's displeasure he should receive, because God will vindicate his honour, which was by this wicked conduct blasphemed among the people; and, as a present striking instance of God's anger, he denounces the death of the new-born babe: though he shall not die in his sin, he shall not enjoy the fruit of it. Note; (1.) The only way to avoid the judgments that we have provoked, is by returning to God, through Jesus Christ, with humble acknowledgment of our guilt. (2.) They shall not die eternally, whose iniquity God in his dear Son has put away and forgiven. (3.) Nothing causes more reproach on God and his cause, than these scandalous falls of professors. (4.) God will make those sins bitter to his people, in which they foolishly and wickedly sought enjoyment, and by dire experience cause them to feel how evil and bitter a thing it is to transgress against him. 

Verse 16
2 Samuel 12:16. David therefore besought God for the child— It may be thought surprising to see so wise a man as David fasting and mourning in this extraordinary manner for a child, who, being yet an infant, could not possibly have been endeared to him by any of those blandishments which so strongly fix the parental affections to their offspring; and who must moreover, if he should live, be a perpetual brand of infamy upon his parents. The true way of accounting for it is by ascribing it, as Le Clerc does, to David's excess of passion for Bath-sheba, which so strongly attached him to every offspring of hers, and made him forget every thing in this child but that motive of endearment. Besides this, there is something in human nature which prompts us to rate things after a manner seemingly unaccountable, and to estimate them, not according to their real worth, but according to the expence, or trouble, or even distress, that they have cost us. 

Verse 18
2 Samuel 12:18. It came to pass on the seventh day, that the child died— Thus was the first instance of the divine vengeance upon David's guilt speedily and rigidly executed. Other instances of it were fulfilled in their order before his own eyes; and the dreadfullest of all the rest, the sword shall never depart from thine house, sadly and successively fulfilled in his posterity; from the death of Amnon by the order of his own brother, to the slaughter of the sons of Zedekiah by the king of Babylon. Indeed, David's guilt was more signally and dreadfully punished in his own person and in his posterity, than any guilt that I ever heard or read of in any other person since Adam. The Jews are of opinion, that his own decree of repaying the robbery four-fold, was strictly executed upon him. And as he was professedly punished by the death of one of his sons for the murder of Uriah, they imagine that the other three also, who died violent deaths, fell so many sacrifices to the divine justice upon the same account. In this view, can David's example be an encouragement for sin? Who would incur his guilt, to go through such a scene of sorrow and repentance? 

Verse 23
2 Samuel 12:23. Now he is dead, wherefore should I fast? &c.— If David meant only that he should die, and go to the grave like his son, as some commentators explain this passage, the consolation which it conveys would be very poor, and we should lose one of the noblest lessons that was ever penned, upon all that is reasonable and religious in grief. There can be no doubt that David believed the immortality of the soul. His writings abundantly prove it: and in this view we may well paraphrase the words thus, "If I cannot have the consolation to partake with this infant the temporal happiness wherewith the divine goodness has blessed me, yet, I hope, to rejoin his soul one day in Heaven, and to partake with him eternal felicity." Considered in this light, the words convey the most satisfactory comfort; and, surely, it would be wrong to suppose that David was unacquainted with the felicities of that future state, and incapable of drawing the only solid consolation from that knowledge, when a heathen confessedly has done so. For who admires not those fine sentiments of Cato of Utica, who cries out with so much rapture, "O happy day! when I shall quit this impure and corrupted multitude, and join myself to that divine company of great souls, who have quitted the earth before me! There I shall find not only those illustrious personages, but also my Cato, who, I can say, was one of the best men, of the best nature, and the most faithful to his duty. I have placed his body upon that funeral pile whereon he ought to have laid mine. But his soul has not left me, and, without losing sight of me, he has only gone before into a country where he saw I should soon rejoin him!" See Cic. de Senect. ad fin. 

Verse 24
2 Samuel 12:24. And she bare a son, and he called his name Solomon— As David was now in peace with God, and foresaw, in the spirit of prophesy, that his son would be a pacific prince, he called his name Solomon, or peaceable; and as this son was conceived in innocence, in the happy season of God's reconcilement to his parents, and to their establishment in true religion, by sincere repentance and humiliation before him, it pleased God to accept him in a singular manner, which is signified to us by that remarkable expression, and the Lord loved him: and to manifest his favour to him for the consolation of David, God conveyed his benediction to the son by the same hand which had before conveyed his chastisements to the father. He sent Nathan to David, to bestow upon his son, in his name, the most blessed of all earthly, the most blessed but one of all heavenly appellations; Jedidiah, or the beloved of the Lord. Bath-sheba some time after had another son, called Nathan; and it is in him that the two lines of our Saviour's genealogy unite themselves; who, on Joseph's side, descended from Solomon, and on Mary's from Nathan. See Matthew 1:6-7. Luke 3:31. Berruyer is of opinion, that Solomon was born in the fourth year after the death of the infant mentioned above. 

Verse 26
2 Samuel 12:26. And Joab fought—and took— Or, Now Joab had fought—and had taken. 

Verse 27-28
2 Samuel 12:27-28. I have fought against Rabbah, and have taken the city of waters, &c.— Rabbah was a royal, a large, and a populous city, watered, and in some measure encompassed by the river Jabbok. It had its name from its grandeur, being derived from a Hebrew word, signifying to increase and grow great, and was now in the height of its glory. As the city of waters must mean Rabbah only, Houbigant translates after Josephus, and I have intercepted, or cut off the waters from it, which gives a good reason for Joab's message, as it was not probable that the city in this case should hold out long. Nothing can be more gallant and generous than the message of Joab: Lest I take the city, and it be called after my name. There is a magnanimity in the proposal capable of creating admiration in the meanest minds. The man who could transfer the glory of his own conquests to his prince, needs no higher eulogy as a general; and it is but justice to the character of Joab, to declare, that he is supreme, if not unrivalled, in this singular instance of heroism. 

Verse 30
2 Samuel 12:30. And he took their king's crown, &c.— David formally deposed this king; and Dr. Trapp thinks that the form of his deposal was, by arraying him in his royal robes, and probably placing him on his throne with his crown upon his head, and then divesting him of all his ensigns of royalty. If instead of weight we read the price or value of his crown, was a talent gold, all the difficulties will be removed which have given commentators so much trouble, arising from the extraordinary weight of this crown, which certainly was too heavy to have been borne upon the head: and the original word will well bear this meaning, which the context seems to confirm; for it is there said, that the value was so much with the precious stones; but if the weight only had been spoken of, certainly the mention of the precious stones would have been improper. See Le Cene's Proposal for a new version. Some, however, who defend the present version, suppose, that the Syriac, not the Hebrew talent is here meant; the latter being four times heavier than the former. See Pfeiffer, and Michaelis. 

Verse 31
2 Samuel 12:31. And he brought forth the people, &c.— This treatment of the Ammonites having shocked some unthinking readers, it will not be unseasonable to inform them, that the words will bear a milder interpretation. Literally, they may be rendered thus: And he brought forth the people, and placed them by, [ במגרה וישׂם vaiiusem bamgerah,] or, more nearly, put them to the saw, and to iron harrows, or mines, and to axes of iron, and made them pass by, or to, the brick-kilns; i.e. made them slaves, and put them to the most servile employments; sawing, harrowing, or making iron harrows, or mining, and hewing of wood, and making of bricks. That the prefix ב beth, signifies to, in numerous places, may be seen in Noldius; and it does so in construction with this very verb במגרה bamgerah, in the place before us; let not the king [ ישׂם iasem] put this thing [ בעבדוע beabdo] to his servant; 1 Samuel 22:15 and in several other instances which might be mentioned. It may also be observed, that the Syriac and Arabic versions give a more favourable interpretation of this passage, and render it, he brought them out, and threw them into chains, and iron shackles, and made them pass before him in a proper measure, or by proper companies at a time. The version of the LXX is not so clear. He put them in, or to, the saw, &c. and made them pass by the brick-kiln, which may well be interpreted of his putting them to these servile employments. The words הברזל בחרצי bacharitzei habbarzel, rendered harrows of iron, signify iron mines; which will determine the meaning in this more favourable sense. Thus חרוצ charutz, signifies gold, as being deeply dug out of the mines, from חרצ cheretz, to dig; Proverbs 3:14. But what shall we say to the parallel place, 1 Chronicles 20:3 which our version renders, he cut them with saws, and with harrows of iron, and with axes? Why, first, the verb does not agree in sense with the several punishments mentioned; for if נשׂר nasar be the root of ושׂיר vaiiasar, as our version makes it to be, it properly signifies he cut with a saw; and therefore cannot be applied either to the ax, or harrow, or mine. But though this be the original sense of nasar, yet it is used in the Arabic in a more general sense, to signify, he dispersed, divided, separated, and the place may be rendered, he divided or separated them to the saw, harrows, or iron mines, and axes; i.e. to these servile employments, some to one, and some to another. It may be farther observed, that the root ישׂר iasar, may be שׂור sur; the meaning of which is, he ruled, or governed them, viz. by the saw, the harrows, or mines, and axes; made them slaves, and condemned them to these servile employments. The word is thus rendered by Schmidius, he ruled by the saw, &c. And this interpretation is far from forced, agreeable to the proper sense and construction of the words, and will vindicate David from any inhumanity which can be charged upon him in this instance. The Syriac version is, he bound them with iron chains, &c. and thus he bound them all: and the Arabic, he bound them all with chains, killing none of the Ammonites. This account may be farther confirmed by the next clause, thus did he unto all the cities of the children of Ammon: for, had he destroyed all the inhabitants by these or any methods of severity, it would have been an almost total extirpation of them: and yet we read of them as united with the Moabites, and the inhabitants of Seir, and forming a very large army to invade the dominions of Jehoshaphat. It may be added, that if the punishments inflicted on this people were as severe as our version represents them, they were undoubtedly inflicted by way of reprisals. Nahash the father of Hanun, in the wantonness of cruelty, would admit the inhabitants of Jabesh Gilead to surrender themselves to him, upon no other condition than their every one consenting to have their right eye thrust out, that he might lay it as a reproach upon all Israel. If these severities of David were now exercised by way of retaliation for former cruelties of this nature, it will greatly lessen the horror which may be conceived on account of them, and in some measure justify David's using them, considering more especially the dispensation of grace under which he lived: and as the sacred writers, who have transmitted this history to us, do not pass any censure on David as having exceeded the bounds of humanity in this punishment of the Ammonites, we may reasonably conclude, either that the punishment was not so severe as our version represents it; or, that there was some peculiar reason which demanded this exemplary vengeance, and which, if we were acquainted with it, would induce us to pass a more favourable judgment concerning it; or, that the law of nations then subsisting admitted such kind of executions upon very extraordinary provocations, though there are scarcely any which can justify them. 

13 Chapter 13 

Verse 1
2 Samuel 13:1. It came to pass after this, &c.— When David had taken Rabbah and all the other cities of Ammon, he had not long returned to Jerusalem before his domestic misfortunes began to multiply upon him, and to verify the terrible threats which Nathan had denounced from the Lord, I will raise up evil against thee out of thine own house. Tamar was the daughter of Maacah, the daughter of the king of Geshur, and the uterine sister of Absalom. Amnon was David's eldest son by Ahinoam. 

Verse 2
2 Samuel 13:2. Amnon was so vexed, that he fell sick— It is natural to think, that the passion of love is nowhere so wasting and vexatious as where it is unlawful. A quick sense of guilt, especially where it is enormous, as in the present instance, strikes the soul with horror; and the impossibility of an innocent gratification loads that horror with desperation. Witness the two most remarkable instances of this kind found in history; that of Antiochus for Stratonice his mother-in-law, and this of Amnon for Tamar his sister. Indeed, that of Antiochus appears the less criminal of the two, inasmuch as he seemed determined to conceal his till death, and at the same time to hasten that death to prevent its publication, had not the sagacity of his physician discovered it. Though possibly Amnon had done the same, had not the importunity of his false and subtle friend Jonadab the son of Shimeah, David's brother, drawn the secret from him. It is lamentable to think, that the heirs of royalty, whose virtue is of infinitely more consequence than that of meaner men, should yet be under more temptations to taint it, from the poison of infectious flatterers. 

Verse 9
2 Samuel 13:9. She took a pan, &c.— Tamar came and prepared food at Amnon's desire, with all the housewifely skill of those simple ages, when an utter inattention to all the purposes of domestic life made no part even of a princess's praise. See Genesis 18:6 and Herodot. lib. 8: cap. 137. After having baked the cakes, it is said, she took a pan, and poured them out; which makes it probable that she fried them in oil, according to the custom of that country. But he refused to eat. The insinuation was, that he was grown worse; and, to cover the deceit the better, he ordered every body to go out of his room, as if he could neither bear the sight nor the noise of company. And when they were gone, he desired his sister to bring the victuals into an inner chamber, 2 Samuel 13:10. She, suspecting no evil, did as he desired. 

Verse 12
2 Samuel 13:12. She answered him, Nay, my brother— Amnon having mentioned his criminal passion to Tamar, she represents to him in the most lively manner the horror of his crime; that it was a violation of the laws, that it would be her destruction, and that it would dishonour him in the highest degree before all Israel: but, finding all these considerations fruitless, she changed her tone, and tried to flatter him into forbearance. He was her father's eldest son, his darling, who could deny him nothing. He had only to speak to the king for her, and his request would certainly be complied with: an argument which, as is generally thought, she urged in order to extricate herself at present from his hands. See Joseph. Antiq. lib. 7: cap. 8. 

Verses 15-17
2 Samuel 13:15-17. Then Amnon hated her exceedingly— The flux and reflux of passion in a brutal breast are here finely painted. Commentators are at a loss to account for this sudden and excessive hatred; and, indeed, there seems to be something extraordinary in it. Tamar's rape had an effect upon her ravisher directly contrary to that of Dinah upon her's. But their circumstances were different. Hope seconded and supported Shechem's passion, but despair drove Amnon's into its opposite extreme. This is often observed to be the case with passions too tumultuous and unruly. Amnon's mind was first agitated by lust, and then by remorse, which drove to different extremes like the vibrations of a pendulum. God abandoned him thus to the tumult of his own intemperate mind, to make this other punishment of David's adultery more flagrant, and the prophet's prediction of raising up evil to him out of his own house more conspicuous; for Amnon's barbarous behaviour now precluded all possibility of concealing his guilt. 

Verse 18
2 Samuel 13:18. She had a garment of divers colours— See Genesis 37:3 and Martin's Explicat. des Textes Difficiles, p. 172. 

Verse 20
2 Samuel 13:20. Hath Amnon thy brother been with thee— Oppressed with sorrow, and overwhelmed with shame, Tamar went to her brother Absalom's house, who, seeing her confusion and distress, easily apprehended the cause of it, and put the question to her, whether her brother Amnon had been with her; covering the gross injury he suspected, under the veil of the most decent and distant phrase which could hint his suspicion; and, as if all this had not been enough to save her blushes, and let her see that he understood her distress, he stopped her short from attempting any answer: but hold now thy peace, my sister; he is thy brother: regard not this thing. However, as all he could say could not remedy the evil, so neither could it relieve it; which seems sufficiently implied in what is added, So Tamar remained desolate in her brother Absalom's house. In all probability she continued so her whole life long, unmarried and undone; and Amnon had the horror of reflecting, that for one moment's base and brutal indulgence he had made his nearest kinswoman, an amiable and innocent sister, miserable to the last moment of her life. 

Verse 21
2 Samuel 13:21. When king David heard of all these things, he was very wroth— We may easily conceive what resentment and uneasiness David felt for this crime: but how he punished it we know not. The truth is, he could not punish it without exposing the infamy of his house, and cutting off his eldest son: and how hard was it for a father to do this. The LXX and the Vulgate, whom Houbigant follows, add these words to the present verse: David, when he knew all these things, was very much afflicted: but he would not grieve the spirit of his son Amnon, for he loved him exceedingly, as being his first-born. There can be no doubt but that David's consciousness of his own guilt with Bath-sheba, rendered him more backward to punish that of Amnon. However, the guilt which human justice or human infirmity did not chastise as it deserved, the divine vengeance did. 

Verse 22
2 Samuel 13:22. And Absalom spake unto his brother Amnon neither good nor bad, &c.— But Absalom spoke not at all with Amnon, because he was enraged against him for having violated his sister Tamar. Houb. Though grieved to the soul for the injury done to his sister, and resenting it to death, yet Absalom so well dissembled his resentment, as not to take the least notice of it to Amnon. 

Verse 26
2 Samuel 13:26. I pray thee let my brother Amnon go with us— As heir presumptive to the crown, Amnon might represent the king; and it was probably upon this pretence that Absalom was so pressing for his attendance. 

REFLECTIONS.—Such a transaction as this of Amnon's could not be concealed. 

1. David heard of it, and very wroth he was; yet, instead of punishing this rape and incest with death, as it deserved, he spared his son; but God will not; vengeance shall overtake him. Note; Over-indulgent parents, by their sinful lenity, make a severe scourge for themselves. 

2. Absalom, though silent, entertains deep-rooted vengeance in his bosom. He saw, probably, that to seek for justice were vain; or he desired the malicious gratification of being his own avenger. Two long years he waited opportunity, whilst the civility of his carriage, and his taking no notice of the rape, had now removed all suspicion of the sanguinary revenge that he meditated in his heart. But now the day approaches for the accomplishment of his dark design, a festal day, when, on shearing his sheep, he invited the king and his family to grace his entertainment at Baal-hazor: and when his father, fearing it would be too expensive and burdensome to him if they all went, excused himself, thanked him for his kindness, and gave him his paternal benediction, he presses him at least to send his brethren, and Amnon in particular, as the most honourable. David with reluctance, at his importunity, complies; and Amnon, unsuspicious of the plot, goes with his brethren to the feast. Note; (1.) The longer hatred is smothered, the fiercer it burns; and when it finds the moment for revenge, the deeper it strikes. (2.) Many are over-generous in their invitations, and consider not the expence of their entertainments, till the pressures of poverty make them smart for their extravagance. 

3. The festal board is spread, the glass goes round, and Amnon, flushed with wine, little suspects the sword that hangs over him. The signal is given, which had before been concerted between Absalom and his servants; they suddenly rush into the room, and lay Amnon dead at their feet. Such were their master's guilty commands, and they judge this sufficient to authorise them; while he, who, as next heir to the crown, would be able to protect them, encourages them not to startle at the bloody work, but courageously execute his orders. Hereupon all the king's sons fled, fearing lest the same fate should overtake them. Note; (1.) To die in a state of drunkenness is very terrible. (2.) The fear of man is usually stronger than the fear of God; and many dare not dispute the commands of a master, though at the hazard of their eternal damnation. (3.) It was just in God to permit the death of Amnon, though wicked in Absalom to assassinate him. When sinners execute God's designs, they mean no such thing; but, while instruments of his vengeance, fill up the measure of their own iniquities. 

Verse 32
2 Samuel 13:32. This hath been determined, &c.— What unparalleled impudence and effrontery was this! to speak with such calmness and unconcern of a horrid villany, which he himself had contrived, and of which he now saw the dreadful consequences! Could there be a more miscreant minister? 

Verse 37
2 Samuel 13:37. But Absalom fled, &c.— As he had committed a wilful murder, he could have no city of refuge in his own country; and therefore he fled out of the kingdom, to his mother's father. Thus did God, by withdrawing his restraining grace from Amnon, and leaving him a prey to his own passions, raise up evil to David out of his own house: a daughter ravished by her own brother; that brother murdered by another brother; that other in exile for it, and soon to perish by a fate yet more deplorable, had it not been, if possible, more deserved! 

REFLECTIONS.—Bad news flies apace, and never loses in the relation. 

1. David is alarmed with the death of all his sons; such were the first flying reports; and, ready to fear the worst in remembrance of his past doings, and the threatenings against his family, he rends his clothes, and falls prostrate on the earth in an agony of grief, while his servants, with their clothes rent, stand round him. Note; It becomes us to sympathize with the afflicted. 

2. Jonadab, who suspected the truth from reflecting on former circumstances, suggests, that Amnon only is dead, in revenge for his rape of Tamar; and the event verified his conclusion, for the king's sons now appeared in sight from the watch-tower, and haste to his presence. There with tears they report the sad catastrophe; and, though it was some alleviation that they were not all slain, yet Amnon's death, awakened the king's bitter sorrow. Note; (1.) In all our calamities we have to thank God that they are no worse. (2.) The loss of a son, and a wicked son too, is a deep wound in a godly parent's heart. 

3. Absalom fled immediately from justice, and sought an asylum with his grandfather Talmai, where three years he lived an exile. Note; One rash action often makes the whole life miserable. 

4. As time wore off the grief for the dead Amnon, the love of the living Absalom revived. His sin was overlooked, and his return ardently longed for; though how to restore him, in opposition to honour and justice, David hardly knew. Note; (1.) It is a mercy that time blunts the edge of sorrow, else all our days would be embittered with mourning. (2.) The greatest provocations cannot extinguish parental affection. 

14 Chapter 14 

Verse 2
2 Samuel 14:2. Joab sent to Tekoah, &c.— Tekoah was a city in the tribe of Judah, and lay about twelve miles south of Jerusalem. Joab's conduct in this affair was remarkably artful: he chose a widow, because her condition of life was more proper to move compassion; one who lived at a distance from Jerusalem, as her case might not be so readily inquired into; and a woman advanced in years, as Josephus asserts, that her application might have the more weight. She appeared in a habit of mourning, to heighten the idea of her distress, and that her circumstances, her mournful tale, her dress, and her person, might make one united impression on the king, and secure her his attention. The whole design of her speech was to frame a case similar to that of David, in order to convince him how much more reasonable it was to preserve Absalom. But there was great art in not making the similitude too plain and visible, lest the king should perceive the intention of the woman's petition, before she had obtained a grant of pardon for her son, and came to make the application to the king. 

Verse 7
2 Samuel 14:7. So they shall quench my coal which is left— The expression is singularly beautiful and expressive. Heathen authors seem to have borrowed it from hence. Plato and Lucian call the few men who survived the deluge ζωπυρα, live coals, who were to re-kindle the vital flame, and continue the human race: and in Scripture a man and his successors are often called a lamp or light: see chap. 2 Samuel 21:17. Psalms 132:17 and Calmet and Le Clerc. 

Verses 9-11
2 Samuel 14:9-11. My lord, O king, the iniquity be on me, &c.— The king having told the woman that she might return to her house, and leave the care of her business to him, she adds, with great address, that if she had pressed his majesty to any thing in itself unjust, or any way misinformed him, or misrepresented the state of the case, she wished all the iniquity of that guilt, or misrepresentation, might fall upon her own head, and upon her family: My lord, O king, &c. The king then bade her, 2 Samuel 14:10 if any molested her further, to bring them before him, and he would take care to stop any further proceedings against her. She then begged, 2 Samuel 14:11 that, in making that promise to stay the avenger of blood from causing any further destruction in her family, he would remember the Lord his God; i.e. remember that he made that promise in the presence of God; drawing him thus distantly and insensibly into the obligation of an oath; and her address had its effect: as the Lord liveth, said he, there shall not one hair of thy son fall to the earth. Houbigant thinks that the woman in the ninth verse insinuates, that she is less concerned for her own son and her family, than for the son and the family of the king. 

Verses 12-17
2 Samuel 14:12-17. Then the woman said, &c.— The woman, having so far gained her point, begged leave to say one word further; and, having obtained permission, immediately proceeded, 2 Samuel 14:13 to expostulate with the king upon his own conduct, and his unkindness to the people of GOD, in not pardoning his own son, and bringing him back from exile. His mercy to her son made him self-condemned in relation to his own. She then added a very natural and seasonable reflection, 2 Samuel 14:14 that death was the common lot of all men, some by one means, some by another; that in that state we are like water spilled upon the ground, which cannot be gathered up again; that God, if he pleased, could strike the offender dead; but inasmuch as he did not, it was because he would leave room for mercy; that he had devised means in his own law to arrest the avenger of blood, and in his appointed time to recall the man-slayer from his exile in the city of refuge: Numbers 35:25. But here, apprehending that she might have gone too far, and made too free with majesty, in expostulating so plainly upon a point of such importance, she excused this presumption, 2 Samuel 14:15 from the force put upon her by her people, who had so severely threatened her, that in this extremity she plainly saw she had no resource or hope of relief, but in laying her son's case before the king; which she, 2 Samuel 14:16-17 confiding in his majesty's mercy, and assuring herself that he would hear her with his wonted clemency, at length adventured to do; hoping that it might be a means of saving both herself and her son from being destroyed out of the inheritance of God, insinuating that her own life was wrapped up in his. We may here observe, that the single design and address of this device are sufficient proofs, if there were no other, to evince the Jewish people to have been neither unpolite nor uninformed. The clause in the 13th verse, for the king doth speak this thing, &c. is thus rendered by Houbigant, for the king's purpose not to recall his exile is a kind of fault. The words in the 14th verse, neither doth God respect any person, may be rendered according to the ancient versions, but the Lord doth not take away the life. 

Verse 22
2 Samuel 14:22. Joab fell to the ground on his face, &c.— There cannot be a greater refinement of flattery and address. Joab places that obligation entirely to his own score, which he knew was the greatest that he could lay upon his master. 

Verse 24
2 Samuel 14:24. Let him turn to his own house, &c.— This discountenance and rebuke, which Absalom received from his father, was certainly little enough to signify the king's abhorrence of his late cruel revenge upon his brother; yet not more than was necessary to mortify his pride and repress his popularity, which now in all probability began to blaze out upon the news of this reconciliation to his father: and this appears to be the reason why the sacred historian immediately subjoins to this account of the king's discountenance, a particular description of Absalom's beauty, 2 Samuel 14:25-26 which is a frequent foundation of popularity; and then acquaints us with his having three sons and one fair daughter, 2 Samuel 14:27 whom he named after his unhappy sister, Tamar, which was probably another fountain of pride, popularity, and presumption. 

Verse 26
2 Samuel 14:26. And when he polled his head, &c.— Houbigant remarks, that it is a mistake to suppose that Absalom polled his head every year: the Hebrew, ימים מקצ mikkets yamim, which we render at every year's end, signifies only at the return of a certain season, and he renders the passage, for there were certain seasons when he polled it, that he might deliver himself from the weight; and when he polled it, the weight was two hundred shekels. This seemingly prodigious weight of hair, according to Bochart, if computed by the Jewish shekel, amounted to three pounds and two ounces of our weight. 

But Bishop Patrick remarks, that when the books of Samuel were revised after the Babylonish captivity, such weights were mentioned as were then known to them; and therefore, when the historian speaks of this weight of Absalom's hair, he adds, by way of explanation, that it was after the king's weight; i.e. after the weight of the king of Babylon, whose shekel was only one-third of that of the Jews; and therefore this large quantity of hair, which has given so much occasion to the enemies of revelation to ridicule the sacred text, is reduced so as not to seem at all enormous. Besides, we should recollect, that the hair, being in those days reckoned a great ornament, was perfumed with large quantities of fragrant oils, which would make it more heavy than otherwise it would have been: and further we should remark, that it is very evident from the peculiar manner in which it is mentioned in the sacred text, that there must have been something extremely singular, even at that time, in this large quantity of Absalom's hair. Those, however, who are desirous to enter further on the subject, which has been very thoroughly examined, may find full satisfaction in Michaelis's Comment. Gotting. tom. 2: or in Stackhouse on the place. 

Verse 29
2 Samuel 14:29. Absalom sent for Joab— The reader who is little versed in courts will naturally be surprised to see Joab so zealous to get Absalom recalled from exile, and to observe him afterwards so cold and indifferent about having him re-established in his father's favour. The truth is, when Joab had greatly gratified the king, and gained credit with him, by bringing back Absalom to Jerusalem, he had little reason, as a minister, to be solicitous to bring him about the king's person, and restore him to full favour; because in that case he might naturally apprehend, that Absalom's interest with his father might impair his own. This the young man's ambition could but ill endure, and therefore he took this extraordinary step to be set right with his father; a step, indeed, which shewed him determined to go any lengths, rather than fall short of his ambitious aims. He that could set his friend's field on fire barely to be admitted to court, would little scruple to set his country in a flame (if I may be allowed the expression) to be raised to a crown: although, possibly, this injury to Joab might have been an artifice to prevent the king's suspicion of their combination, and Joab's too great attachment to the interest of his son. 

REFLECTIONS.—Joab is prevailed upon to intercede with David, and he at last consents to receive him. Absalom is introduced; the king, with paternal tenderness, seals by a kiss his reconciliation; and, believing his son's professions real, reinstates him in all his former honours. Note; (1.) A parent's fondness often makes him blind to his children's ill designs: he fain would hope the best, even against hope. (2.) How much more tender is the reception which the returning prodigal meets with from his heavenly Father, when by the Spirit his pardon is sealed! 

15 Chapter 15 

Verses 1-6
2 Samuel 15:6. Absalom stole the hearts of the men of Israel— Dr. Delaney is of opinion, that Absalom took this occasion to increase his popularity, during the time that his father David lay confined with a very grievous sickness. See the 38th, 39th, and 40th Psalms.

REFLECTIONS on 2 Samuel 15:1-6.—No sooner is Absalom restored to favour, than we find him plotting to dethrone his father, and seeking, for that purpose, to alienate from him the love of his subjects, and attach them to himself. For this purpose, 

1. He prepares a grand equipage and retinue. His chariots, his horsemen, and fifty footmen to clear the way, afforded a degree of magnificence which Israel had not seen before, and which dazzled vain minds, as some great thing. Probably David himself was proud of the figure his son made, and, by connivance, encouraged his ambitious views. Note; (1.) Parents who indulge their children in pomp and pride, know not the injury they do them and themselves. (2.) The vanity of making a figure in the world, is the rock on which more young persons split than on any other. 

2. He pretends great zeal for Israel's good, is seen constant and early at the gate, as if longing to have business dispatched; and kindly enquires into every man's cause, as if solicitous to do them justice. On a slight hearing, when one party only represented his case, he flattered him with certain success in his cause, if there were but any one deputed to hear him, but insinuates the negligent administration of justice, and how much the land suffered for want of an active and upright magistrate; intimating how happy it would be for the people, if he were judge, when every man might expect speedy redress, and equitable decisions. Such pretensions easily sunk down into unthinking minds, and flattered them with halcyon days under his administration: and his familiarity and condescension to the lowest of the people soon won their hearts; for he shook them by the hand, embraced them as if a friend or a brother, and scrupled not to stoop, however low, in order to climb into the throne. Note; (1.) Zeal for the public good, and redress of grievances, is often the dust thrown into the eyes of the populace to conceal the projects of ambition. (2.) The best of kings, and the most upright administration, must never expect to escape the malignant aspersions of a discontented faction. (3.) They who are most eager to get into the seat of judgment, are often least qualified for the trust: the deserving know the difficulty, and modestly decline it. (4.) They who court popularity by low condescensions are no sooner in power, than they throw off the mask and play the tyrant over a deluded people. 

Verse 7
2 Samuel 15:7. After forty years— Or rather, after four years. The Syriac and Arabic, whom Houbigant follows, read after four years. As there is no event from which the forty years can be dated, very great has been the distress of the advocates for that reading. But Josephus, Theodoret, the Manuscripts mentioned in the Benedictine edition of Jerome's version, the canon of the Hebrew verity, (supposed to be made about the ninth century, and altered by some correcting hand,) the reading of the famous Latin Bible of Sextus, the Latin manuscript in Exeter college library, marked C. 2 Samuel 2:13 and the ancient Latin manuscript written in Gothic characters, and the variations of which are published in Blanchini's Vindiciae, all have it four. See Kennicott's Dissert. vol. 2: p. 358 and Houbigant's note. 

Verse 8
2 Samuel 15:8. Thy servant vowed a vow— This vow is conceived exactly in the patriarchal style, and, if true, shews, that however he might have been tempted by his grandfather to serve the gods of Geshur, yet he continued determined against idolatry; which David, we may assure ourselves, was highly delighted to hear, and accordingly gave a ready consent to the performance of his vow. 

Verse 10
2 Samuel 15:10. But Absalom sent spies— Before he left Jerusalem, Absalom took care to send his emissaries throughout all the tribes; doubtless under colour of inviting persons of distinction to the sacrifice, but in reality to carry the watchword and signal before agreed on between them. 

Verse 11
2 Samuel 15:11. With Absalom went two hundred men— But there followed Absalom two hundred men, who, called from Jerusalem, went after him with a simple heart, and who were entirely ignorant of the whole affair. Houbigant. 

Verse 12
2 Samuel 15:12. Absalom sent for Ahithophel— Ahithophel's junction with Absalom seems to have given the finishing stroke to the rebellion. He was too sagacious to discover himself, till he saw all things favourable and prosperous on the part of Absalom; and they both very well judged that his accession to the conspiracy in those circumstances was the likeliest means to secure its success. 

Verse 13
2 Samuel 15:13. The hearts of the men of Israel are after Absalom— Some reason may be assigned for this. In every nation there are always turbulent and discontented spirits, who promise themselves some benefit from a change. Saul's party was not yet entirely extinct, and Joab, who was David's prime minister, behaved with an insufferable pride and insolence. His crimes, which were very black, and which David was afraid to punish, reflected upon the king himself; and David's other ministers might have grown insolent in times of uninterrupted success. But what gave the fairest pretence of all, was, probably, the obstruction of the civil administration of justice; for had there not been something of this, Absalom, I think, could have had no grounds for making such loud complaints. See 2 Samuel 15:3-4 and Grotius on the place. 

Verse 14
2 Samuel 15:14. Arise, and let us flee— As the danger was instant, David took his measures accordingly. The city was not in a condition to sustain a siege; and if it were, he did not care to expose a favourite city, built by himself, and the residence of the tabernacle of God, to all the evils incident to sieges, and almost inseparable from them. Nor, perhaps, did he care to trust the inhabitants of a place so long exposed to the taint of Absalom's temptations; see Psalms 55. Well acquainted with the young man's impetuosity, and the madness of the people, David judged it much better to give way to the fury of the flood, than attempt to stem it in the fullness of its overflowing. 

Verse 19
2 Samuel 15:19. Ittai the Gittite— The Jews say, that this Ittai was the son of king Achish, and that, being obliged to quit Gath on account of his attachment to David, he came to offer him his services at the head of the six hundred men mentioned in the foregoing verse, who, as well as himself, had embraced the Jewish religion; an opinion which seems as probable as any other. It is very certain, however, that they came but the day before, 2 Samuel 15:20.; and David, from a principle of generosity, knowing them fatigued with their journey, would have had them turned back, which Ittai gallantly refused to do, vowing that wherever David was, in death or in life, there would he, his servant, be also; 2 Samuel 15:21. 

Verses 25-27
2 Samuel 15:25-27. The king said,—Carry back the ark of God— David sent back the high-priests, as knowing that their character was too sacred to suffer any violence from the usurper, though he knew their fidelity to himself; and for the rest, he wholly submitted himself to the divine disposal. He besought God, as Alexander Severus told his soldiers a generous and a wise man should, praying for the best things, and bearing what should befal. David saw plainly that God had raised this war against him in punishment of his guilt; that God had raised up this evil to him out of his own house: find I imagine that I now hear him taking up the same lamentation which Alphonsus the wise, king of Arragon, afterwards did upon a like occasion: "I wonder not so much at my people's ingratitude to me, as at my own to GOD." In this spirit of humiliation, David would not presume to have the ark, the symbol of the divine presence, borne before him in the war: that was an honour of which he deemed himself utterly unworthy; and therefore, referring himself and his affairs with entire resignation to the disposal of the Divine Providence, he remanded Zadok and Abiathar back to the city with the ark. When David had given the reasons relating to himself, why he would not have the ark carried before him into the field, he then adds a reason personal to Zadok, Art not thou a Seer? Return in peace. It should seem from hence, that Zadok was a prophet: however, as a priest, he was a teacher; and as such bound to stay with his people in the greatest exigencies, and instruct them in their duty; besides that, by staying to do his duty to his people, he might also do good offices to his prince. And, accordingly, David concerted both with Zadok and Abiathar a method of corresponding with him, and sending him intelligence of all the enemies' measures by their sons, Ahimaaz the son of Zadok, and Jonathan the son of Abiathar. 

Verse 30
2 Samuel 15:30. And David went up by the ascent of mount Olivet, and wept, &c.— A more memorable event surely was never recorded in history, nor a more moving spectacle ever exhibited to mortal eyes: a king, venerable for his years and victories, sacred in the character both of his piety and prophesies, renowned for prowess, and revered for wisdom, reduced to the condition of a fugitive, to a sudden and extreme necessity of flying for his life, and from the presence of his own son, his darling and delight. In this condition he went up the mount, and, when he reached the summit of it, fell down prostrate before God. Josephus tells us, that when he reached the top of the mountain, he took a view of the city, and prayed to God with abundance of tears. It may be thought worth notice, that Josephus should tell us, that David wept and viewed the city in the same spot from which the Evangelist informs us our blessed Saviour wept over it. 

Verse 32
2 Samuel 15:32. Behold, Hushai the Archite came— When David heard that Ahithophel was among the conspirators, he saw his danger in all its strength. A hot-headed young man, high in vanity, extravagant in hope, and easily overset with success, was not an object of much terror to a man of David's great experience and consummate wisdom; but the prowess, popularity, and numbers of such a man, conducted by the calm skill and prudence of an Ahithophel, was sufficient matter of just fear. David, however, sunk not under it; but had recourse, as usual, to the protection of that God who only could relieve him, and who had never failed him in distress; beseeching Him, who leadeth counsellors away spoiled, and maketh the judges fools, to confound and infatuate the counsel of Ahithophel. God, in answer to his prayers, sends him a friend; Hushai met him on the top of the hill, with expressive signs of sympathetic sorrow, willing to join his suffering king: but David has more useful employment for him at Jerusalem; by pretending to serve Absalom, he might defeat the advice of Ahithophel, and, getting into the secrets of the Cabinet, by Zadok's sons, inform David of them. The dissimulation of Hushai, and the advice of David, in this case, will hardly admit of excuse. Thus far we may say, that David, with respect to Absalom, was not only a king, but a father attacked by his own son; that he always preserved a great affection for him, and did not design to injure him in the least, but rather proposed to hinder him from doing more mischief, and to bring him to his duty again. But we are to follow no man any farther than as he corresponds with the great copy of all morality given us in the Gospel. Nothing can justify deceit, lying, or treachery. 

16 Chapter 16 

Verse 1
2 Samuel 16:1. And an hundred of summer-fruits— These summer-fruits the LXX suppose were dates; but the more common opinion is, that they were figs; which, it seems, was that also of the Chaldee paraphrast. Grotius, however, supposes, that the original word קיצ kaiits, signifies the fruit of trees in general. The author of the Observations seems to shew, that they could not have been any of these. "But when I find," says he, "that water-melons grow spontaneously in these hot countries, are made use of by the Arabs of the Holy Land in summer, instead of water, to quench their thirst, and are purchased as of the greatest use to travellers in thirsty desarts; and that cucumbers are very much used still in that country, to mitigate the heat: I am strongly inclined to believe, that these summer-fruits were not the produce of trees, but of this class of herbs, which creep along the ground, and produce fruits of a cooling moisture, and very large in proportion to the size of the plant." Cucumbers were eaten in Galilee the latter end of May by Dr. Pococke, he having stopped at an Arab tent, where, he tells us, they prepared him eggs and sour milk, cutting into it raw cucumbers, as a cooling diet in that season, which he found very hot. Cucumbers continue at Aleppo till the end of July, and are brought again to market in September and October, and are contemporaries with grapes and olives, as well as with beans and lentiles. See Jeremiah 10:12. Dr. Russell also tells us, that the squash comes in towards the end of September, and continues all the year; but that the orange-shaped pumpion is more common in the summer months. Of one or other of these kinds of fruit, I should think the sacred writer designed to be here understood to speak: they are all, more or less, of considerable size, and fit for persons who have to travel through a dry wilderness in the latter part of the spring, when the weather grows hot, as Bishop Pococke found it. If this be allowed, it will appear that they were called summer-fruits from their being eaten to allay the summer-heats, and not from their being dried in the summer, as Vatablus imagines; see Observations, p. 205. 

Verse 2
2 Samuel 16:2. The asses be for the king's household to ride on— The asses are for the king's household, for carriage; for the carrying their baggage. Houbigant. 

Verse 4
2 Samuel 16:4. Behold, thine are all that pertained unto Mephibosheth— David, too rashly credulous, although of an unsuspected servant against the son of a tried friend, and too hastily resenting his imagined ingratitude, immediately concluded Mephibosheth a traitor, who had forfeited his whole fortune; and accordingly bestowed the forfeiture upon his informer; verifying that fine observation of Seneca, that "kings give many things with covered eyes, especially in time of war." Delaney. Note; (1.) Many, like Ziba, affect to be very generous of what is not their own. (2.) A servant's lying tongue is the frequent cause of sad discord in families. (3.) The presents of a knave are to be regarded as snares. (4.) An ill-intended design God can over-rule, to answer a good purpose. (5.) Rash judgment opens a door for after-shame and repentance. (6.) To turn a deaf ear to slander is always wise, and to hear at least both parties before we condemn. 

Verses 5-22
2 Samuel 16:5-12. When king David came to Bahurim, behold, thence came out—Shimei—and cursed.— This vile and calumnious treatment of Shimei was one of the severest trials of patience that ever human magnanimity endured. The accusation, 2 Samuel 16:8 was notoriously false, and the king for that reason could bear it the better. But his servants saw it not in the light of their master's equanimity, but of his enemy's insolence. Abishai, David's nephew, could not bear it, but begged the king's permission to take off the traitor's head that uttered it, 2 Samuel 16:9 which David absolutely refused; adding a rebuke to his refusal, 2 Samuel 16:10. What have I to do with you, &c.?—So let him curse, because the Lord hath said unto him, Curse David. Here we have, in few words, a clear comment upon all the curses throughout David's Psalms. They are prophetic denunciations of divine vengeance. The king then, turning to Abishai and the rest of his servants who were about them, asks, 2 Samuel 16:11. How it could be surprising to see a Benjamite reviling, when they beheld his own son in rebellion against him, and seeking his life? He adds, 2 Samuel 16:12. It may be that the Lord will look on mine affliction, &c. Although this was a chastisement from God upon him, yet, if he bore it as became him, it might become a means of mercy to him; his humble submission and resignation might call down the divine commiseration upon his patience and penitence. David's penitence but more inflamed Shimei's insolence; and, as David and his servants marched along, Shimei kept pace with them upon the side of an adjacent hill, and still continued cursing, reviling, and throwing dust and stones, unchastised. David endured it all: when he was reviled, he reviled not again: when he suffered, he threatened not; but committed his cause to HIM who judgeth righteously. 1 Peter 2:23. How far he was in this instance an emblem of HIS suffering SON, is not, I presume, hard to discern, or adventurous to assert. 

Verse 13
2 Samuel 16:13. And as David and his men went by the way, Shimei—cast dust— When the Consul whom Dr. Pococke attended entered Cairo, the Doctor tells us, "according to an ancient custom of state, a man went before, and sprinkled water on the ground to lay the dust." Every one knows the convenience of this practice in dry and hot countries; but I do not remember to have met with the mention of it anywhere else, as an eastern way of doing honour; yet if it was not barely a thing thought at that time convenient, but an ancient custom of state, the same causes might occasion it to be used in other countries; and if it had been used in Judea before the time of David, in the days of the judges and of Saul, it will explain Shimei's behaviour, and give it the greatest energy; who, in opposition to it, threw stones at the king, and dusted him with dust in the day of his affliction. He had been wont to be honoured by having people go before him to take care that the ground should be moistened, and no dust raised where he was to pass: Shimei did the reverse. This honour is not confined, however, to royalty: an English Consul was thus treated. Private persons were also thus dishonoured; the Jews clamoured against St. Paul in the temple, and threw dust. Acts 22:23. Observations, p. 287. 

Verse 14
2 Samuel 16:14. Came weary, and refreshed themselves there— Josephus tells us, that David suffered his people to take no refreshment till they reached the banks of the Jordan; and the 16th, 21st, and 22nd verses of the next chapter seem to confirm this reading. Houbigant, instead of came weary, renders it, came to Ephim, which he supposes to be the proper name of a place. Note; (1.) Though impotent malice rage, and shew its will to hurt us, it is a mercy that power is wanting. (2.) God's corrections are often misconstrued into judgments; and when their enemy suffers, wicked men would fain bring in God as patronizing their cause. (3.) If we do ill, we may expect to hear of it, well aggravated in the report of an enemy. (4.) Innocence is no protection from a lying tongue. (5.) The curses of the wicked return upon their own heads. But (6.) we must not avenge ourselves, nor return evil for evil, even under the bitterest provocations. (7.) Though the charge laid against us be false, we may know enough to condemn ourselves for, which should make us patient under it. (8.) To see God's hand in every trial, is the way to be reconciled to bear it. (9.) Patience under reproaches, will not fail of its recompence; God will make our righteousness as the light. 

Verse 15
2 Samuel 16:15. The men of Israel— The Syriac version omits these words; and Dr. Kennicott informs us, that they are not found in any of the manuscripts at Cambridge. See his State of the printed Hebrew Text, p. 464. 

Verse 18
2 Samuel 16:18. Nay, but whom the Lord, &c.— The attentive reader will discern the salutation and whole apology of Hushai to be as evasive, and well calculated to delude, as art could contrive them; for he neither prays personally for Absalom, nor professes allegiance to him: yet the bait took, and Absalom's self-sufficiency, gross as the delusion was, swallowed it whole. 

Verse 21
2 Samuel 16:21. Ahithophel said—Go in unto thy father's concubines— Ahithophel advised this action, because it would prove his enmity to his father to be irreconcileable, and consequently attach firmly to his interest all those who were disaffected to David, when they once saw that they were out of all danger of being sacrificed to any possible reconciliation between the father and son: an advice for the present, and in appearance, wise, but in reality pernicious. Could not this long-headed, sagacious statesman forsee, that this action (for which some men would now become more attached to Absalom) must one day make him detestable in their eyes, when they reflected upon the horror of it: a guilt made mortal by the law of God, Leviticus 20:11 and not named even among the Gentiles; a guilt, for which they must one day judge him more worthy to lose his crown, than Reuben his birth-right. 1 Chronicles 5:1. However, this hellish advice was immediately adopted; for Ahithophel's advice was then deemed as unerring as if the oracle of God had dictated it: 2 Samuel 16:23. Thus was David's adultery (planned, and, it may be, perpetrated in the same place) judicially chastized, and God's vengeance denounced upon him by his prophet signally executed. See ch. 2 Samuel 12:11. 

Reflections respecting David's conduct under the curse of Shemi. 

They who have with very signal patience behaved themselves well under a great persecution, and undergone adversity with proper courage, have not found so great difficulty in any part of it, as when they have met with the contempt of proud standers-by; when they, who have no hand in bringing their afflictions upon them, have, out of the haughtiness of their natures, derided them for being in affliction, and insulted their misfortunes, only because they were unfortunate. We have never more need of the immediate influence of God's Spirit, than in such assaults; when those who oppress us add contempt and scorn to their injustice, and when the spectators of our miseries take occasion from thence to deride and despise our persons: nor can any thing preserve us in those cases from some unwarrantable conduct, but the casting up our eyes to the hand whence the strokes come, and concluding, that as the weight of the affliction comes from God upon us, so every circumstance that accompanies it, whether in the proud and disdainful smiles of men, or in the louder reproaches of those who are delighted in what we suffer, is sent likewise by him to increase our mortification, and to try whether we can master those lesser unwary passions, as well as conform ourselves in the more weighty and deliberate temptations. Because the Lord hath said unto him, Curse David; who then shall say, Wherefore hast thou done so? was the recollection of that devout prince, and strong enough to restrain the son of Zeruiah from taking vengeance upon Shimei, in the moment of his insolently cursing the king. If in the scoffs and derision of our enemies, who make themselves sport at our calamities, we did but consider, that every insolence of theirs, every unsavoury jest that they break upon us to render us more contemptible to those who behold us, are so many emissaries permitted of God to be sent to visit us, and to manifest how we behave ourselves in those provocations; we should be better prepared for their reception, and drive away all their pride and insolence with a contempt which would both disappoint and incense them, turn the edge and rancour of their own weapons upon themselves, and make them penetrate their own souls because they could not pierce ours. It is for want only of this recollection, of this diligent attention and submission to the hand of Divine Providence, that our passions too often prevail over us; and, when the power and menaces of our superiors have not been able to terrify us from doing our duty, the scurrilous jests and impudent revilings of our equals or inferiors have made us to be less in love with our innocence, and even to sacrifice that to indecent murmur, or to avowed anger and revenge. 

17 Chapter 17 

Verse 1
2 Samuel 17:1. Moreover, Ahithophel said unto Absalom— Ahithophel, aware of the advantages of dispatch, advised an immediate pursuit of David, without suffering him to breathe from the fatigues that he had just gone through; and his advice well justifies the character given of him in the Scripture. It was in its several parts admirably fitted both to the inclinations and the interest of his pupil. He consigned him to his pleasures, ch. 2 Samuel 16:22 and took all the danger to himself; and at the same time he relieved his little remains of humanity from the necessity of imbruing his own hands in his father's blood. His incest was, for the present, personal guilt enough. That act of outrage would make Absalom's reconciliation with his father desperate; and whilst he indulged his evil appetite, Ahithophel, with a chosen band, would pursue and surprise David. Nothing could be more wordly-wise, or more hellishly wicked. It was indeed as the advice of an oracle, but very different from that dictated by the Spirit of God: and yet, horrid as it was, it pleased that vile son and his associates. 

Verse 3
2 Samuel 17:3. The man whom thou seekest is as if all returned— That is, David being destroyed, the main business is performed; he is, as it were, the life of the whole body, and when he is taken off, the rest will of course return and submit themselves. Houbigant renders this verse, and I will cause all the people to return unto thee, as a spouse returneth to her husband; and then all things shall be at peace with the people: in which he nearly follows the LXX. 

Verse 6
2 Samuel 17:6. When Hushai was come to Absalom, &c.— Ahithophel proposed all imaginable advantage to the evil cause in which he was engaged, from expedition, upon the principle mentioned by Tacitus, that "nothing determines civil discords so happily as dispatch." Hushai, on the contrary, wholly laid himself out to protract and to delay: for delay would not only ward off David's present danger, but would also, as the same Tacitus observes, give ill men time to repent, and the good to unite. And it is certain, that in all contests of this kind, that remark of Livy will always hold good, that when men have time to think, there will never be wanting those who will be glad to gain the favour of the right side by adhering to the public good. These were the principles of Husai's advice; and his advice, as being much better suited to Absalom's cruelty as well as his vanity, and seemingly to the interest of his ambition as well as the safety of his followers, who cared to put nothing to the hazard of a small party, easily prevailed. 

Verse 8
2 Samuel 17:8. They be chased in their minds, as a bear robbed of her whelps— The curious have, in general, long since remarked the coarseness of the images used in the Eastern writings. I have met with instances of this kind, which may serve to illustrate some passages of Scripture more perfectly than I have yet seen. In particular, Hushai's comparing David and his men, in this place, to a bear robbed of her whelps, appears to us very odd; and it shocks our delicacy much more when we find it applied to the Majesty of heaven, Lamentations 3:10. This, however, is entirely owing to the difference of the taste of the Europeans, from that of the people of the Levant. We in England, when we compare a person to a bear, have something of a disagreeable fierceness, and awkward roughness in view; and therefore these paintings give us pain. But though we do, the Eastern nations do not, blend these ideas with those of strength and terribleness in displeasure: that, therefore, which appears an indecent comparison to us, was none to them: and, accordingly, this image still continues in use among those people. Maillet, in his 11th letter, informs us, that Saladine going one day from Cairo up to the castle he had built there, and causing his brother Sirocoe, who had accompanied him, to take a view of its works and buildings, said to him, "This castle, and all Egypt, will be one day the possession of your children." Sirocoe replying, that it was wrong to talk after that manner, since heaven had given him children to succeed to the crown, Saladine rejoined, "My children are born in Egypt, where men degenerate, and lose their spirit and bravery; but yours are born in the mountains of Circassia, of a man that possesses the fierceness of bears, and their courage." The event justified the prediction, the posterity of Saladine reigning but a few years in Egypt after the death of that great prince. Here the reader sees Sirocoe compared to bears by an Eastern prince, when an eulogium was intended, and not the least disrespectful hint designed. See Observations, p. 321 and Scheuehzer, tom. 5: p. 13. 

Verse 9
2 Samuel 17:9. Behold, he is hid, &c.— See the note on 1 Samuel 26:5. 

Verse 12
2 Samuel 17:12. We will light upon him, as the dew falleth on the ground— This is very beautiful and expressive. The dew in Palestine, as in several other climates, falls fast and sudden, and is therefore no unapt emblem of an active expeditious soldiery. It was, perhaps, for this reason, that the Romans called their light-armed forces rorarii. The dew falls upon every spot of the earth; not a blade of grass escapes it. A numerous army resembles it in this respect; it is able to search every where. 

Verse 13
2 Samuel 17:13. Then shall all Israel bring ropes to that city— The meaning of this exaggerated threat, which Hushai seems to employ in conformity with the taste of a young and vain prince, appears to be, that they would come before that city into which David would betake himself, with those cranes or hooks which the ancients were wont to throw upon the battlements of walls, and with which, by the help of ropes fastened to them, they used to pull them down piecemeal into the rivers or trenches, filled with water, which encompassed them. 

REFLECTIONS.—Absalom, in triumph, being entered into his father's deserted palace, (such changes do these sublunary kingdoms undergo,) consults next how to finish what seemed so happily begun. A council is summoned the same day, after the above-mentioned abomination was over; and David's ruin being resolved, the question is, how to accomplish it. 

1. Ahithophel speaks according to his place, and with his wonted sagacity: and wiser and more wicked counsel could not be given. He is for an immediate pursuit, falling upon the fugitives, weary and dispirited, and making an easy conquest; he offers himself to be the leader, and asks only twelve thousand men to execute his design, nor doubts but with one stroke to put an end to the contest, by smiting the king and letting the people go, who would then peaceably submit to Absalom's government. Thus the man (so he calls him, neither king nor father) whom he sought, would be removed, and his throne established without a rival. The scheme is so feasible and desirable, that this bloody son is delighted with it, and, astonishing to tell! not one of the elders of Israel expresses his disapprobation, but they advise, according to Ahithophel's counsel, its immediate execution. Note; (1.) The best of kings, and best of fathers, may be unhappy enough to find rebellious subjects, and unnatural children. (2.) They who are once involved in sin, are driven deeper and deeper, till the most horrid crimes become necessary, as it were, to insure their own safety. (3.) Delays are dangerous in every cause, while expedition usually ensures success. 

2. Before this advice is put in execution, Absalom moves to call for Hushai, and hear his opinion, or rather, have his concurrence in the matter; thus God, by the secret working of his providence, in the critical moment wards off the imminent danger, and, as it seems, inevitable ruin. Hushai appears, and Absalom bids him speak his opinion on Ahithophel's advice, which, with great appearance of argument and zeal for the cause, he gives; he opens with the admission of Ahithophel's wisdom; but though, in general, he must pay submission and deference to his sagacity, he at present is obliged to differ from him, and that on the following plausible reasons: David was not so easily to be smitten as Ahithophel seemed to suggest; he was well known to be a mighty man; and when, if not now, would he exert himself? Nor were his forces so few or despicable as were represented; they were a considerable body, and all men of approved valour, not to be daunted at danger, and much more inured to war than their raw undisciplined troops; and in their present situation, fired with resentment, nay, armed with despair, would fight like bears robbed of their whelps: nor was it at all probable that David would be surprized; provident against danger, he, with some chosen body acquainted with every cave and hold, was safe from surprize, and ready to sally out as from an ambush. Such an attack might make even Ahithophel's lion-like heart to fail, at least his small body of troops to flee, and the consequence of such a repulse might be fatal to the cause; for should it be noised that Absalom's forces were routed, the people would be dispirited and in danger of deserting him. His advice therefore is, to gather all the forces from Dan to Beersheba, and put himself at the head of them: with such an army, and under such a leader, nothing could be hazarded. If David and his men were in the field, thick as the drops of dew they would light upon him, and not a man could escape; or if he took refuge in a walled city, such a host would in an instant scale the walls, or even with ropes draw the battlements into the ditch, or the adjoining river, as easily as a log of wood. Thus Absalom's pride was flattered, and his success ensured, not without a secret reflection on Ahithophel's rashness; the advice easily took, God having infatuated their minds, and Absalom and his council gave it for Hushai, impolitic and improbable as his suggestions were. Note; (1.) They take counsel in vain who aim at the ruin of God's church and people. (2.) God has secret ways of diverting the fatal blows aimed by our spiritual enemies at our helpless souls. 

Verse 17
2 Samuel 17:17. En-rogel— Or, The fuller's fountain, a place near Jerusalem; so called, as we are told, because the fullers trod their cloth there with their feet; deriving the word rogel from רגל regel, which signifies a foot. 

Verse 19
2 Samuel 17:19. And spread ground corn thereon— See the note on 2 Samuel 17:28. 

Verse 20
2 Samuel 17:20. They be gone over the brook of water— They passed away quickly. Houbigant. According to Josephus and the Vulgate, the meaning is, that they just drank a little water and hasted forward. Note; (1.) The weakest instruments in God's hand can answer the greatest purposes. (2.) A lie, though told to serve a good cause, ceases not therefore to be a bad thing. 

Verse 23
2 Samuel 17:23. When Ahithophel saw, &c.— Ahithophel had too much penetration and experience not to see what must be the consequence of Absalom's imprudence in preferring Hushai's advice to his own. Piqued therefore with furious jealousy, and not doubting that David would soon be victorious, and punish his perfidy, he determined to prevent that punishment, and therefore gat him to his home, and hanged himself. Some of the rabbis give the original ויחנק vaiiechanek another signification, translating it with the LXX, he was suffocated; imagining that Ahithophel, through the violence of his agitation and distress, was suffocated with extreme passion; but the more general opinion is, that he hanged himself with his own hands, as Judas did afterwards when he had betrayed his Divine Master. See Matthew 27:5. Lightfoot thinks, that David composed the 55th Psalm upon the occasion of Ahithophel's perfidy. Thus Ahithophel, when he had contrived, inspired, diffused, and propagated evil through an innumerable multitude, and loaded his soul with all the horrors of complicated guilt, treachery, rebellion, incest, parricide! hurried that soul to all the vengeance due to it from eternal justice: to prevent all possibility of reparation and repentance, he died in the act of self-murder. So perished the great Machiavel of that age, the very wisest of the very wise men of this world; whose God is their belly, whose glory is their shame, but whose end is destruction! See C.G. Schwartz, in Thesauro Novo, Theol. Philol. tom. 1: p. 676. 

Verse 28-29
2 Samuel 17:28-29. Brought beds, and basons, &c.— Dr. Russell tells us, "that burgle is very commonly used among the Christians of Aleppo;" and in a note he informs us, "that this burgle is wheat boiled, then bruised by a mill, so as to take the husk off, then dried and kept for use." The usual way of dressing it, is, either by boiling it like rice into a pilaw, or making it into balls, with meat and spice, and either fried or boiled. These balls are called cubby. Rauwolf and Ockley speak of the like preparation, under the name of sawik; but the former mentions it as prepared from barley, and the other from barley and rice, as well as wheat. Mr. Jones, in his account of the diet of the Moors of West Barbary, makes mention of the flour of parched barley; which, he says, is the chief provision they make for travelling; and that some of them use it for their diet at home as well as in journeying. He adds, "What is most used by travellers is zumeet, tumeet, or flour of parched barley for limereece. These are not Arabian, but Shilha names; so that I believe it is of longer standing than the Mahometans in that part of Africk. They are all three made of parched barley-flour, which they carry in a leathern satchel. Zumeet, is the flour mixed with honey, butter, and spice; tumeet, is the same flour done up with oil: and limereece is only mixed with water, and so drank. This quenches thirst much better than water alone, satisfies a hungry appetite, and cools and refreshes tired and weary spirits, overcoming those ill effects which a hot sun and fatiguing journey might well occasion." He says also, that among the mountaineers of Susa this is used for their diet at home, as well as when they are on a journey. May not one or other of these sorts of food be meant in Scripture by what we render parched corn? Russell and Ockley speak of the sawik or burgle as dried, and Jones expressly calls the chief provision which the Moors of West Barbary used in travel-ling, the flour of parched barley. Jones's account may teach us the propriety of what is added at the close of the list of provisions sent by the nobles on the other side Jordan to king David: they brought beds, &c.—barley and flour, and parched corn, &c.—for they said the people is hungry, and weary, and thirsty in the wilderness. Which of all these things was designed to quench their thirst? Jones says, that the flour of parched barley mixed with water, is thought to quench thirst better than water alone, to satisfy hunger, and to cool and refresh tired and wearied spirits: it might therefore be sent to David with a view to relieve the people, as thirsty and tired, as well as hungry. But if this Jewish parched corn is to be understood of the flour of parched barley, it does not follow that burgle, sawik, or boiled wheat dried, was unknown among them; and I have been ready to think, that this mode in the management of corn will give light to a remarkable passage in the history of David; I mean the concealment of the two spies in a well, whose mouth was covered with corn, 2 Samuel 17:19. The exposing of corn in this manner must have been common in Judea, else it would rather have given suspicion than safety. But for what purpose ground corn (for so we translate it) should be laid out in the open air, if we suppose it was meal, cannot easily be imagined. Bishop Patrick supposes that it was corn newly threshed out, which the woman pretended to dry, though no such thing is practised among us in a much moister country; and the word, in Proverbs 27:22 is used to signify corn beaten in a very different manner. Sanctius and Mariana have observed, that the word there expresses barley with the husk taken off; pearl or French barley as we call it. The accounts above given of the burgle and sawik, remove the difficulty; and it should seem from this passage, that the preparation of corn after this manner is as ancient as the time of David at least. To this may be added, that quantities of the sawik are prepared at once, in order to be laid up in store; whereas corn there is usually ground into meal in small parcels, the people of those countries baking every day, and grinding their corn as they want it: what is more, D'Arvieux, who speaks of this prepared corn under the name of bourgoul, expressly mentions its being dried in the sun, after having spoken of their preparing a whole year's provision of it at once. See the Observations, p. 146, &c. Note; (1.) We often meet with greater kindness from strangers than from our own relations. (2.) The best use we can make of our affluence, is the employment of it in the support of the suffering cause of the Son of David. 

18 Chapter 18 

Verse 5
2 Samuel 18:5. Deal gently for my sake with the young man, &c.— The king yielded to the affectionate entreaties of the people, that he should not hazard his life in the battle; and, no doubt, he did it with less reluctance, upon a reflection that he must otherwise go against his own subjects, and draw his sword against a rebel son, whom he could not think of but with too much tenderness, in spite of all his crimes: and as a proof of this, he here gives the kindest charge concerning him to all his captains. He begs them to deal gently with that young man; as if all his faults were more those of his youth than of his nature: but at the same time that his people could not but discern in these words the excess of his weakness for that profligate son, they could not but observe also in them a calm presage and assurance of their success against their enemies. 

Verse 6
2 Samuel 18:6. And the battle was in the wood of Ephraim— It is supposed that this wood, which was in Gilead, not far from Maanaim, took its name either from the victory which Gideon gained over Oreb and Zeeb, kings of the Midianites, by the assistance of the Ephraimites, Judges 7:25 or from the great daughter of the Ephraimites here by Jephthah, Judges 12:5-6. The expression in the eighth verse, the wood devoured more people that day than the sword devoured, signifies that more perished in the wood than in the field of battle: their flight, as Josephus well expresses it, was more fatal to them than the combat. 

Verse 9
2 Samuel 18:9. The mule went under the thick boughs of a great oak, &c.— Several commentators suppose, that Absalom was suspended by the long hair of his head; while others, imagining that he had a helmet on, think that his neck was so wedged in between the boughs, that he was not able to disengage himself. It is not easy to believe that he could have lived long in such a posture; and Joab, we are told in the 14th verse, found him yet alive, which would lead one rather to think that he was suspended by his hair. 

Verse 14
2 Samuel 18:14. And he took three darts, &c.— Joab's killing Absalom was a direct, deliberate, cowardly murder, and a treasonable murder too against the express orders of the king, and in open defiance and contempt of him. 

Verse 17
2 Samuel 18:17. They took Absalom—and laid a very great heap of stones upon him— Bishop Patrick here observes, that thus he was, after a sort, stoned, as the law ordered a rebellious son should be. Adricomius, in his description of the Holy Land, says, that this heap remained to his days; and that all travellers, as they went by it, were wont to throw a stone to add to the heap, in detestation of his rebellion against his father. Thus this eastern custom seems commonly understood: but if that be true which Egmont and Heyman tell us, that all the Mohammedans who go in pilgrimage to Mount Sinai, never fail to visit the place where there is the print of a camel's foot on the rock, supposed to be that of Mohammed's, on which account they, by way of respect, bring with them a stone, which has occasioned a great heap of stones near that spot, it is evident that these heaps are considered by the eastern people merely as monuments to keep up the memory of certain events, whether good or bad; and that the adding a stone to them by every one who approaches them, is in truth only intended to prevent the dissipation of these uncemented materials. The first raising of this heap of stones over Absalom was, in like manner, intended merely as a memorial of this battle, and of the place in which he lay buried; and by no means as a kind of executing the law relating to rebellious sons upon him, like the hanging of people in effigy; as we may conclude from their being wont then, as well as now, to have heaps of stones for the preserving of agreeable things in remembrance, as well as facts that deserved detestation; which plainly appears from Genesis 46:34 and Joshua 3:6. See the Observations, p. 443. 

Verse 18
2 Samuel 18:18. Now Absalom in his life time had—reared—a pillar— The sacred writer mentions this particular, not only to shew the vanity of Absalom, but, we may reasonably conclude, still further to shew the vanity of human life in general. Absalom having lost his sons, (ch. 2 Samuel 14:27.) and being desirous to perpetuate his memory, had erected a pillar, which, no doubt, he designed as a mausoleum or burying-place, and which we may reasonably conclude was equally magnificent with the ambition of him who reared it. But see how short-sighted are mortals! This same Absalom, so far from being buried in this proud monument which he had erected, was killed and buried like a traitor, thrown into a pit, and a great heap of stones laid upon him. The king's dale (mentioned also in Genesis 14:17.) was near Jerusalem; and to this day there is a monument shewn to travellers, called Absalom's pillar; but it is evidently of modern structure. In the time of Josephus, it was nothing more than a single marble pillar. See Doughty, Analect. p. 1. Exerc. 96: 

REFLECTIONS.—We have here Absalom among the fugitives, no longer exulting in confidence of success, but seeking by flight to escape the devouring sword. Divine vengeance, however, suffereth him not to live; for, though David's servants, whom he met, offered not to molest him, and his swift beast would quickly carry him out of danger; yet, 

1. He is arrested in his flight by the thick boughs of an oak, under which he furiously drove; and his flying locks caught hold of the branches, whilst his mule, on full speed, left him thus hanging. Note; (1.) They who fly from God's arm only rush into the toil. (2.) If his hair was his halter, we see that what was his pride proved at last his shame. (3.) Let disobedient children look to this rebellious son, and tremble at God's vengeance. 

2. Joab is informed of the accident, and chides the messenger for not immediately dispatching Absalom; but the man pleads the king's commandment, which, for a thousand shekels, he would not transgress. Joab does not controvert the man's assertion, but, in haste to be gone, inquires the place, and takes his attendants with him; there, beholding the fair mark exposed, with three darts he strikes him through his heart, as he was yet alive, though hung; and, to make sure work, his ten attendants pierce him with many a mortal wound, and leave him dead on the spot. Note; Many find fault with others for not doing that, for which, had they done it, they would have been the first to condemn them. 

3. The arch-rebel being dispatched, a retreat is sounded, as the rest would return to their allegiance; and enough of blood had been spilt, so that there needed no prisoners to be executed. Note; In rebellion, severity must be tempered with clemency; every subject that bleeds is a loss to the state itself. 

4. Absalom's body is cast into a pit, and covered with a heap of stones, disgraced even in the dust; and thus terminates his aspiring course in the deepest ignominy. Alas! he had erected near Jerusalem a noble sepulchral monument to perpetuate his memory! Note; (1.) To be solicitous about a tomb for our bodies, while we are living in neglect of our souls, is the height of folly. (2.) To perpetuate the remembrance of a great wicked name, is only to perpetuate infamy. (3.) Of all characters, a disobedient child is among the most abhorred. 

Verse 33
2 Samuel 18:33. O my son Absalom! &c.— There certainly cannot be produced from any writer a more striking instance of the true pathetic than the present. See Dr. Lowth's 22nd Praelection. It is, however, extremely difficult to reconcile this degree of sorrow with David's usual piety and resignation. The king's command to spare Absalom, was indeed an extraordinary instance of mercy, exceeded only by HIM, who, dying, prayed for his murderers; yet it is to be accounted for from his fatherly fondness. But there is something astonishing in this excess of grief for such a reprobate; and I confess, it is to me, says Dr. Delaney, utterly unaccountable, from any other principle than the sad and shocking reflection of his having died with all his sins upon his head, and gone down quick to perdition. The affection of parents is, doubtless, extremely strong. The sins, nay the ingratitude of children cannot root it from their hearts; and they who fear God, are then most reasonably inconsolable, when their children are engaged in a course of sin, and they see them die in a state of condemnation. 

19 Chapter 19 

Verse 10
2 Samuel 19:10. Why speak ye not a word of bringing the king back?— David, now victorious over a rebel army, had it in his power to take ample revenge of all those whose treachery and infidelity well deserved to be severely chastised; and it is evident, that if he had had any thing revengeful and sanguinary in his nature, he could now want no pretext either of justice or of policy to indulge it to the full: but he was governed by very different principles, and saw the whole affair of his son's rebellion and his own conquest in another light. He knew the first to be the effect of his guilt, and the last the fruit of his penitence and humiliation before God; and therefore made no other change in his conduct, than from prayer and penitence, to gratitude and thanksgiving, and a patient humble expectation of His providential disposal of the event. Nor did he fail of his reward; for now it seemed good to the Great Governor of the world, who at his pleasure stilleth the raging of the sea, and the madness of the people, to turn the hearts of David's subjects, as it were, in one instant in his favour; insomuch that they now returned to their duty with as much and as eager zeal, as they had but a few days before rushed into rebellion against him. 

Verse 11-12
2 Samuel 19:11-12. Speak unto the elders of Judah, &c.— The authors of the Universal History charge this message with partiality, and with being, on that account, the cause of jealousy and revolt among the other ten tribes: but I see nothing in the history to justify this reflection. Instead of "inviting the elders of Judah to come foremost to relieve him," as these writers suppose, he only gently reproved them for being the last; urging his being of their own tribe as a reason why they should return to their loyalty, and immediately come to receive him: in all which there appears no sign of partiality. 

Verses 13-15
2 Samuel 19:13-15. Say ye to Amasa, &c.— David did not suffer himself to be conducted home by a deputation from the tribe of Judah; for it appears from 2 Samuel 19:17; 2 Samuel 19:40 that there were a thousand men of the tribe of Benjamin under Shimei, and also half the people of Israel. All the tribes in general, except that of Judah, were in motion to bring the king back to his capital: but as this tribe had not yet declared in his favour, as they were in possession of Jerusalem, and as Amasa himself was there present, and had a great interest in the affections of the people, it became absolutely necessary to David's restoration, to gain over that city, and secure the friendship of Amasa. 

REFLECTIONS.—1st, Deep was the gloom which obscured this day of victory. 

1. The king's unutterable distress was noised in the camp, and damped the joy of the returning conquerors; with his face covered, he refuses to see his generals; and, with the most passionate exclamations bewailing his son, seems insensible to every other emotion than inconsolable grief. Discouraged by such a reception, the soldiers, instead of a triumphant entry, steal into the city as if from a defeat, and seem ready to desert a cause where they met so ill a reception for having hazarded their lives. 

2. Joab, vexed at the king's indiscreet behaviour, with an unbecoming disrespect goes in to expostulate with him on the error and danger of his conduct; he remonstrates how ungrateful it was to shew such neglect of those who, at the hazard of their own, had saved his life and the lives of all his family, whom Absalom would have murdered; that it appeared as if he had so loved the traitor, as to hate his best friends for his sake, and could have been pleased if they had all perished so Absalom had lived. He therefore urges him to appear in public instantly, and speak comfortably to the people, thanking them for their fidelity, and congratulating their victory; with a solemn oath declaring, that if he did not, every soldier would desert him, himself give him up, and a worse rebellion arise than had just been suppressed. Note; If by our own folly we bring ourselves into danger, we shall justly be upbraided with it. 

3. David is convinced of the necessity of submitting to the advice, and, restraining his anguish, washes, anoints, and sits in public, to the great joy of his army, who approach his throne, and congratulate him on the success of his arms. Note; Good counsel, though bluntly given, should be thankfully received. 

2nd, David, with a victorious army at his beck, had no more to do than to march and seize the capital, and execute condign punishment on all who had appeared in arms against him; but as he chose to rule by love, not force, he waited to return amidst the congratulations of his subjects, rather than amidst the shouts of his warriors. 

1. The tribes of Israel, before in rebellion, now cast the blame of their ill conduct one upon another, and mutually upbraid each other that they are not more eager in returning to their allegiance, and in bringing back their king. His former high deserts are now remembered, and their folly in trusting to Absalom evidenced by the event; therefore, though there were perhaps some rebellious spirits averse to it, his restoration is resolved, and notice given him of their resolution. Note; (1.) When we have done ill, we cannot too soon seek to amend it. (2.) We naturally desire to exculpate ourselves, by casting the blame on our neighbour. 

2. The people of Judah, who might be expected the first, are the last in their application, fearing perhaps, as deepest involved in guilt, that they should suffer for it. But David, to silence their fears, and engage them in his cause, sends to Zadok and Abiathar a very kind message, for them to report to the elders, that he looked upon himself as their brother, hoped for a like affection from them, and thought that it was highly unbecoming them to be the last; and to Amasa he sends a particularly gracious message, with the promise not only of pardon but the best preferment, even to be his captain in Joab's room, whose haughtiness was no longer to be borne. Such a kind message, or Amasa's influence, who exerted himself on this occasion, gain him the unanimous suffrage; and messengers are instantly dispatched, with an invitation to him to return, whilst in a body the elders and people come to Gilgal to welcome him. Note; (1.) The ministers of Christ should be preachers of loyalty. (2.) When we are backward to a good work, we need being stirred up. (3.) Christ chooses to reign over a willing people, and, when he bows our hearts, expects we should invite him to come and make his abode with us. (4.) No argument so effectual to gain the sinner's heart, as the love of his Lord. He is become our bone and our flesh. 

Verse 20
2 Samuel 19:20. First—of all the house of Joseph— By the house of Joseph we may very well understand, all the tribes, in opposition to that of Judah, the rights of primogeniture having been divided betwixt Judah and Joseph, 1 Chronicles 5:1. Indeed, when the separation of the two kingdoms of Judah and Israel took place, Benjamin made a part of the former; but before that time, this tribe was rather ranked under that of Joseph, together with those of Ephraim and Manasseh, Psalms 80:2 because it belonged to the same standard. Numbers 2:18-22. The LXX translate, I am come before any of the house of Joseph; i.e. before any other. 

Verse 23
2 Samuel 19:23. The king said unto Shimei, Thou shalt not die— Shimei was of the house and family of Saul, and a person of great power and influence in the tribe of Benjamin, of whom he had a thousand in his train, when he made his submission to David upon his restoration. The manner in which he accosted David, chap. 2 Samuel 16:13 when flying from Jerusalem, discovered the inward rancour of his heart, and his readiness to join in any measures to distress and disturb his government, and cause the crown to revert to the house of Saul. Though Abishai advised the king to put him to death, yet David, as illustrious for forgiveness, as for his piety in the Psalms, having refused before to put him to death, when he was actually cursing and stoning him, preserved the same dignity of mind, and, on his making his submission, ratified his pardon with an oath. Note; (1.) Clemency is one of the noblest qualities of a prince. (2.) When rebel sinners appear at the feet of Divine Mercy, though Satan stand to accuse them, there shall be no condemnation. 

Verse 29
2 Samuel 19:29. I have said, Thou and Ziba divide the land— He first gave the whole in property to Mephibotheth, and afterwards to Ziba: and yet, I have said, Thou and Ziba divide the land, must refer to some former determination of David with respect to the estate. But no such determination is to be found, except that original one, ch. 2 Samuel 9:10 in which the estate was divided between Mephibosheth and Ziba, the whole to Mephibotheth in property; and to Ziba, for taking care of it, sufficient to maintain himself and family out of the profits it produced: so that this was in reality confirming the original grant, and restoring Mephibosheth to the possession of the whole, upon the same terms on which the possession was at first granted him. It was certainly a revocation of the grant to Ziba, who therefore could claim no part of the estate by that grant, nor by any other; for there was no other than that by which he was allowed a proper maintenance out of it: so that, if David was too hasty in giving Mephibosheth's estate to Ziba, he did, upon being undeceived, immediately restore it to Mephibosheth, and thereby discovered his great regard to truth and equity, and the firmness of his affection and friendship to Jonathan and his family: and though he confirmed the original grant, thereby leaving to Ziba and his family a maintenance out of the estate, it was out of respect even to Saul, of whose house Ziba was, and as a recompense for that seasonable supply which he brought him when he was forced, by the unnatural rebellion of Absalom his son, to abandon the capital. Houbigant interprets the passage in the same manner. Dr. Delaney is of opinion, that the 37th Psalm was written by David for Mephibosheth's consolation under Ziba's calumny. 

REFLECTIONS.—David now enters Jerusalem in triumph, and there Mephibosheth comes to congratulate him, who, during the king's exile, had spent his time in mourning, neglecting his person, and neither trimming nor dressing himself for so long a time. David, who, from Ziba's misrepresentation, suspected Mephibosheth not only of great ingratitude, but of base designs, is surprised, in answer to his inquiry why he had not followed him, to find how blameless he was, and how vilely he had been imposed upon; yet Mephibosheth is so sensible of David's goodness in his past favours towards him, and so rejoiced in his present return, that he presumes not to controvert the royal grant to Ziba, but refers the matter wholly to the king's wisdom. David hereupon settles the estate on the former footing; not punishing Ziba as he deserved, because that was a day of mercy, or in return for the real service done him, though with so wicked a purpose; and thus Mephibosheth is again reinstated in his inheritance. Note; (1.) In times of public distress, we are called to weeping and mourning. (2.) Wicked servants do their masters unutterable injuries. (3.) A good man sits loose to his own interest, compared with the interests of God's church and people. 

Verse 37
2 Samuel 19:37. Behold thy servant Chimham— Chimham, it is generally supposed, was Barzillai's son; see 1 Kings 2:7. In Jeremiah 41:17 there is mention of the habitation of Chimham, which was near Bethlehem; and it is a very reasonable conjecture of Grotius, that David, having a patrimony in the field of Bethlehem, bestowed it upon this son of Barzillai, whence the place took the name of Chimham. 

Verse 43
2 Samuel 19:43. The words of the men of Judah were fiercer, &c.— It was a natural contest between greater power and nearer relationship; both claim a preference which both cannot have; and which those of nearer relationship in this case should have yielded, both in point of prudence and affection for their friend; which the men of Judah did not. 

REFLECTIONS.—1st, The aged and good Barzillai, after all the kindnesses he had shewed to the king at Mahanaim, comes to pay his last respects to him, and accompany him as far as Jordan on his return. 

1. David had been greatly indebted to him during his exile; for, being a man of vast estate, and generous as he was great, he had liberally ministered to the wants of the king and his servants during their encampment at Mahanaim. Note; Riches are then truly blessings when possessed by men of generous minds, and liberally ministered to the support of oppressed innocence, and the deserving indigent. 

2. David, sensible of his kindness, resolves now to make him ample amends, invites him with him to Jerusalem, with the kindest assurances that he should want no comfort which his palace could afford, and be a constant and welcome guest at his table. Note; A grateful heart is happy to have it in its power to recompense its kind friends. 

3. Barzillai professes the deepest acknowledgments for the king's generous offer, a recompense so far exceeding his poor services: but, sinking now under age and infirmities, begs the king to excuse his not accepting the kind invitation; he should be but an useless burden on the king; the time for relishing the delights of a court was past with him; at fourscore, dainties had lost their flavour, and the songs of melody were no longer enchanting: it became him now not to set out in life, but prepare for death, and to be gathered to the sepulchre of his fathers. But not to slight the king's favours, if he chooses that his son Chimham shall attend his majesty to court, he will commend him to his regard. Note; (1.) Noble minds count all they do to serve their friends but little. (2.) In the day when the Son of David shall appear in his kingdom, his saints will be filled with wonder at the surpassing recompense bestowed on their worthless services. (3.) It is time for the aged to have done with courts, and the delights of sense; they who are so near the grave have but one proper business, which is, to retire and provide for it. 

4. David embraces the proposal gladly, and assures his aged friend, that he can ask nothing which he will not do for him; then with a kiss of affection dismisses him with his blessing, thanking him for past kindness, and praying that God would be with him. On which the good Bar-zillai returns to his happy retirement at Rogelim. 

2nd, David now is peacefully advancing to take possession of his kingdom, when an unexpected incident interrupts and damps his comfort. 

1. The men of Judah and part of the men of Israel were advanced to Gilgal, when the rest of the tribes met them; thinking themselves slighted, and jealous withal that they intended to engross the king's favour, they angrily objected to their conduct. Note; Only from pride cometh contention. 

2. The men of Judah answer with warmth to the charge, that as the king was near of kin to them, and his home in their tribe, they were especially bound to conduct him: and, far from the insinuation of self-seeking being true, they had neither eaten at the king's cost, nor received any present from him. Note; True patriots detest a mercenary spirit. 

3. The men of Israel reply to this vindication, that they had ten parts in the king, Simeon being reckoned with Judah; that, as being more numerous, they had more right to be consulted, and looked upon it as a marked contempt thus to be neglected. The men of Judah, exasperated, rejoin, and one high word brings on another; but the men of Judah were fiercest, and the end of their hot dispute proved a new rebellion. Note; (1.) Even when we are in the right, we should rather yield than contend. (2.) Leave off meddling betimes, lest mischief ensue. (3.) They who are in a passion, are sure to speak wrong, even though they have truth on their side. 

20 Chapter 20 

Verse 1
Ver. 1. We have no part in David, &c.— The propensity of the children of Israel to rebellion is here very obvious to remark. There needs but a single match to light the fire of discord. The ten tribes disputing with that of Judah, their contest ran so high, that a wicked man, Sheba, a Benjamite, most probably a relation of Saul, found it sufficient to occasion a revolt. Instead of the son of Bichri, it might be rendered, one of the princes, or of the chiefs of the tribe of Benjamin: and it has been thought that Sheba, after Amasa, was one of the principal commanders in Absalom's army. 

Verse 3
2 Samuel 20:3. The king took the ten women his concubines, &c.— As soon as David arrived at Jerusalem, one of his first cares was to remove those concubines, or secondary wives, whom Absalom had so scandalously abused. He ordered them, therefore, to be separated from the palace, and maintained in a proper place of seclusion and retirement, where they ended their lives as widows. The Jews say, that the widows of their kings could never marry again. David treated them as widows, and allowed them not to appear again in public, that there might be as little renewal as possible in the minds of men of the opprobrious infamy of his son. Mahomet, who borrowed a variety of his laws from the Jews, forbade his wives to marry again after his death. See Selden, Uxor. Heb. lib. 1: cap. 10. 

REFLECTIONS.—When men's spirits are exasperated in popular tumults, some crafty and ambitious head fails not to improve the circumstances for his own advancement. 

1. Sheba the son of Bichri, a Benjamite, a man of Belial, thinking that he might now step into the throne, widens the breach into rebellion. Since Judah seemed to engross the king, he advises the men of Israel to renounce the ten parts they claimed, and to have no part in David. The trumpet is blown, and Sheba now is their leader. Note; (1.) We must not promise ourselves long peace here below. Whilst the old enmity reigns in the heart of the sinner, new storms will arise. (2.) Foolish quarrels have dangerous consequences. (3.) We are apt to be swinging to extremes; and those who seemed the most zealous friends sometimes turn the bitterest enemies. 

2. David proceeds to Jerusalem, and his first care is to shut up his concubines, whom Absalom had defiled, Note; Obscure retirement is the fittest place for those who have made themselves publicly scandalous. 

Verse 9
2 Samuel 20:9. Joab took Amasa by the beard—to kiss him— Those, among the Arabs, who are more intimately acquainted, or of equal age and dignity, mutually kiss the hand, the head, or shoulder of each other, says Dr. Shaw; but he makes no mention of their taking hold of the beard in order to kiss. Thevenot, however, assures us, that among the Turks it is a great affront to take one by the beard, unless it be to kiss him, in which case they often do it. Whether he means by kissing him, kissing his beard, or not, I cannot tell; but Joab's taking Amasa by the beard to kiss him, seems designed to express his taking his beard to kiss it; at least this is agreeable to the customs of those who now live in that country; for D'Arvieux, describing the assembling together of several of the petty Arab princes at an entertainment, tells us, that "all the Emirs came together a little time after, accompanied by their friends and attendants; and after the usual civilities, caressings, kissings of the beard, and of the hand, which every one gave and received, according to his rank and dignity, they sat down upon mats." He elsewhere speaks of the women's kissing their husbands' beards, and children those of their fathers, and reciprocally saluting each other in this manner; but the doing it by their Emirs more exactly answers this account of Joab and Amasa; and in this stooping posture he could much better see to direct the blow, than if he had only held his beard, and raised himself to kiss his face. Observations, p. 260. 

Verses 10-13
2 Samuel 20:10-13. He smote him— This action was attended with the highest perfidy and insolence. Many reasons concurred to prevent David's calling him to an account now; particularly his power, authority, and interest with the army: but it is plain that he never forgot this outrage of Joab's. 'That he highly resented it, we find in his last charge to Solomon, where he recommends and gives it in charge to his son to do justice on that bloody assassin. He was not now in a capacity to do it. Joab was too powerful a subject to be brought to account. After Absalom's death, he had the insolence to tell the king with an oath, that he would make every one of his subjects desert him; and after this assassination of Amasa, he resumed, contrary to his master's will, the command of all the forces, who had an affection for him as their own general, because he had restored the quiet of the land by quelling the insurrection of Sheba. Joab's being continued captain-general of all the forces, was not from David's inclination, but contrary to it, and by force. 

Verse 14
2 Samuel 20:14. Unto Abel, and to Beth-maachah, and all the Berites— To Abel Beth-maachah, whither all the Berites were gathered together to him. Houbigant. See the next verse. Abel Beth-maachah was a city between Libanus and Anti-libanus, north of Damascus. The Berites were probably the inhabitants of Beeroth, who were Benjamites. 

Verse 15
2 Samuel 20:15. They cast up a bank against the city— The LXX render it, they levelled the bank, or glacis, of the city; which receives some countenance from the words immediately following, and it stood in the trench. The Vulgate reads, and they surrounded the city with fortifications. But some learned persons have imagined, that the word סללה solelah, rendered a bank, signifies an engine of war, used in casting stones, or other heavy bodies, against the walls of a city. Parkhurst is of this opinion, who says, that it signifies a balista, a battering engine, anciently made use of to shoot stones against the wall of a besieged city, in order to beat them down. That this is the true meaning of the word, rather than a bank heaped up of stones or earth, seems evident from the present passage, and Jeremiah 6:6; Jeremiah 32:24; Jeremiah 33:4. One of the Greek versions in the Hexapla renders it, Ezekiel 26:8 by βελοστασεις balistas. But should any one in some places prefer the other meaning, which the ancient versions generally favour, it will be best to render it battery, which will preserve the idea of the word. Dr. Delaney observes, that from the accounts we have of Joab's digging a trench round this city, and battering the walls, critics have fairly concluded, that the science of besieging cities with lines of circumvallation and contravallation, as they call them, and battering engines, was much older than any account left us of this practice in the history of the heathen world: though Herodotus, in his first book, gives Harpagus, Cyrus's general, the credit of having invented the lines now mentioned, and taken the city of Phocoea (the first city, according to him, so taken) by that invention; whereas the sacred writer speaks of one of those lines on occasion of the siege of Abel, as of a thing familiar and well known to his readers. See Scheuchzer on the place. 

Verses 16-20
2 Samuel 20:16-20. Then cried a wise woman, &c.— As Joab pressed the siege with all earnestness, a wise woman, who probably was governess of the city, (an office, though generally filled by men, yet sometimes administered by women, such as Deborah, Athaliah, Judith, &c.) This wise woman from within called out over the walls, and desired to speak with him, in all the modesty and decency of language then in use: prefacing what she had to say with a short account of the reputation of wisdom (2 Samuel 20:18.) in which that city anciently stood; she covertly, as the text, 2 Samuel 20:19 is generally understood, expostulated with him upon the iniquity of going about to destroy an ancient and venerable city of his nation, without proposing terms of submission to it, and offering peace upon acceptance of those terms, as the law of God expressly directed to be done, even to an hostile and heathen city. Deuteronomy 20. She urges, that her city was faithful and peaceable in Israel: upon what pretence, then, could he engage in destroying a city of that character? Was not this to destroy a mother city, and to swallow up the inheritance of the Lord? Her speech is marked with all the characters of wisdom; close, clear, and cogent; singularly emphatical and moving, and such as well supported the reputation of her city. It is scarcely to be supposed, that she undertook this parley otherwise than in concert with the chief persons of her city; and if so, nothing surely could be managed with more address than their choosing out a wise and venerable woman to plead their cause. In the first place, her sex and character intitled her to attention and respect, which possibly could not have been so well secured to any rebel of the other sex, with a man of Joab's rough and haughty spirit. In the next place, they knew that ancient and honourable cities were wont to be considered under the character of matrons, revered for virtue and a numerous well-educated offspring, a way of speaking familiar to all languages; and indeed we frequently find both cities and countries in distress, represented under the character of complaining matrons, both in the writings and on the medals of the ancients. Who then could be so proper a representative of a city in distress, as a complaining matron? 

Verse 23
2 Samuel 20:23. Now Joab was over all the host of Israel— Joab, having successfully put an end to the rebellion of Sheba, returned to Jerusalem to the king, and returned with such a weight of popularity, as effectually to shield his atrocious murder of Amasa from all attempts of inquiry or chastisement. "The crime," as Florus expresses it, "was within the glory:" and not only so, but reinstated him likewise in the supreme command over the army. Thus did it seem good to the divine wisdom to permit Joab's unruly and impetuous ambition, at one time separate from all sense of duty, and at another joined to it, to punish the guilt of four notorious rebels in succession, Abner, Absalom, Amasa, and Sheba, with dreadful deaths; two of them, indeed, treacherous and sudden; but all, in the retributions of Providence, judicial and just. Dr. Delaney thinks, that David published at this time the 133rd Psalm, entirely to compose all contests and disagreements among the tribes. 

21 Chapter 21 

Verse 1
2 Samuel 21:1. Three years, year after year— Houbigant reads it, for three successive years. The crime for which the three years of famine were sent, was the murder of many of the Gibeonites by Saul, with a determined purpose utterly to destroy the remainder; and this contrary to the public oath and faith, which had been given them for their security, in cold blood, in time of peace, when the Gibeonites were unarmed and destitute of assistance, only to shew how zealous he was to oblige the people. This crime was therefore enormous, and highly aggravated; a crime which, if any could be so, was worthy the peculiar interposition of a just God; and which, though the punishment was long deferred, through a train of intervening occurrences, was nevertheless worthy to be retaliated by Providence, upon the first opportunity that was favourable for the purpose. The persons employed with Saul in perpetrating these murders, were those of his own house. He thought the destruction of these Gibeonites so popular a thing, that he was resolved that himself, his family, and relations, should have the whole credit of it. It was for Saul and his bloody house; 2 Samuel 21:1 for which reason the Gibeonites justly said, for us thou shalt not kill any man in Israel; but demanded seven of the sons of Saul, who was the man that consumed them, to be delivered up to them; 2 Samuel 21:4-6. And it is probable, from the choice David made, that the very persons whom he gave up were employed in this butchery, and enriched by the spoils of the Gibeonites, and that for this reason David selected them as a sacrifice to the public justice. The circumstance of Saul's death could be no reason against bringing to justice those of his bloody house who had been the instruments of his cruelty in the destruction of the poor Gibeonites, if any of them were alive after his death, whatever might be the number of years between the commission of the crime, and the inflicting of the vengeance it deserved. The reason why the oracle expressly dictated no act of expiation, was because David only inquired for what reason the famine was sent. When this was known, it was also as well known, that the Gibeonites were to have some proper satisfaction made to them; so that though the oracular response did not dictate in express words any act of expiation, yet it was of such a nature as that David was immediately led to think of an expiation; for he knew, that the shedding of blood was only to be atoned for by the shedding of his or their blood on whom the murder was chargeable; so that the oracle did really dictate, though not in words, the necessity of an expiation, by pointing out the crime for which the famine was sent. See Genesis 9:6. It is not easy to say when the slaughter of the Gibeonites was committed: the Jews indeed pretend, that Saul had taken it into his head, in one of his phrenetic fits of zeal, to cut them all off; but they give us no authority for it. It is therefore generally, and with greater probability, believed to have happened when he slew all the priests and inhabitants of Nob. For the Gibeonites, as we have seen elsewhere, were a kind of servants to the priests, employed in some of the lowest and most laborious offices. See the Univ. Hist. 

Verse 6
2 Samuel 21:6. In Gibeah of Saul, whom the Lord did choose— Whom the Lord had chosen, says Houbigant; or, according to the word of the Lord: for when David asks the Gibeonites, 2 Samuel 21:3. What shall I do for you? it seems, God had commanded that the wickedness of Saul should be expiated with that blood which the Gibeonites should require; otherwise David would have consulted God only, and would not have gone to the Gibeonites to inquire of them what they would choose. 

Verse 8
2 Samuel 21:8. And the five sons of Michal— Or, Merab. From the parallel passage, 1 Samuel 18:19 it appears that Merab, not Michal, was married to Adriel; and therefore, as Houbigant has very fully shewn, we should read Merab in this place, instead of Michal. 

Verse 9
2 Samuel 21:9. And he delivered them into the hands of the Gibeonites— David had given Saul his oath, that "he would not cut off his seed after him, nor destroy his name out of his father's house." Had Saul's family committed crimes worthy of death, David's oath would have been no reason against punishing them according to their deserts; and such punishment, if deserved, had been no breach of his oath. If David did not cut off his seed after him, so as to destroy his name out of his father's house, he did not violate his oath to Saul. Now David did not cut off one single person of Saul's family, whose death had a tendency to destroy his name out of his father's house. The seed is always reckoned by the males, and not the females of a family; and the name in a father's house could only be preserved by the male descendants. But David gave up only two bastards, the sons of Rizpah, Saul's concubine, who were not the legal seed of Saul; and five of the sons of his eldest daughter by Adriel, (who could only keep up Adriel's name, and not Saul's;) and hereby observed, without the least violation, his oath to Saul. Not one of the persons whom he surrendered was capable of succeeding Saul, especially whilst any of the male branches were alive. Now at this time he spared Mephibosheth, who had a son named Micha, that was now old enough to have children, and had four sons, from whom descended a numerous posterity, amounting to about one hundred and fifty, sons and grandsons. This is a second proof, that David did not violate his oath to Saul in his treaty with the Gibeonites. Those who are inclined to enter more fully into a discussion of this difficult question, will find ample satisfaction in Dr. Waterland's Scripture Vindicated, part 2: page 102. 

REFLECTIONS.—We have here, 

1. The cause of this famine; namely, the sin of Saul. Three years the famine had continued, before David inquired of the Lord. At last, the continuance of it awakens his solicitude to examine into the cause, and God informs him. Note; (1.) Sin soon makes a fruitful land barren. (2.) God's judgments should bring us to our knees, that we may find why he contendeth with us. (3.) Sins are not forgotten of God, because they are old: though not immediately visited, the time of recompence will come, if pardon be not obtained. 

2. The methods taken to give the Gibeonites satisfaction, and to turn away wrath from the land. Note; (1.) Though the poor oppressed may be without power to relieve themselves, God will plead their injured cause. (2.) Satisfaction must be made them, before we can hope for a blessing from God. (3.) The sin of parents often entails misery on their posterity. (4.) No execution must be pursued under the spirit of private revenge; for then, though the sentence be just on the offender, it would be murder in the prosecutor. (5.) They who maliciously design the ruin of others, often bring themselves and families into the pit that they have digged. (6.) A murderer, though of the blood royal, ought not to be spared. (7.) Severe executions for the public good, are sometimes a needful severity. 

Verses 10-14
2 Samuel 21:10-14. And Rizpah the daughter of Aiah, &c.— Commentators have justly observed from hence, that the hanging of these carcases for so long a time in the open air, could not be in consequence of any command from David, because it was an open violation of the law of God, Deuteronomy 21:22-23 which commanded that the carcases of all those who were hanged should not remain even one night upon the tree; and the reason of the law, namely, lest the land be defiled, held strong in the present case, inasmuch as the stench of so many carcases for so long a time in a malignant drought, and at the hottest season of the year, might have added a pestilence to the famine; a danger, which it is impossible to imagine that David would deliberately devise both against his people and himself, and consequently demonstrates itself imposed upon him by a superior power; confuting all the little cavils of mean men against the conduct of David upon this occasion; cavils, which are further confuted by the account of Rizpah's memorable maternal affection for these unhappy victims; which when David heard, did he resent this conduct, which might have been a natural means of propagating a pestilence? He rather emulated it; for he immediately went (2 Samuel 21:12.) to Jabesh Gilead, and caused the bones of Saul and Jonathan to be removed from thence, and deposited, together with the bones of Saul's seven sons now interred, in the sepulchre of Kish; himself attending them in person to the grave, as if Rizpah's kindness to the remains of these unhappy victims reproached his own neglect of doing honour to those of so excellent a man, and so valuable a friend as Jonathan. By a passage in La Roque's Travels through Syria, says the author of the Observations, it appears, that if the usual rains have failed in the spring, it is of great benefit to have a copious shower, though very late; for he tells us, that when he arrived at Sidon in the end of June, it had not rained there for many months, and that the earth was so extremely dry, that the cotton-plants and mulberry-trees, which make the principal riches of that country, were in a sad condition; and all other things suffered in proportion, so that a famine was feared, which is generally followed by a pestilence. However, after public prayers for rain had been put up by all the sects that lived there, he adds, the rain descended in great abundance, continuing all that day and part of the night. He does not exactly specify the day; but it could not be before the end of June, new style; for he did not arrive at Sidon till then; and it could not be so late as the usual time of the descent of the autumnal rains, for the cotton is ripe in September, till the middle of which month those rains seldom fall; often later; and this rain is supposed to be of great service to the growing cotton; consequently this account refers not to autumnal showers, but a late spring rain, which probably happened soon after his arrival, or about the beginning of July, old style; and though the harvest must have been over at Sidon by the time that this gentleman arrived there, and they had nothing to hope or fear as to that; yet, as the people of those countries depend so much on garden-stuff, the inspissated juice of grapes, olives, &c. they might notwithstanding be apprehensive of a scarcity; which they might hope this late rain would prevent. For the like reasons, such a rain must have been extremely acceptable in the days of David; the more so, if it came much earlier, though we must believe it to have been after all expectations of it in the common way were over: and such a one, I suppose, was granted. Dr. Delaney, indeed, tells us, that the Rabbins suppose the descendants of Saul to have hanged from March, from the very first days of barley harvest, till the following October; and he seems to approve their sentiments. Dr. Shaw mentions this affair but cursorily; however, he appears to have imagined that they hanged till the rainy season came in course. But surely we may much better suppose that it was such a rain as La Roque speaks of, or one rather earlier. Dr. Delaney founds his opinion on a supposition, that the bodies which were hanged up before the Lord, hung till the flesh was wasted from the bones, which he thinks is affirmed in the 13th verse. But no such thing appears to me to be there affirmed. The bodies of Saul and his sons, it is certain, hanged but a very little while on the wall of Beth-shan before the men of Jabesh Gilead removed them, which yet are called bones. 1 Samuel 31:13. The seven sons of Saul therefore might hang a very little time in the days of king David. And if it should be imagined, that the flesh of Saul was consumed by fire, (2 Samuel 21:12 of that chapter,) and that so the word bones came to be used in the account of their interment; can any reason be assigned why we should not suppose that these bodies were treated in the same manner? Besides, it appears, that the word bones frequently means the same thing with corpse, which circumstance also totally invalidates this way of reasoning. See Genesis 1:25-26. Exodus 13:19. 1 Kings 13:31.—Such a late spring rain as is above mentioned would have been attended, as the rain at Sidon was, with many advantages; and coming after all hope of common rain was over, and presently following the death of these persons, would be a much more merciful management of Providence, and a much nobler proof that the execution was the appointment of God, and not a political stratagem of David, than the passing of six months over without any rain at all, and then its falling only in the common course of things. This explanation also throws light on the last clause of the history, And after that, God was entreated for the land. Dr. Delaney seems to suppose, that the performing of these funeral rites was requisite to the appearing of God: but could that be the meaning of the clause? Were the ignominy of a death which the law of Moses pronounced accursed, and the honour of a royal funeral, both necessary mediums of appeasing the Almighty? Is it not a much easier interpretation of this clause, that the rain which dropped on these bodies was a great mercy to the country; and the return of the rains in due quantities afterwards in their season, proved that God had been entreated for the land? See the Observations, p. 31. Dr. Delaney observes, that the 65th Psalm was written upon this occasion, the five last verses of which, says he, are the most rapturous, truly poetic, and natural image of joy, that fancy can form. On reading them we shall discern, that when the divine poet had seen these desirable and refreshing showers falling from heaven, and the Jordan overflowing his banks, all the consequent blessings were that moment present to his quick poetic sight, and he paints them accordingly. 

REFLECTIONS.—1. The bodies, contrary to the law of Moses, were left hanging on the tree. The case was extraordinary; and as it was a national crime, thus to violate the solemn oath made to the Gibeonites, it was, no doubt, by Divine command enjoined for the expiation of it, till the long withheld rain should be sent. 2. Thus was the Son of God crucified for sins not his own, suffering for the curse which lay upon our sinful souls; and having by an ignominious death expiated our guilt, the wrath of God was appealed, and he was taken down from the tree. 

Verse 15
2 Samuel 21:15. Moreover the Philistines had yet war again with Israel— It appears from chap. 2 Samuel 15:18-19 that Ittai, an exile from Gath, arrived at Jerusalem with all his men on the very eve of David's flight before his son Absalom; whence it is probable, that the Philistines, hearing of Absalom's rebellion, took that opportunity to shake off the Israelite yoke; and to that purpose drove out all the friends and favourers of David's government over them; and among the rest Ittai and his followers, who arrived very providentially at Jerusalem, to support David in the extremity of his distress. And as this revolt of the Philistines was succeeded by a long famine in David's dominions, we could not reasonably expect to hear of any measures taken by the king to chastise that revolt, till after the ceasing of this calamity; and then we immediately hear of the wars now recounted. 

Verse 19
2 Samuel 21:19. A battle in Gob with the Philistines— Houbigant, with whom Calmet agrees, observes, that both here and in the next verse, the reading of the parallel place, 1 Chronicles 20:4-5 is to be preferred. It is there read, in Gezur, a city on the borders of Israel, near the Philistines; and as David slew Goliath, our translators, 2 Samuel 21:19 have inserted the words, the brother of. There can be no question, we think, that the text must be corrected from the parallel place in Chronicles. Houbigant reads it, where Elhanam, the son of Jair, a Beth-lehemite, slew Lahmi, the brother of Goliath, a Gittite, &c. Commentators have collected various instances of men, who, like the giant mentioned in 2 Samuel 21:20 have had six fingers on their hands, and six toes on their feet. Tavernier, in his relation of the Grand Seignior's Seraglio, p. 95 tells us, that the eldest son of the emperor of Java, who reigned in the year 1648, when he was in that island, had six fingers on each hand, and as many toes on each foot, all of equal length: and, not to be tediously prolix in recounting such instances, M. Maupertuis, in his 17th Letter tells us, that he met with two families at Berlin, where six-digitism, as he calls it, was equally transmitted both on the side of father and mother. 

REFLECTIONS.—The Philistines, though subdued for a season, yet now, towards the latter end of David's reign, attempt to shake off their yoke and recover their liberty, emboldened in the attempt by those giants whose fall is here recorded. 

1. David, though old, would himself lead his troops to battle. Being singled out by Ishbi-benob the giant, and not now, as in the days of youth and vigour, able to wield the shield and spear, he is in imminent danger of being slain, when Abishai bravely succours him, and enables him to slay the giant, or smites him himself (for the text will bear either sense). Struck with the danger that their king had escaped, the great officers and people about David resolve that he shall no more expose a life so valuable, lest, by any accident, this light of Israel should be extinguished. Note; (1.) Age creeps upon us so silently that we do not perceive it, till experience proves us unequal to our former undertakings. (2.) The enemies of God's people, confident of their power, think nothing can resist them; but they learn, to their cost, that it is in vain to fight against God. (3.) When we are ready to faint in our spiritual conflicts, Jesus, our captain, is near to succour us; and through his help we shall come off conquerors. 

2. Three other battles soon followed, the Philistines making a desperate push to recover their losses: but in each they are defeated, and the mighty warriors who led them slain. And thus the race of the sons of Anak was rooted out by David and his servants. Note; (1.) While we are in this world, we must expect continual conflicts, with the enemies of our souls. (2.) The giant-like corruptions of our heart will fall before the victorious grace of Jesus. 

22 Chapter 22 

Verses 1-51
2 Samuel 22:1. And David spake unto the Lord—this song— As this fine poem of David's occurs in the book of Psalms, we shall not make any remark upon it till we come to its proper place. See Psalms 18. 

23 Chapter 23 

Verse 1
2 Samuel 23:1. Now these be the last words, &c.— It is supposed that these are called the last words of David, as being the last which he pronounced by the inspiration of the Spirit of God. Dr. Grey, who has taken great pains to explain this passage of Scripture, observes, that it is a point in which the learned seem now to be universally agreed, that this illustrious prophesy, introduced in so magnificent and awful a manner, is to be understood of Christ's spiritual kingdom, and his final triumph over the enemies of it. The beginning of its accomplishment may properly be dated from his entrance upon his mediatorial office; but when the time shall be of its perfect completion, is yet a secret in the hand of God. The royal Psalmist, immediately (as is probable) before his death, when the spirit of prophesy was most strongly upon him, as it had been upon Jacob and Moses in the like circumstances, being favoured by God with a clearer and more distinct revelation of this great and wonderful event, begins first with expressing the deep sense he had of the divine goodness in this gracious and comfortable communication to him, and of the certainty and powerfulness of the inspiration he was under. In the four first lines [see the following translation] this peculiar grace and favour is heightened from a consideration,—Of the person inspired; one whom, from obscure parentage and a low condition, God had exalted to be king over his chosen people, and made an instrument of establishing, or at least of considerably improving, the most delightful part of his religious worship. In the four next,—Of the author of the inspiration: the Lord Jehovah, the God and rock of Israel; whose powerful impulse is expressed by repetition of the words, He hath said, He hath spoken, and His word is upon my tongue. After this magnificent introduction, he breaks out into a kind of transport of joy and admiration at the prospect before him: 2 Samuel 23:3. 

"The Just One ruleth over men!" 

In the four following lines he describes the spiritual nature and glorious effects of this dominion; at line 14 his firm assurance of its perpetuity, and of the designation of it to a person of his own house and lineage; with a lively declaration of the delight and comfort which this assurance gave him, line 17. From hence to the conclusion, is a short but dreadful representation of the condition of the wicked, and of the everlasting vengeance which awaits them at that terrible day, when the wheat shall be gathered into the garner, and the chaff shall be burned with unquenchable fire. Dr. Grey observes further, that this beautiful piece of poetry consists of an agreeable mixture of iambics and trochaics, which he has reduced to metre, and given us the following translation of it: 

Line 1. David the son of Jesse hath said, Even the man who was raised on high hath said, The anointed of the God of Jacob, And the sweet Psalmist of Israel. 

5. The Spirit of the Lord hath spoken by me, And his word is upon my tongue. The God of Israel hath said, Even to me hath the rock of Israel spoken. 

The Just One ruleth over* men! *or among 10. He ruleth in the fear of God! 

As the light of the morning a sun shall rise, A morning without clouds for brightness, When the tender grass after rain springeth out of the earth. 

For is not my house established with God? 15. Yea, he hath made an everlasting covenant with me, Ordered in all things, and preserved: Surely in him is all my salvation, and all my desire! 

Doubtless the wicked shall not flourish: They are like thorns thrust away. 20. Which shall not be taken by the hand: But the man who shall lay hold of them, Shall be armed with iron, and the staff of a spear; And they shall be utterly burnt with fire. 

The sweet Psalmist of Israel— This title seems most eminently to belong to David, as he was the person who had brought to perfection the music of the Jewish service; and this not only as he was the author of most of the Psalms, but as composer of the music they were set to; as prescribing to the performers their several parts; as having invented the instruments which accompanied them, and as bearing himself a part in the performance. Grey. 

Verse 3
2 Samuel 23:3. He that ruleth over men must be just— We prefer Dr. Grey's translation of this verse, which appears most agreeable to the whole tenor of the prophesy. He observes, that this is the first time that we meet with the Messiah, or great expected Deliverer of the Jews, under this title of the Just One. He is so called, not so much for having fulfilled all righteousness in his own person, and performed an unsinning obedience to the will of God, as because by his righteousness we are justified or accounted righteous before God upon the terms of the Gospel. The prophet Isaiah, Isaiah 53:11 is more explicit upon this point: By his knowledge shall my righteous servant justify many; for he shall bear their iniquities; i.e. the punishment of them: and Zechariah 9:9. He is just, and bringing or causing [not, as in the English translation, having] salvation, as all the ancient versions agree. Hence it was, that, as the time of his appearance drew nearer, we find the Messiah was frequently spoken of, and expected by the Jews, under that name; (see Acts 3:14; Acts 7:52; Acts 22:14. 1 Peter 3:18.) insomuch that even the Centurion is by some supposed to have applied to him upon the cross; Luke 23:47. Certainly this man was [not a righteous man, but] the Just One, or expected Messiah. The construction of the latter part of this verse in the original is remarkable. It is not in the fear of God, which would rather have expressed the religious character of the ruler, than the spiritual nature of his kingdom; but ruling the fear of God; that is, his rule and dominion should be such as was founded in the fear of God, by turning the hearts of the disobedient to the wisdom of the just. 

Verse 4
2 Samuel 23:4. And he shall be as the light, &c.— Bishop Sherlock suggested that interpretation of this verse which Dr. Grey has given: according to which, says the Bishop, taking the sun to be an image or character of the Just One, the sense will be, "This sun shall be like the kind gentle light of the morning free from clouds, and when the earth, refreshed by kind showers, is putting forth fresh verdure." The passage is beautiful, and gives an idea of a sun that never scorches, but is ever gentle, and shining with a genial heat; a sun with healing under his wings. Dr. Kennicott, in the first volume of his Dissertation, has confirmed this interpretation of the Bishop. He observes, that this song will certainly be determined to contain a prophesy of the Messiah, if a various reading in one of the oldest manuscripts, respecting the words above quoted, should appear to be genuine. It is said in our translation, that he shall be as the light of the morning when the sun riseth. Now is not the sun the light of the morning? Or is not the morning light the certain effect of the sun-rising? And can any thing be compared to itself, or the cause to its effect? The various reading which, if true, not only frees us from this difficulty, but proves this passage to be prophetical, stands thus: and as the light of the morning, Jehovah, the sun shall arise. This word Jehovah is regularly written in the oldest manuscripts in the Bodleian Library, as here expressed, and seems to have been omitted on account of the similitude between the adjoining words יזרח iizrach, shall arise, and יהוה iehovah, Jehovah in the original. It is impossible to read these words without recollecting the allusion to them in Malachi (iv. 2.) Shall the sun of righteousness arise, &c. which words in the original farther confirm the reading in the manuscript; for in Malachi we have the same verb, and the same noun as in this place. Here we read,—shall Jehovah the sun arise:—in Malachi—shall the sun of righteousness arise:—in Jeremiah (Jeremiah 23:6; Jeremiah 33:16.)—Jehovah, our righteousness:—in Isaiah 60:1. Arise, shine, for thy light is come, and the glory of JEHOVAH is risen upon thee. 2 Samuel 23:2. For behold, the darkness shall cover the earth, and gross darkness the people: but יהוה יזרח iizrach iehovah, JEHOVAH SHALL ARISE upon thee, and his glory shall be seen upon thee. 2 Samuel 23:3. And the Gentiles shall come to thy light, and kings to the brightness of thy rising. I leave the inference to the reader. It should be observed, that the two principal characters of Christ's kingdom are represented to us in the fine image contained in this verse: the first, that light or knowledge, which, when the sun of righteousness should arise, was to fill the earth, and to dispel the clouds of ignorance under which the world had so long sat: the other, that reviving consolation, or peace of mind, which a deliverance from the dominion of sin and death would afford true believers under the Gospel dispensation: a state, which cannot be more fitly represented than by that of the tender grass, when, after rain, it is cherished and invigorated by the kind and genial influence of the sun. 

Verse 5
2 Samuel 23:5. Although my house be not so with God, &c.— This passage is universally allowed to be extremely difficult and obscure. I have not met with any interpretation which appears preferable to that given by Dr. Grey. But to those, says he, who prefer the common way of pointing, (for I make no alteration in the words of the text,) perhaps the following explanation may not appear unnatural: "Although the present situation of myself and family, and of the people of God, falls so much short of these glorious characters; yet I am fully assured, that such a time will come, according to the covenant he hath renewed with me, and his promise since the world began." 

Verse 7
2 Samuel 23:7. They shall be utterly burned with fire— The Chaldee paraphrase gives us the following exposition of the first words of this song: "These are the words of the prophesy of David, which he prophesied concerning the consummation of all things, in the day of consolation which is to come." And it expounds the last words thus: "Their punishment is in the hand of man, but they shall be burnt up utterly, when the house of the great judgment appears, that they may sit on the throne of judgment to judge the world." It may be proper just to observe, that several commentators understand these words primarily of David, and secondarily only as referring to the Messiah. But we have followed that interpretation of them which seems most consistent with the text, and, for the better understanding of the whole, subjoin the following paraphrase: "Thus spoke the Lord, the God of the son of Jesse, the Lord mighty and powerful, who took me from the dust, to lift me up to a throne! Thus spoke the Spirit of the Lord, which animateth David, and dictateth to him those harmonious songs, so pleasing to his nation! It is He, it is the divine Spirit who openeth my mouth, the Spirit of that God whose protection is my happiness and my glory, who inspireth me with new accents. I declare, as the monarch of the universe, the JUST ONE, by way of eminence; a king whose spiritual government will subject the nations to him, only to cause the fear of God to flourish among them. As we behold the bright morning dispel the clouds by its splendour, and recal nature into joy, causing heat to spring up in it with the day; as a gentle shower, by opening the womb of the earth, fertilizes the fields, and causes the plant to shoot, and the green herb to spring forth; so shall be the rising of the Sun of righteousness: so shall Christ bring from heaven salvation to the world, and by illuminating mortals with his light, and vivifying them by the influence of his Spirit, cause the faithful to walk surely under his laws, in the path of perfection and immortality. By promising me that this great king shall issue from one of my descendants, what hath not the great God done for my house? What a covenant is that which he hath condescended to make with me, to assure the glory of my family, and to make it flourish for ever! A covenant immutable and eternal; a covenant, in which his promises, being gradually accomplished, will from age to age have their full effect exactly at the time appointed; a covenant, which is the sure basis of my salvation, the support of my hopes, the source of all my happiness, even in the hour of death. But how different will be the fate of the wicked, obstinately bent to reject or to break the yoke of Christ! Like thorns, which are good for nothing but to tear those who touch them, they shall be approached only to be destroyed. With a destructive sword and a sure hand, they shall most terribly be smitten, shall be crushed, shall be extirpated, and utterly burned in in eternal fire." 

Verse 8
2 Samuel 23:8. These be the names of the mighty men— As there are variations between this list of David's mighty men, and that in 1 Chronicles 11:10 we shall omit our remarks upon those variations till we come to that chapter of the Chronicles; referring our reader in the mean time to the first volume of Kennicott's Dissertation. Note; Every faithful believer is one of the worthies of Israel, fighting under the banners of Jesus, strong in the Lord and in the power oh his might, victorious over the powers of sin and Satan; and written great, not in the annals of time indeed, but in the annals of eternity, in the book of life of the Lamb slain from the foundation of the world. Lord, may my name be found written there! 

24 Chapter 24 

Verse 1
2 Samuel 24:1. He moved David against them, to say, Go, number— This verse may be rendered thus, And again the anger of the Lord was kindled against Israel; for he moved David, or, David was moved against them, to say, Go, number, &c. active verbs in the third person being frequently to be rendered as impersonals, and not to be referred to the nouns immediately foregoing: and thus the text will be fully reconcileable with that in Chronicles, which says, that Satan moved him to number the people. Genesis 16:13-14 is exactly parallel with this; where it is said of Hagar, "She called the name of the Lord, who spake to her, Thou, God, seest me; for she said, Have I here looked after him? therefore he called the well, the well Lahai-roi." Who called it so? Not that God who saw her; and therefore the words must be rendered, as in our version, the well was called. But there is another way of rendering and understanding this passage, viz. For he moved David, or, David was moved against them, not as in our version, to say, but by saying, Go, number; which last will then be, not David's words to his officers, which follow in the next verse, but his who counselled David to this action: and thus David's numbering the people will be neither by the inspiration of God, nor immediately by the instigation of Satan, as that word means the Devil. See the parallel passage, 1 Chronicles 21:1. And yet somebody actually said to him, Go, number the people; and this person seems to have been one of his courtiers, or attendants; one who, to give David a higher notion of his grandeur, and of the number and strength of his forces, put it into his head, and persuaded him to take the account of them; and in Chronicles is therefore called Satan, or an adversary, either designedly or consequentially both to David and his people. And this will exactly agree with what the author of the book of Chronicles says, An adversary stood up against Israel, and provoked, or, as the word is rendered here, moved him against them. The word שׂטן, Satan, properly signifies an adversary, whether to a bad or a good cause. In the former sense it is used Numbers 22:23 where the angel of the Lord is said to stand in the way לו לשׂטן lesatan lo, as an adversary, a Satan, to Balaam. In a bad sense it is used ch. 2 Samuel 19:22 where David calls the sons of Zeruiah his Satan or adversary; and thus in the place before us: "An adversary to the peace of David and Israel, stood up and excited him to number the people; ויסת vaiiaset, excited him by his persuasion and advice; actually saying to him, Go, number, &c." Thus "Jezebel, הסתה hesattah, stirred up her husband Ahab to work wickedness;" was continually soliciting and urging him to it. 1 Kings 21:25. See also Job 2:3. Deuteronomy 13:6. Houbigant is of opinion, that this passage is to be supplied from the Chronicles, and accordingly he translates it the same as in that place. 

Verse 3
2 Samuel 24:3. Joab said unto the king— It is evident, that this action of David was thought a very wrong step, even by Joab himself, who remonstrated against it, as apprehensive of the bad consequences which might attend it: and therefore Joab counted not Levi and Benjamin, 1 Chronicles 21:6 because the king's word was abominable to him. Probably, we do not understand all the circumstances of this affair; but Joab's sense of it, who was no scrupulous man, shews that David's conduct in it was extremely imprudent, and might subject his people to very bad consequences. 

Verse 9
2 Samuel 24:9. In Israel eight hundred thousand—of Judah five hundred thousand— There are two returns left us of this numbering; the present, and that in 1 Chronicles 21:5 which differ considerably from each other, especially in relation to the men of Israel, who, in the first, are returned but 800,000, but in the last 1,100,000; but, I think, a careful attention to both the texts, and to the nature of the thing, will easily reconcile them. The matter appears to me thus: Joab, who resolved from the beginning not to number the people, but who at the same time wished to shew his own tribe in the best light, and make their number as considerable as he could, numbered every man among them, from twenty years old and upwards, and so returned them to be 500,000. But in Israel he only made a return of such men as were exercised and proved in arms; and therefore the number of persons above twenty years old is less in his return here than in Chronicles. In a word, in the present text the whole of Judeah is returned, and only the men of approved valour in Israel. In Chronicles, the whole of Israel is expressly returned; but the particle all is not prefixed to those of Judah; probably, therefore, the men of tried valour in that tribe only are included in that return; and if so, the returns must of necessity be very different. Mr. 

Maundrell observes, that "in travelling from Kane-leban to Beer, the country presented nothing to the view, in most places, but naked rocks, mountains, and precipices; at sight of which pilgrims are apt to be much astonished and baulked in their expectations, finding that country in such an inhospitable condition, concerning whose pleasantness and plenty they had before formed in their minds such high ideas, from the description given of it in the word of God; insomuch that it almost startles their faith, when they reflect how it could be possible for a land like this to supply food for so prodigious a number of inhabitants as are here said to have been polled in the twelve tribes at one time; the sum given in by Joab amounting to no less than 1,300,000 fighting men, besides women and children. But it is certain, that any man, who is not a little biassed to infidelity before, may see, as he passes along, arguments enough to support his faith against such scruples. For it is easy for any one to observe, that these rocks and hills must have been anciently covered with earth, and cultivated, and made to contribute to the maintenance of the inhabitants no less than if the country had been all plain; nay, perhaps, much more: forasmuch as such a mountainous and uneven surface affords a larger space of ground for cultivation than this country would amount to, if it were all reduced to a perfect level. For the husbanding of these mountains, their manner was, to gather up the stones, and place them in several lines along the sides of the hills, in form of a wall. By such borders they supported the mould from tumbling or being washed down, and formed many beds of excellent soil, rising gradually one above another, from the bottom to the top of the mountains. Of this form of culture you see evident footsteps wherever you go in all the mountains of Palestine. Thus the very rocks were made fruitful: and, perhaps, there is no spot of ground in this whole land which was not formerly improved, to the production of something or other, ministering to the sustenance of human life. For, than the plain countries nothing can be more fruitful, whether for the production of corn or cattle, and consequently of milk. The hills, though improper for all cattle except goats, yet being disposed into such beds as are afore-described, served very well to bear corn, melons, gourds, cucumbers, and such like garden-stuff, which makes the principal food of these countries for several months in the year. The most rocky parts of all, which could not well be adjusted in that manner for the production of corn, might yet serve for the plantation of vines and olive trees; which delight to extract, the one their fatness, the other their sprightly juice, chiefly out of such dry and flinty places: and the great plain adjoining to the Dead Sea, which, by reason of its saltness, might be thought unserviceable both for cattle, corn, olives, and vines, hath yet its proper usefulness for the nourishment of bees, and for the fabrick of honey; of which Josephus gives us his testimony, De Bell. Jud. l. v. c. 4 and I have reason to believe it, because when I was there, I perceived in many places a smell of honey and wax as strong as if one had been in an apiary. Why, then, might not this country very well maintain the vast number of its inhabitants, being in every part so productive of either milk, corn, wine, oil, or honey, which are the principal food of those eastern nations? The constitution of their bodies, and the nature of their clime, inclining them to a more abstemious diet than we use in England, and other colder regions." Journey from Aleppo, p. 65. See a curious Dissertation of Professor Michaelis on this subject: in which, not to mention his judicious observations upon the abundance which commerce procured to Palestine, in this respect pretty similar to Holland, and upon the causes which concurred to render hot countries more proper than ours to feed and clothe innumerable multitudes of inhabitants, the celebrated author shews, that by virtue of the conquests of David, and even long before, the Israelites had obtained a right of feeding their flocks freely, after the manner of the Nomades, throughout all Arabia, as far as the banks of the Euphrates. 

Verse 10
2 Samuel 24:10. David said,—I have sinned— The specific nature of his sin may be easily determined and understood, though it has embarrassed many of the commentators; for, among other commands which were given by Moses, was that recorded Exodus 30:12-13 to which the reader is referred. David, either not thinking of this command, or thinking himself, as king of Israel, exempt from it, ordered the people to be numbered without exacting the ransom from each of them. This was one of the highest stretches of power, assuming a prerogative which God reserved to himself, and a violation of one of the standing laws of the kingdom. But God, to support the dignity of his own constitution, and to put David in mind, that, though king, he was still to limit the exercise of his power by the precepts of the law, gives him by the prophet the option of three punishments, of which David chose the plague, recollecting probably, at last, that this was the very punishment threatened by God for the violation of this statute concerning the numbering of the people, as well as for the reason he himself alleged; 2 Samuel 24:14. Let us fall now into the hand of the Lord, for his mercies are great. Dr. Delaney observes, that had he chosen either war or famine, his wealth and his power had easily secured himself and family from any imminent danger of either. But in this consisted his heroism [and, may I add, his piety], that he chose that evil which he himself risked in common with his meanest subject. 

Verse 11
2 Samuel 24:11. For when David— There is an error here in our translation, which gives us to apprehend that David's penitence was the effect of Gad's threat: for, says the text, when David was up, whereas the word which is translated for, should be rendered and; it being not a casual, but a connective particle. Houbigant renders it deinde, afterwards. 

Verse 13
2 Samuel 24:13. Seven years of famine— In 1 Chronicles 21:12 it is three years, which is the reading of the LXX a reading, says Houbigant, which I prefer in this place, because the three years answer to the three months and the three days. 

Verse 15
2 Samuel 24:15. Even to the time appointed— There seems nothing difficult in this passage, as some have supposed: the plain meaning appears to be, that the pestilence, commencing in the morning, continued even to the time appointed; i.e. even to the third day; when God, moved with the repentance of the king and his subjects, commanded the angel, 2 Samuel 24:16 to stay his hand, without continuing to destroy till the evening. 

Verse 16
2 Samuel 24:16. The threshing place of Araunah the Jebusite— This was on mount Moriah, where the temple of Solomon was afterwards built. 

Verse 17
2 Samuel 24:17. But these sheep, what have they done?— To those who object to the people's being involved in David's punishment as inconsistent with the divine justice, we reply, that the reader ought to be put in mind, that kings may be punished in their regal capacities, for the errors of their administration, by public calamities; by famine, pestilence, foreign wars, domestic convulsions, or some other like distresses, which affect their people: and if it be right at all for God to animadvert on the conduct of princes, as such, or to shew his displeasure against them for the public errors of their administration, it must be right and fit for him to afflict their people; indeed, this is nothing more than what continually happens in the common course of Providence. And if this be a difficulty, it affects natural religion as well as revealed; and the same considerations which will obviate the difficulty in one case, will solve it also in the other. Besides, in this case the people were themselves very culpable, as they knew, or might have known, that upon being numbered they were to pay the prescribed ransom, which yet they neglected or refused to do; and therefore, as partners in the offence, they justly shared in the penalty inflicted. David, indeed, takes the guilt upon himself, and declares his people innocent of it: These sheep, what have they done? And it is true, that the order to number the people was David's, of which his people were wholly innocent: but they should have remonstrated against it to the king, or voluntarily have paid the capitation tax required of them; and as they did neither, they could not plead innocence as a reason for their exemption from punishment. Even supposing that they were free from all blame in this affair, can we conceive that they were so entirely free from all other transgressions, as that it was injustice in God to visit them with a pestilence? Were not many of them concerned in the rebellion of Absalom? Is it not expressly said in the first verse, that the anger of the Lord was kindled against Israel? And can we suppose, that the righteous Lord, whose mercy is over all his works, could be angry with the people if innocent?—If not, God did them no injustice by sending the pestilence; and therefore none by sending it at that time, and as an immediate punishment of David's sin. God, by virtue of his supreme authority over mankind, may resume life whenever he pleases. If there be no sin, the immediate resumption of life will be no punishment; if there be, a resumption of life will not be unjust, though the immediate reason of that resumption may be for the punishment of another; especially as all such instances have a real tendency to promote the public good, and to preserve alive, in the minds both of princes and people, that reverence for the Deity, without which neither public nor private virtue can subsist, nor the prosperity of kingdoms ever be secured and established upon solid and lasting foundations. Chandler. We would just add to what this learned writer has observed, that it is very plain from the first verse, that the men of Israel and Judah were punished, not so much because David numbered the people, as because they had offended the Lord, and called down by their vices this punishment upon them: nor can we, upon a review of what is past, want proofs of their criminality. Can we conceive any thing more shameful and sinful, than the rebellions which we have read of in the preceding chapter; rebellions against a good and pious king, established over them by the immediate choice of God himself. Doubtless, such conduct well merited chastisement from the hand of God; and it may, perhaps, be thought not unworthy of observation, that other nations, after rebellions against their lawful monarchs, have suffered the like punishment with the Israelites in the present case. The latter clause of this verse, let thine hand—be against me, &c. is a noble instance of David's generous concern for the welfare of his people. The language is tender and pathetic; it is the real language and spirit of a genuine, a true shepherd of the people, devoting himself and family as a sacrifice to God for the preservation of his subjects. See Dr. Waterland's Scripture Vindicated, part 2: p. 108 and Dr. Leland's answer to "Christianity as old as the Creation," vol. 2: p. 425. 

REFLECTIONS.—During nine months David waited for the gratification of his pride; and now he no sooner receives the return, than conviction of his sin dashes the sweet draught that he was lifting to his lips. So often are the pleasures of sin turned into the poison of asps! 

1. His heart smites him: reflecting in the evening on what he had done, the good Spirit opens his eyes to a sense of his guilt, and awakens his conscience to a sensibility of his danger. Instantly his penitent confessions speak his contrite spirit, and he begs earnestly the forgiveness of his great sin and folly. Note; (1.) Though we have played the fool, and sinned exceedingly, yet, if our heart smite us, and we are brought to our tears and our knees, there is yet hope. (2.) A sense of guilt upon the conscience, will put an edge on the importunity of our prayers; and the groan-ings which cannot be uttered, God can hear. (3.) It is the greatest folly, to incur, for a momentary pleasure, never-ending pain. 

2. When David arose in the morning, expecting from the bitter night he had past to meet no glad tidings, Gad the seer is sent to him with his sentence: three things are proposed to his choice; famine, pestilence, or war. He shall rue his folly, and the people suffer for their sins. Note; (1.) God often severely chastises, when he does not mean utterly to destroy. (2.) All his judgments are just; and those who walk in pride he is able to abase, by smiting their idol, or laying their honour in the dust. 

3. David is in a dreadful strait: yet, since it must be so, he chooses rather to fall into the hands of God than of man; and to stand on a level with the meanest subject, as the mark of the devouring pestilence: knowing the greatness of the mercies of God, he casts himself upon them, hoping that the stroke in his hand would be lightened, or the time of suffering shortened. Note; Those mercies which we must for ever despair of obtaining from men whom we have highly offended, we may hope (though so much more aggravated our guilt) to find with God, for he is God, and not man. 

4. Instantly as the choice is made, the sword is drawn; and Israel's land, (so changed is the scene!) instead of peace and joy, resounds with the shrieks of the mourners, and the groans of the dying. Seventy thousand fell before the destroying angel; such dreadful havock can these glorious spirits make when sent to execute God's judgments! The time was short, but the slaughter was prodigious. Then God repented of his fierce anger; he looked upon their desolations, and remembered the ark of his covenant; he therefore bids the angel sheath the sword; it is enough. Note; (1.) God mingles mercy still with judgment, else would the sons of Jacob be utterly consumed. (2.) While we tremble at his visitations, let us fear to provoke them by our sins. 

5. David's eyes were now opened, to behold this mighty angel, as he stood with the sword of vengeance yet unsheathed. Then David fell down before the angel, and, directing his prayer to God, confessed his guilt, and opened his bosom to receive the stroke that he had provoked, begging that he might bleed, as the author of the judgment; and that his people, whom as a good shepherd he loved, might escape, though at the expence of his own blood. His prayer is accepted, and himself also spared. Note; (1.) Thus the son of David not only offered, but actually laid down his life for his sheep. (2.) Real penitents cannot bear that others should smart for their sins; and care not what themselves suffer, so they may go free. 

Verse 23
2 Samuel 24:23. All these things did Araunah, as a king, give unto the king, &c.— All these things did Araunah give to the king. Houbigant; who observes, that the words as a king are not read in many of the ancient versions. 

Verse 24
2 Samuel 24:24. So David bought the threshing-floor, and the oxen, &c.— Much difficulty has been raised upon the articles of this sale, in a case (to me) sufficiently plain. The author here tells us, that David bought the threshing-floor, but does not say for what; and then immediately adds, and the oxen for fifty shekels of silver. Now it is but supposing such a stop placed after the word floor, as shews it to be a sentence distinct from what follows, or supposing the following clause to be included in a parenthesis, (a construction which must be supposed in all other writings in a thousand instances,) and the matter is clear of all difficulty. And that one or both of these must be the case is sufficiently evident to me, from 1 Chronicles 21:25 where the price paid for the place is expressly set down to be six hundred shekels of gold, without mentioning any price paid for the oxen. Delaney remarks, that the 91st Psalm seems evidently to have been written by David in commemoration of his deliverance from this public calamity. Note; (1.) But for the blood of Jesus, the destroying angel would utterly consume this guilt world. (2.) The sacrifice of praise is the bounden duty of the pardoned sinner. (3.) They who desire to serve God without expence, have little of David's spirit. (4.) Christ, the living altar, and the acceptable sacrifice, having once offered himself for a propitiation, we may rejoice in the returning favour of a reconciled God, and fear no more either danger or death. 

